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The name of the religion is Islam, which comes from an Arabic root word meaning "peace" and "submission." Islam teaches that one can only find peace in one's life by submitting to Almighty God ( Allah) in heart, soul, and deed. The same Arabic root word gives us "Salaam alaykum," ("Peace be with you"), the universal Muslim greeting. A person who believes in and consciously
follows Islam is called a Muslim, also from the same root word. So, the religion is called "Islam," and a person who believes in and follows it is a "Muslim." What is the difference between Muslim, Moslem, and Islamic? Islam is a major world religion, with over 1 billion followers worldwide (1/5 of the world population). It is considered one of the Abrahamic, monotheistic faiths,
along with Judaism and Christianity. Although usually associated with the Arabs of the Middle East, less than 10% of Muslims are in fact Arab. Muslims are found all over the world, of every nation, color, and race. The most populous Muslim country today is Indonesia, a non-Arab country. Allah is the proper name for Almighty God, and is often translated merely as "God." Allah
has other names that are used to describe His characteristics: the Creator, the Sustainer, the Merciful, the Compassionate, etc. Arabic-speaking Christians also use the name "Allah" for Almighty God. Muslims believe that since Allah alone is the Creator, it is He alone that deserves our devout love and worship. Islam holds to a strict monotheism. Any worship and prayers
directed at saints, prophets, other human beings or nature is considered idolatry. The basic beliefs of Muslims fall into six main categories, which are known as the "Articles of Faith": In Islam, faith and good works go hand-in-hand. A mere verbal declaration of faith is not enough, for belief in Allah makes obedience to Him a duty. The Muslim concept of worship is very broad.
Muslims consider everything they do in life to be an act of worship, as long as it is done according to Allah's guidance. There are also five formal acts of worship which help strengthen a Muslim's faith and obedience. They are often called the "Five Pillars of Islam." While often seen as a radical or extreme religion, Muslims consider Islam to be the middle road. Muslims do not
live life with complete disregard for God or religious matters, but nor do they neglect the world to devote themselves solely to worship and prayer. Muslims strike a balance by fulfilling the obligations of and enjoying this life, while always mindful of their duties to Allah and to others. By: Islam Web Whoever takes part in internet chats on the international and Arab level may
think that "it... More It was authentically reported on the authority of Ibn ‘Abbas, may Allaah be pleased with them, that the Prophet,... More Islam is not a religion in the common, distorted meaning of the word, confining its scope to the private life... More AA everyone, So very happy to find this website and to wonderful Islamic scholars like Imam Badawi teach us so that we
may lifetime learn how to be a better Muslim. May Allah Bless you and Bless us all in the ap... Page 2 At Hearst Networks EMEA, we share stories that matter. A global broadcaster since 1995, we reach audiences in over 100 countries, including the UK, Nordics, Benelux, Central & Eastern Europe, Spain, Italy, Germany, Africa and the Middle East. Our stories are global and
local, linear and digital, and always compelling. Personalities shine at Hearst Networks EMEA. Our culture embraces individuals, in all their daring, passionate, ambitious glory. Our people are our strength, and our differences are celebrated. We challenge each other, collaborate and come together, just as a family does; winning as a team and celebrating as one too. Everyone
has a voice and should feel proud and free to run with their ideas, enjoying their successes and journey with us. And in such an evolving industry, tomorrow is always today. We anticipate change, identify future opportunities and are excited by the potential that tomorrow brings. We want to be famous for creating and sharing stories that matter - unique, trusted, entertaining,
everywhere. Whether our stories challenge and inspire intellectually or simply entertain, we know that we are making a positive contribution to our audiences across the many diverse regions and countries in the UK, Europe, The Middle East and Africa. Striving to always do so requires passion. And it’s with just as much passion that we strive to gain new audiences with our
creativity and by using innovative technology, by partnering with leading and emerging local platforms. With our diverse line-up of original, high-quality programming, our distribution partners across EMEA recognise the benefits of offering Hearst Networks EMEA's distinctive, high quality brands on their platforms and services. We understand the opportunity to grow
engagement with new audiences of all ages and through new partnerships with Facebook, Twitter, YouTube, Instagram, TikTok and Snapchat, along with our podcasts and on-demand SVOD services, we ensure our programming and unique stories reach audiences across the full demographic spectrum. Join our global team of talent. At Hearst Networks EMEA you’ll find a team
of innovative, creative and collaborative people who embrace change and want to continually try new things. With offices in London, Rome, Madrid, Warsaw, Munich and Johannesburg, we are a truly international company that celebrates difference and diversity. We offer a range of benefits such as a generous pension plan, life assurance and holiday allowance, and there are
useful local perks in various offices, and summer Fridays across the whole company. But most of all, we will support you to develop and grow throughout your time with us. Learning is part of the journey at Hearst Networks EMEA and you’ll be offered personal and professional development opportunities throughout your career with us. We’ll do everything we can to see you
thrive and grow. Islam is one of the world’s major monotheistic religions, with over 1.9 billion followers worldwide. Founded in the 7th century CE by the Prophet Muhammad in the Arabian Peninsula, Islam means “submission to the will of God” and offers a complete spiritual and practical way of life. Its teachings are based on the Qur’an, believed to be the literal word of God,
revealed to Muhammad beginning in 610 CE. Core religious beliefs about Islam include belief in one God (Allah), angels, divine scriptures, prophets, the Day of Judgment, and divine destiny. Muslims practice their faith through the Five Pillars of Islam: faith (Shahada), prayer (Salah), charity (Zakat), fasting (Sawm), and pilgrimage (Hajj). Islam has two main branches—Sunni
and Shia—and several smaller sects, each with unique traditions. Throughout history, Islam has influenced science, art, law, and culture. Its legal framework, Sharia, shapes many aspects of personal and societal life, though its interpretation remains a topic of modern debate. Islam continues to shape global culture, politics, and interfaith relations today. “There is no deity
except Allah, and Muhammad is the Messenger of Allah.” (Quran 47:19) History Early Islamic Period (632-750) The early Islamic period began with the establishment of the Rashidun Caliphate, which lasted from 632 to 661 and included the first four caliphs: Abu Bakr, Umar, Uthman, and Ali. This period was characterized by rapid military expansion, leading to significant
territorial gains and the establishment of a political structure for the growing Muslim community. Following the Rashidun era, the Umayyad Caliphate emerged in 661, marking the transition to dynastic rule under Mu’awiya I, the governor of Greater Syria. The Umayyads maintained Syria as their power base with Damascus as the capital, significantly influencing the cultural
and political landscape of the Islamic world during this time. Sectarian Developments The early Islamic community witnessed the emergence of various sects and interpretations of Islam. The Druze, for instance, is often considered a quasi-Muslim sect by some Sunnis due to their nonritualistic approach to religion, which does not involve traditional Islamic practices such as
prayer or fasting. Additionally, the Ahmadiyya Movement, founded in 1889 by Mirza Ghulam Ahmad in British India, introduced distinct beliefs that diverged from mainstream Islamic thought. Ahmad claimed to be the promised Messiah and a subordinate prophet to Muhammad. These beliefs have led to the Ahmadiyya being rejected as heretical by many Muslims, resulting in
persecution, particularly in Pakistan, where they are officially regarded as non-Muslims. Influence of Sufism Sufism in Islam Sufism, a mystical interpretation of Islam, also began to take root during the early centuries of Islam. Sufi congregations formed orders (tariga) centered around teachers (wali), who traced their spiritual lineage back to Muhammad. Sufis played a crucial
role in missionary and educational activities across various regions, contributing to the spread of Islam and the formation of distinct Muslim societies. The Sufi-influenced Ahle Sunnat movement, particularly the Barelvi movement in South Asia, claims a large following and showcases the significant impact of Sufism on Islamic practices. “And We have already created man and
know what his soul whispers to him, and We are closer to him than [his] jugular vein.” (Quran, 50:16) The Gunpowder Empires The centralized states of the gunpowder empires significantly influenced Islamic practices among their populations. In the Ottoman Empire, a strong symbiosis between the rulers and Sufism emerged, with the Mevlevi and Bektashi Orders enjoying
close relationships with the sultans. In contrast, the Safavid Empire’s forceful conversion of Iran to Twelver Shia Islam resulted in the dominance of this sect within Shia Islam. Persian migrants to South Asia played a key role in spreading Shia beliefs, leading to the establishment of significant Shia communities outside of Iran. Beliefs and Practices Islamic beliefs and practices
are deeply rooted in the faith’s foundational texts and manifest in its followers’ daily lives. Central to these is the framework of the Five Pillars of Islam, which serve as the core acts of worship and are viewed as essential for anyone striving to live a life aligned with the teachings of the Prophet Muhammad. Core Beliefs At the heart of Islamic belief is the acknowledgment of the
Oneness of God (Tawhid) and the importance of following the guidance revealed to the Prophet Muhammad. Muslims believe that the Quran, which is considered the literal word of God, provides a comprehensive guide for living a righteous life. Among the key beliefs is the Day of Judgment (Mi’ad), where individuals will be held accountable for their actions. The Five Pillars of
Islam Shahadah: The Declaration of Faith Shahadah The Shahada, or the Declaration of Faith, is the first pillar of Islam. It is a statement affirming the oneness of God (Allah) and acknowledging Muhammad as His Messenger. The declaration is as follows: “all Jgw, roxe o sgaivls «alll Y] aJ]Y Ol 2gl” (“Ash-hadu an la ilaha illa Allah, Wa ash-hadu anna Muhammadan Rasulu-Allah”), 1
witness that there is no God but God (Allah), and Muhammad is the Messenger of Allah”. This statement is central to a Muslim’s belief and serves as the gateway to embracing Islam. Salah: Prayer Salah refers to the five daily prayers that are obligatory for all Muslims. These prayers serve as a direct connection between the individual and Allah, providing structure and
discipline to a Muslim’s day. The five prayers are: Fajr: Before dawn. Dhuhr: Midday, after the sun passes its zenith. Asr: Afternoon. Maghrib: Just after sunset. Isha: Night. Salah is a way to constantly remember Allah, express gratitude, and seek guidance. The act of praying involves both physical and spiritual submission, as Muslims bow, prostrate, and recite verses from the
Quran during their prayers. “Indeed, Salah is a prescribed duty that has to be performed by the believers at specific times.” (Quran 4:103) Each prayer consists of specific movements and recitations, and it is always performed facing the Kaaba in Mecca, the holiest site in Islam. Prayer not only fosters a personal connection with Allah but also promotes unity within the global
Muslim community, as all Muslims, regardless of location, perform their prayers in the same manner. “Establish prayer, indeed prayer prohibits immorality and wrongdoing.” (Quran, 29:45) Zakat: Almsgiving Zakat is the obligatory giving of a portion of one’s wealth to help those in need. It is a form of social welfare that promotes economic justice and equality, ensuring that
wealth is distributed more fairly across society. The word “Zakat” means purification and growth, symbolizing the purification of wealth through giving. Muslims are required to give 2.5% of their surplus wealth each year to eligible recipients, which include: The poor and needy. Zakat collectors. Debtors are unable to pay off legitimate debts. Travelers in need. New converts to
Islam. Those in the path of Allah. “Take from their wealth a charity by which you purify them and cause them increase, and invoke [Allah’s blessings] upon them.” (Quran 9:103) Zakat is an essential component of Islamic finance and charity, aiming to reduce poverty, build a more equitable society, and help individuals grow spiritually by encouraging generosity and compassion.
Sawm: Fasting during Ramadan The fourth pillar, Sawm, involves fasting during the holy month of Ramadan. During this month, Muslims abstain from food, drink, and other physical needs from dawn until sunset, promoting self-discipline and empathy for the less fortunate. “O you who have believed, decreed upon you is fasting as it was decreed upon those before you that you
may become righteous.”(Quran, 2:183) Fasting, a key act of worship in Islam, was prescribed for all Prophets and their followers, from Hazrat Adam (AS) to Hazrat Isa (AS). It enhances spiritual growth, physical health, and self-discipline by purifying the soul and controlling the desires of the nafs. Unique to humans, fasting fosters empathy for the needy and builds devotion to
Allah. Even modern medical science acknowledges its health benefits. The Qur'an and Hadith emphasize fasting’s immense spiritual and physical rewards when observed sincerely. Hajj: Pilgrimage to Mecca “And proclaim to the people the Hajj; they will come to you on foot and on every lean camel.” (Quran, 22:27) The Hajj is an annual pilgrimage to Mecca that every Muslim
must perform at least once in their lifetime, provided they have the financial and physical ability to do so. It occurs during the Islamic month of Dhul-Hijjah and is the most significant act of worship for Muslims around the world. The rituals of Hajj trace back to the Prophet Ibrahim (Abraham), who is believed to have built the Kaaba with his son Ismail. Pilgrims undertake a
series of symbolic acts that include: Thram: Entering a state of purity by wearing simple white garments. Tawaf: Circling the Kaaba seven times. Sa’i: Walking between the hills of Safa and Marwah to commemorate Hagar’s search for water. Standing at Arafat: A day of prayer and reflection. Ramy al-Jamarat: Throwing pebbles at symbolic pillars representing Satan’s
temptations. The conclusion of Hajj is marked by Eid al-Adha, a festival that commemorates Ibrahim’s willingness to sacrifice his son in obedience to Allah. Hajj is a profound spiritual journey that symbolizes submission, equality, and unity, as millions of Muslims from diverse backgrounds come together in worship. Daily Practices and Customs Islamic traditions are not limited
to these formal acts of worship; they permeate daily life. Muslims adhere to dietary laws known as Halal, which govern permissible foods and methods of preparation. Modesty in dress and behavior is also emphasized, often seen in traditional garments such as the hijab for women and the thobe for men. Community and Family Values Community and family play a significant
role in the Islamic way of life. Communal prayers, especially the Friday Jumu’ah prayer, are essential for strengthening the bonds of the community. Family life is cherished, with particular respect for elders and a focus on nurturing the next generation. Celebrations Islamic celebrations, such as Eid al-Fitr and Eid al-Adha, hold special significance. Eid al-Fitr marks the end of
Ramadan with communal prayers and feasting, while Eid al-Adha commemorates the willingness of Prophet Ibrahim to sacrifice his son, with celebrations including the ritual sacrifice of an animal and sharing the meat with family and those in need. Branches of Islam Islam is divided into two major branches: Sunni and Shia, each encompassing various sects and interpretations.
Sunni Islam Sunni Islam is the largest branch of Islam, comprising approximately 85-90% of the global Muslim community. Sunni Muslims adhere to the teachings of the Prophet Muhammad as recorded in the Hadith, and they follow four main schools of jurisprudence known as Madh’habs: Hanafi, Maliki, Shafi’i, and Hanbali. These schools were established based on the
teachings of prominent scholars, including Abu Hanifa, Malik ibn Anas, al-Shafi’i, and Ahmad ibn Hanbal. Sunni Islam emphasizes community consensus (ijma) and the importance of following the practices of the Prophet and the early Muslim community. Notable Sunni Groups Within Sunni Islam, there are several notable groups, including Salafism, which advocates a return to
the practices of the early Muslims and often views various cultural and devotional practices, including those associated with Sufism, as innovations (bid’ah) that diverge from pure Islamic teachings. This has sometimes led to tensions and conflicts between Salafis and Sufi practitioners. Shia Islam Shia Islam represents a significant minority within the Muslim community, with
around 10-15% of Muslims identifying as Shia. The Shia branch originated from a dispute over the rightful successor to the Prophet Muhammad, leading to the belief in a line of Imams who are considered the spiritual and political successors of the Prophet. The largest group within Shia Islam is the Twelvers (Ithna Ashariyya), who believe in a succession of twelve Imams, the
last of whom, Imam Mahdj, is believed to be in occultation and will return as a messianic figure. Major Shia Sects In addition to the Twelvers, there are other Shia sects, including Ismailis and Zaidis, each with unique beliefs and practices. Ismailis, for instance, differ from Twelvers in their line of Imams and interpretative approaches to Islamic teachings. Other Branches and
Sects Beyond Sunni and Shia Islam, several other smaller sects and movements exist, including the Druze, Ahmadiyya, and Ibadi. The Druze, while emerging from Ismaili Shia roots, consider themselves distinct and are often regarded as a nonritualistic religion, with beliefs that diverge significantly from traditional Islamic practices. Similarly, the Ahmadiyya community has
faced controversy and persecution from mainstream Muslim groups for its distinct theological beliefs. Islamic Law and Ethics Islamic law, known as Sharia, is derived from the Quran and the Sunnah (practices of the Prophet Muhammad). It encompasses a comprehensive legal framework that governs the lives of Muslims, addressing a wide array of issues including personal
conduct, family relations, and social justice. The sources of Sharia also include giyas (analogical reasoning), ijma (consensus), and various interpretations of Islamic scholars over the centuries. “Indeed, We have sent down to you the Book in truth so you may judge between the people by that which Allah has shown you.” (Quran, 4:105) Foundations of Sharia The primary texts of
Islam, the Quran and Hadith, form the basis of Sharia. They are supplemented by the practice of giyas, which allows for the adaptation of legal principles to new situations not explicitly covered in these texts. This process has led to the recognition of a wide spectrum of legal opinions within the Islamic tradition, permitting variations in practice across different cultures and
communities. Categories of Legal Rulings Islamic legal rulings are classified into five categories known as ahkam: mandatory (fard), recommended (mustahabb), permitted (mubah), abhorred (makruh), and prohibited (haram). This classification system allows for nuanced ethical and legal judgments, reflecting the complexity of human behavior and societal needs. Historical
Context and Development After the death of Muhammad in 632 CE, early Muslim leaders began interpreting religious texts to establish Sharia, which became foundational for Islamic governance and social order. Over time, this led to the formation of distinct schools of Islamic jurisprudence, each with its interpretations and legal methodologies. “The best of generations is my
generation, then those who follow them, then those who follow them.” (Bukhari) The Ottoman Empire’s 19th-century reforms attempted to codify these laws through statutes influenced by European models, particularly in civil matters, while personal status laws remained deeply rooted in traditional jurisprudence. Contemporary Issues In modern times, the role of Sharia in
governance and its compatibility with secular legal systems has sparked significant debate. Islamic revival movements have called for a comprehensive implementation of Sharia, raising questions about human rights, gender equality, and freedom of thought within Muslim societies. As such, the interpretation and application of Sharia continue to evolve, reflecting both
traditional values and contemporary challenges. The Best 10 Islamic Books Every Muslim Should Read This article is about the religion. For other uses, see Islam (disambiguation). Islam[a] is an Abrahamic monotheistic religion based on the Quran,[13] and the teachings of Muhammad.[14] Adherents of Islam are called Muslims, who are estimated to number 2 billion worldwide
and are the world's second-largest religious population after Christians.[11] Islampllw;![]al -IslamThe Kaaba at Masjid al-Haram in Mecca, Saudi Arabia, the holiest Islamic 51teC1a551flcat10nAbrahamlcScrlptureQuranProphetlc traditions: Hadith[1]TheologyMonotheisticRegionMiddle East, North Africa, East Africa, West Africa, Central Asia, South Asia, Southeast Asia, Caucasus,
Balkans, Guianas[2][3]LanguageQuranic ArabicTerritoryMuslim worldFounderMuhammad[4]Origin610 CE Jabal al-Nour, Mecca, Hejaz, Arabian PeninsulaSeparationsBabism[5]Bahda’i Faith[6]Druze faith[7]Yarsanism[8]Din-i Ilahi[9]Ali-Illahism[10]Number of followersest. 2 billion[11] (individually referred to as Muslims, collectively referred to as the Ummah) Surah al Fatiha
(The Opener), from the Quran. Muslims believe that Islam is the complete and universal version of a primordial faith that was revealed many times through earlier prophets and messengers, including Adam, Noah, Abraham, Moses, and Jesus. Muslims consider the Quran to be the verbatim word of God and the unaltered, final revelation. Alongside the Quran, Muslims also
believe in previous revelations, such as the Tawrat (the Torah), the Zabur (Psalms), and the Injil (Gospel). They believe that Muhammad is the main and final of God's prophets, through whom the religion was completed. The teachings and normative examples of Muhammad, called the Sunnah, documented in accounts called the hadith, provide a constitutional model for
Muslims. Islam is based on the belief in the oneness and uniqueness of God (tawhid), and belief in an afterlife (akhirah) with the Last Judgment—wherein the righteous will be rewarded in paradise (jannah) and the unrighteous will be punished in hell (jahannam). The Five Pillars, considered obligatory acts of worship, are the Islamic oath and creed (shahada), daily prayers
(salah), almsgiving (zakat), fasting (sawm) in the month of Ramadan, and a pilgrimage (hajj) to Mecca. Islamic law, sharia, touches on virtually every aspect of life, from banking and finance and welfare to men's and women's roles and the environment. The two main religious festivals are Eid al-Fitr and Eid al-Adha. The three holiest sites in Islam are Masjid al-Haram in Mecca,
Prophet's Mosque in Medina, and al-Aqsa Mosque in Jerusalem. The religion of Islam originated in Mecca in 610 CE. Muslims believe this is when Muhammad received his first revelation. By the time of his death, most of the Arabian Peninsula had converted to Islam. Muslim rule expanded outside Arabia under the Rashidun Caliphate and the subsequent Umayyad Caliphate
ruled from the Iberian Peninsula to the Indus Valley. In the Islamic Golden Age, specifically during the reign of the Abbasid Caliphate, most of the Muslim world experienced a scientific, economic and cultural flourishing. The expansion of the Muslim world involved various states and caliphates as well as extensive trade and religious conversion as a result of Islamic missionary
activities (dawah), as well as through conquests, imperialism, and colonialism. The two main Islamic branches are Sunni Islam (87-90%) and Shia Islam (10-13%). While the Shia-Sunni divide initially arose from disagreements over the succession to Muhammad, they grew to cover a broader dimension, both theologically and juridically. The Sunni canonical hadith collection
consists of six books, while the Shia canonical hadith collection consists of four books. Muslims make up a majority of the population in 53 countries.[11] Approximately 12% of the world's Muslims live in Indonesia, the most populous Muslim-majority country; 31% live in South Asia; 20% live in the Middle East-North Africa; and 15% live in sub-Saharan Africa. Muslim
communities are also present in the Americas, China, and Europe. Muslims are the world's fastest-growing major religious group, according to Pew Research. This is primarily due to a higher fertility rate and younger age structure compared to other major religions. See also: Muslims § Etymology In Arabic, Islam (Arabic: pMw], lit. 'submission [to God]')[15][16][17] is the verbal
noun of Form IV originating from the verb olw (salama), from the triliteral root p-J-yv (S-L-M), which forms a large class of words mostly relating to concepts of submission, safeness, and peace.[18] In a religious context, it refers to the total surrender to the will of God.[19] A Muslim (.L&3), the word for a follower of Islam,[20] is the active participle of the same verb form, and
means "submitter (to God)" or "one who surrenders (to God)". However, Quranic studies scholar Mohsen Goudarzi has argued that in the Quran the word din means "worship", the islam means "monotheism" and the muslim means "monotheist".[21] In the Hadith of Gabriel, Islam is presented as one part of a triad that also includes iman (faith), and ihsan (excellence).[22][23]
Islam itself was historically called Mohammedanism in the English-speaking world. This term has fallen out of use and is sometimes said to be offensive, as it suggests that a human being, rather than God, is central to Muslims' religion.[24] Main articles: Aqidah and Iman The Islamic creed (agidah) requires belief in six articles: God, angels, revelation, prophets, the Day of
Resurrection, and the divine predestination.[25] Calligraphy showing the word Allah in Arabic in Hagia Sophia, Istanbul, Turkey Main article: God in Islam The central concept of Islam is tawhid (Arabic: x>gs5), the oneness of God. It is usually thought of as a precise monotheism, but is also panentheistic in Islamic mystical teachings.[26][27] God is seen as incomparable and
without multiplicity of persons such as in the Christian Trinity, and associating multiplicity to God or attributing God's attributes to others is seen as idolatory, called shirk. Thus, Muslims are not iconodules and do not attribute forms to God. God is instead described and referred to by several names or attributes, the most common being Ar-Rahman (yle>_Jl) meaning "The
Entirely Merciful", and Ar-Rahim (s> JI) meaning "The Especially Merciful" which are invoked at the beginning of most chapters of the Quran.[28][29] Islam teaches that the creation of everything in the universe was brought into being by God's command as expressed by the wording, "Be, and it is,"[i][15] and that the purpose of existence is to worship God.[30] He is viewed as
a personal god[15] and there are no intermediaries, such as clergy, to contact God. Consciousness and awareness of God is referred to as Tagwa. Allah is a term with no plural or gender being ascribed to it and is also used by Muslims and Arabic-speaking Christians and Jews in reference to God, whereas ’ilah (aJ]) is a term used for a deity or a god in general.[31] Muhammad
receiving his first revelation from the angel Gabriel. From the manuscript Jami' al-Tawarikh by Rashid-al-Din Hamadani, 1307. Main article: Angels in Islam Angels (Arabic: ¢lo, malak) are beings described in the Quran[32] and hadith.[33] They are described as created to worship God and also to serve in other specific duties such as communicating revelations from God,
recording every person's actions, and taking a person's soul at the time of death. They are described as being created variously from 'light' (nur)[34]1[35][36] or 'fire' (nar).[37]1[38][39][40] Islamic angels are often represented in anthropomorphic forms combined with supernatural images, such as wings, being of great size or wearing heavenly articles.[41][42][43][44] Common
characteristics for angels include a lack of bodily needs and desires, such as eating and drinking.[45] Some of them, such as Gabriel (Jibril) and Michael (Mika'il), are mentioned by name in the Quran. Angels play a significant role in literature about the Mi'raj, where Muhammad encounters several angels during his journey through the heavens.[33] Further angels have often
been featured in Islamic eschatology, theology and philosophy.[46] A Quran manuscript resting on a rehal, a book rest for the holy text, c. 9th-century Main articles: Islamic holy books, Quran, and Wahy See also: History of the Quran The pre-eminent holy text of Islam is the Quran. Muslims believe that the verses of the Quran were revealed to Muhammad by God, through the
archangel Gabriel, on multiple occasions between 610 CE[47][48] and 632, the year Muhammad died.[49] While Muhammad was alive, these revelations were written down by his companions, although the primary method of transmission was orally through memorization.[50] The Quran is divided into 114 chapters (surah) which contain a combined 6,236 verses (ayat). The
chronologically earlier chapters, revealed at Mecca, are concerned primarily with spiritual topics, while the later Medinan chapters discuss more social and legal issues relevant to the Muslim community.[15][51] Muslim jurists consult the hadith (‘accounts'), or the written record of Muhammad's life, to both supplement the Quran and assist with its interpretation. The science
of Quranic commentary and exegesis is known as tafsir.[52][53] In addition to its religious significance, the Quran is widely regarded as the finest work in Arabic literature,[54][55] and has influenced art and the Arabic language.[56] Islam also holds that God has sent revelations, called wahy, to different prophets numerous times throughout history. However, Islam teaches
that parts of the previously revealed scriptures, such as the Tawrat (Torah) and the Injil (Gospel), have become distorted—either in interpretation, in text, or both,[57][581[591[60] while the Quran (lit. 'Recitation’) is viewed as the final, verbatim and unaltered word of God. [51][61][62][63] Main articles: Prophets and messengers in Islam, Sunnah, and Hadith A 15th century[64]
Persian miniature depicting Muhammad leading Abraham, Moses, Jesus and other prophets in prayer Prophets (Arabic: sLul, anbiyd’) are believed to have been chosen by God to preach a divine message. Some of these prophets additionally deliver a new book and are called "messengers' ' (Jsmw, rasul).[65] Muslims believe prophets are human and not divine. All of the prophets
are said to have preached the same basic message of Islam - submission to the will of God - to various nations in the past, and this is said to account for many similarities among religions. The Quran recounts the names of numerous figures considered prophets in Islam, including Adam, Noah, Abraham, Moses and Jesus, among others.[15][66] The stories associated with the
prophets beyond the Quranic accounts are collected and explored in the Qisas al-Anbiya (Stories of the Prophets). Muslims believe that God sent Muhammad as the final prophet ("Seal of the prophets") to convey the completed message of Islam.[67][68] In Islam, the "normative" example of Muhammad's life is called the sunnah (literally "trodden path"). Muslims are encouraged
to emulate Muhammad's moral behaviors in their daily lives, and the sunnah is seen as crucial to guiding interpretation of the Quran.[69][70][71]1[72] This example is preserved in traditions known as hadith, which are accounts of his words, actions, and personal characteristics. Hadith Qudsi is a sub-category of hadith, regarded as God's verbatim words quoted by Muhammad
that are not part of the Quran. A hadith involves two elements: a chain of narrators, called sanad, and the actual wording, called matn. There are various methodologies to classify the authenticity of hadiths, with the commonly used grading scale being "authentic" or "correct" (zu=wo, sahih); "good" (>, hasan); or "weak" (casio, da‘lf), among others. The Kutub al-Sittah are a
collection of six books, regarded as the most authentic reports in Sunni Islam. Among them is Sahih al-Bukhari, often considered by Sunnis to be one of the most authentic sources after the Quran.[73] Another well-known source of hadiths is known as The Four Books, which Shias consider as the most authentic hadith reference.[74][75] The Umayyad Mosque in Damascus,
where according to Islamic tradition Isa (Jesus, seen as an Islamic prophet) will appear close to the Day of Judgment Main article: Islamic eschatology Belief in the "Day of Resurrection" or Yawm al-Qiyamah (Arabic: aslsll pg) is also crucial for Muslims. It is believed that the time of Qiyamah is preordained by God, but unknown to man. The Quran and the hadith, as well as the
commentaries of scholars, describe the trials and tribulations preceding and during the Qiyamah. The Quran emphasizes bodily resurrection, a break from the pre-Islamic Arabian understanding of death.[76][77][78] On Yawm al-Qiyamah, Muslims believe all humankind will be judged by their good and bad deeds and consigned to Jannah (paradise) or Jahannam (hell).[79] The
Quran in Surat al-Zalzalah describes this as: "So whoever does an atom's weight of good will see it. And whoever does an atom's weight of evil will see it." The Quran lists several sins that can condemn a person to hell. However, the Quran makes it clear that God will forgive the sins of those who repent if he wishes. Good deeds, like charity, prayer, and compassion towards
animals[80] will be rewarded with entry to heaven. Muslims view heaven as a place of joy and blessings, with Quranic references describing its features. Mystical traditions in Islam place these heavenly delights in the context of an ecstatic awareness of God.[81][82][83] Yawm al-Qiyamabh is also identified in the Quran as Yawm ad-Din (.| s, "Day of Religion");[ii] as-Sa‘ah (aclu
Hour");[iii] and al-Qari‘ah (ac,lall "The Clatterer").[iv] Main article: Predestination in Islam The concept of divine predestination in Islam (Arabic: ,aallg sLasll, al-gqada’ wa 1-qadar) means that every matter, good or bad, is believed to have been decreed by God. Al-qadar, meaning "power", derives from a root that means "to measure" or "calculating”.[84]1[85][86]1[87] Muslims often e
this belief in divine destiny with the phrase "In-sha-Allah" (Arabic: alll sl ¢]) meaning "if God wills" when speaking on future events.[88] Main articles: Five Pillars of Islam and Ibadah There are five acts of worship that are considered duties-the Shahada (declaration of faith), the five daily prayers, Zakat (almsgiving), fasting during Ramadan, and the Hajj pilgrimage-collectively
known as "The Pillars of Islam" (Arkan al-Islam).[89] In addition, Muslims also perform other optlonal supererogatory acts that are encouraged but not considered to be duties.[90] Silver coin of the Mughal Emperor Akbar, c. 16th century, inscribed with the Shahadah Main article: Shahada The shahadah[91] is an oath declaring belief in Islam. The expanded statement is
"ashadu ’al-la ’ilaha ’illa-llahu wa ’a$hadu ’anna muhammadan rasilu-l1ah" (alJl Jew, Ixaxe ol ,\@.wls I V] o ¥ ol xgwl), or, "I testify that there is no deity except God and I testify that Muhammad is the messenger of God."[92] Islam is sometimes argued to have a very simple creed with the shahada being the premise for the rest of the religion. Non-Muslims wishing to convert to Is]
shahada in front of witnesses.[931[94] Main article: Salah See also: Mosque and Jumu'ah Muslim men prostrating in prayer, at the Umayyad Mosque, Damascus Prayer in Islam, called as-salah or as-salat (Arabic: s\all), is seen as a personal communication with God and consists of repeating units called rakat that include bowing and prostrating to God. There are five timed
prayers each day that are considered duties. The prayers are recited in the Arabic language and performed in the direction of the Kaaba. The act also requires a state of ritual purity achieved by means of either a routine wudu ritual wash or, in certain circumstances, a ghusl full body ritual wash.[95][96]1[97][98] A mosdue is a place of worship for Muslims, who often refer to it
by its Arabic name masjid. Although the primary purpose of the mosque is to serve as a place of prayer, it is also an important social centre for the Muslim community. For example, the Masjid an-Nabawi ("Prophetic Mosque") in Medina, Saudi Arabia, used to also serve as a shelter for the poor.[99] Minarets are towers used to call the adhan, a vocal call to signal the prayer
time.[100][101] Main article: Zakat See also: Sadaqah A slot for giving zakat at the Zawiya of Moulay Idris II in Fez, Morocco Zakat (Arabic: sl5;, zakah), also spelled Zakat or Zakah, is a type of almsgiving characterized by the giving of a fixed portion (2.5% annually)[102] of accumulated wealth by those who can afford it to help the poor or needy, such as for freeing captives,
those in debt, or for (stranded) travellers, and for those employed to collect zakat. It acts as a form of welfare in Muslim societies.[103] It is considered a religious obligation that the well-off owe the needy because their wealth is seen as a trust from God's bounty,[104] and is seen as a purification of one's excess wealth.[105] The total annual value contributed due to zakat is 15
times greater than global humanitarian aid donations, using conservative estimates.[106] Sadaqgah, as opposed to Zakat, is a much-encouraged optional charity.[107][108] A waqf is a perpetual charitable trust, which finances hospitals and schools in Muslim societies.[109] A fast-breaking feast, known as Iftar, is served traditionally with dates. Main article: Fasting in Islam See
also: Fasting during Ramadan In Islam, fasting (Arabic: ps.0, sawm) precludes food and drink, as well as other forms of consumption, such as smoking, and is performed from dawn to sunset. During the month of Ramadan, it is considered a duty for Muslims to fast.[110] The fast is to encourage a feeling of nearness to God by restraining oneself for God's sake from what is
otherwise permissible and to think of the needy. In addition, there are other days, such as the Day of Arafah, when fasting is optional.[111] Main articles: Hajj and Umrah See also: Holiest sites in Islam Pilgrims at the Great Mosque of Mecca during the Hajj season The Islamic pilgrimage, called the hajj (Arabic: &>), is to be done at least once a lifetime by every Muslim with the
means to do so during the Islamic month of Dhu al-Hijjah. Rituals of the Hajj mostly imitate the story of the family of Abraham. In Mecca, pilgrims walk seven times around the Kaaba, which Muslims believe Abraham built as a place of worship, and they walk seven times between Mount Safa and Marwa, recounting the steps of Abraham's wife, Hagar, who was looking for water
for her baby Ishmael in the desert before Mecca developed into a settlement.[112][113][114] The pilgrimage also involves spending a day praying and worshipping in the plain of Mount Arafat as well as symbolically stoning the Devil.[115] All Muslim men wear only two simple white unstitched pieces of cloth called ihram, intended to bring continuity through generations and
uniformity among pilgrims despite class or origin.[116][117] Another form of pilgrimage, Umrah, is optional and can be undertaken at any time of the year. Other sites of Islamic pilgrimage are Medina, where Muhammad died, as well as Jerusalem, a city of many Islamic prophets and the site of Al-Agsa, which was the direction of prayer before Mecca.[118][119] See also: Quran
§ Recitation, Dua, and Dhikr Muslim men reading the Quran in the Umayyad Mosque of Damascus A young man reciting the Qur'an in the United States. Al-Ikhlas Sincerity is the Quran's 112th chapter as recited by Imam Mishary Rashid Alafasy Problems playing this file? See media help. Muslims recite and memorize the whole or parts of the Quran as acts of virtue. Tajwid
refers to the set of rules for the proper elocution of the Quran.[120] Many Muslims recite the whole Quran during the month of Ramadan.[121] One who has memorized the whole Quran is called a hafiz ("memorizer"), and hadiths mention that these individuals will be able to intercede for others on Judgment Day.[122] Supplication to God, called in Arabic du‘d’ (Arabic: sle IPA:
[do'Tee:?]) has its own etiquette such as raising hands as if begging.[123] Remembrance of God (,55, Dhikr') refers to phrases repeated referencing God. Commonly, this includes Tahmid, declaring praise be due to God (all so=Jl, al-Hamdu lillah) during prayer or when feeling thankful, Tasbih, declaring glory to God during prayer or when in awe of something and saying 'in the nan
of God' (alawu, basmalah) before starting an act such as eating.[124] Main article: History of Islam For a chronological guide, see Timeline of the history of Islam. See also: List of Muslim empires and dynasties A panoramic view of Al-Masjid al-Nabawi (the Mosque of the Prophet) in Medina, Hejaz region, today's Saudi Arabia, the second most sacred mosque in Islam Main
articles: Muhammad and Muhammad in Islam For a chronological guide, see Timeline of early Islamic history. Further information: Muhammad in Mecca, Early social changes under Islam, and First Islamic state Cave of Hira According to Islamic tradition, Muhammad was born in Mecca in 570 CE and was orphaned early in life. Growing up as a trader, he became known as the
"trusted one" (Arabic: (oY1) and was sought after as an impartial arbitrator. He later married his employer, the businesswoman Khadija.[125] In the year 610 CE, troubled by the moral decline and idolatry prevalent in Mecca and seeking seclusion and spiritual contemplation, Muhammad retreated to the Cave of Hira in the mountain Jabal al-Nour, near Mecca. It was during his
time in the cave that he is said to have received the first revelation of the Quran from the angel Gabriel.[126] The event of Muhammad's retreat to the cave and subsequent revelation is known as the "Night of Power" (Laylat al-Qadr) and is considered a significant event in Islamic history. During the next 22 years of his life, from age 40 onwards, Muhammad continued to
receive revelations from God, becoming the last or seal of the prophets sent to mankind.[57][58][127] "Muhammad at the Ka'ba" from the Siyer-i Nebi.[128] Muhammad is shown with veiled face, c. 1595. During this time, while in Mecca, Muhammad preached first in secret and then in public, imploring his listeners to abandon polytheism and worship one God. Many early
converts to Islam were women, the poor, foreigners, and slaves like the first muezzin Bilal ibn Rabah al-Habashi.[129] The Meccan elite felt Muhammad was destabilizing their social order by preaching about one God and giving questionable ideas to the poor and slaves because they profited from the pilgrimages to the idols of the Kaaba.[130][131] After 12 years of the
persecution of Muslims by the Meccans, Muhammad and his companions performed the Hijra ("emigration") in 622 to the city of Yathrib (current-day Medina). He established the first Islamic state there with the Medinan converts (the Ansar) and the Meccan migrants (the Muhajirun). The Constitution of Medina was signed by all the tribes of Medina. This established religious
freedoms and freedom to use their own laws among the Muslim and non-Muslim communities as well as an agreement to defend Medina from external threats.[132] Meccan forces and their allies lost against the Muslims at the Battle of Badr in 624 and then fought an inconclusive battle in the Battle of Uhud[133] before unsuccessfully besieging Medina in the Battle of the
Trench (March-April 627). In 628, the Treaty of Hudaybiyyah was signed between Mecca and the Muslims, but it was broken by Mecca two years later. As more tribes converted to Islam, Meccan trade routes were cut off by the Muslims.[134][135] By 629 Muhammad was victorious in the nearly bloodless conquest of Mecca, and by the time of his death in 632 (at age 62) he
had united the tribes of Arabia into a single religious polity.[136][47] Further information: Succession to Muhammad and Early Muslim conquests See also: Ghadir Khumm and Saqifa Expansion of Rashidun Caliphate Dome of the Rock in Jerusalem built by caliph Abd al-Malik ibn Marwan; completed at the end of the Second Fitna Muhammad died in 632 and the first
successors, called Caliphs - Abu Bakr, Umar, Uthman ibn al-Affan, Ali ibn Abi Talib and sometimes Hasan ibn Ali[137] - are known in Sunni Islam as al-khulafa' ar-rashidun ("Rightly Guided Caliphs").[138] Some tribes left Islam and rebelled under leaders who declared themselves new prophets but were crushed by Abu Bakr in the Ridda wars.[139][140][141][142][143] Local
populations of Jews and indigenous Christians, persecuted as religious minorities and heretics and taxed heavily, often helped Muslims take over their [ambiguous] lands,[144] resulting in rapid expansion of the caliphate into the Persian and Byzantine empires.[145][146][147][148] Uthman was elected in 644 and his assassination by rebels led to Ali being elected the next
Caliph. In the First Civil War, Muhammad's widow, Aisha, raised an army against Ali, attempting to avenge the death of Uthman, but was defeated at the Battle of the Camel. Ali attempted to remove the governor of Syria, Mu'awiya, who was seen as corrupt. Mu'awiya then declared war on Ali and was defeated in the Battle of Siffin. Ali's decision to arbitrate angered the
Kharijites, an extremist sect, who felt that by not fighting a sinner, Ali became a sinner as well. The Kharijites rebelled and were defeated in the Battle of Nahrawan but a Kharijite assassin later killed Ali. Ali's son, Hasan ibn Ali, was elected Caliph and signed a peace treaty to avoid further fighting, abdicating to Mu'awiya in return for Mu'awiya not appointing a successor.[149]
Mu'awiya began the Umayyad dynasty with the appointment of his son Yazid I as successor, sparking the Second Civil War. During the Battle of Karbala, Husayn ibn Ali was killed by Yazid's forces; the event has been annually commemorated by Shias ever since. Sunnis, led by Ibn al-Zubayr and opposed to a dynastic caliphate, were defeated in the siege of Mecca. These
disputes over leadership would give rise to the Sunni-Shia schism,[150] with the Shia believing leadership belongs to Muhammad's family through Ali, called the ahl al-bayt.[151] Abu Bakr's leadership oversaw the beginning of the compilation of the Quran. The Caliph Umar ibn Abd al-Aziz set up the committee, The Seven Fuqaha of Medina,[152][153] and Malik ibn Anas wrote
one of the earliest books on Islamic jurisprudence, the Muwatta, as a consensus of the opinion of those jurists.[154][155][156] The Kharijites believed there was no compromised middle ground between good and evil, and any Muslim who committed a grave sin would become an unbeliever. The term "kharijites" would also be used to refer to later groups such as ISIS.[157] The
Murji'ah taught that people's righteousness could be judged by God alone. Therefore, wrongdoers might be considered misguided, but not denounced as unbelievers.[158] This attitude came to prevail into mainstream Islamic beliefs.[159] The Umayyad dynasty conquered the Maghreb, the Iberian Peninsula, Narbonnese Gaul and Sindh.[160] The Umayyads struggled with a
lack of legitimacy and relied on a heavily patronized military.[161] Since the jizya tax was a tax paid by non-Muslims which exempted them from military service, the Umayyads denied recognizing the conversion of non-Arabs, as it reduced revenue.[159] While the Rashidun Caliphate emphasized austerity, with Umar even requiring an inventory of each official's possessions,
[162] Umayyad luxury bred dissatisfaction among the pious.[159] The Kharijites led the Berber Revolt, leading to the first Muslim states independent of the Caliphate. In the Abbasid Revolution, non-Arab converts (mawali), Arab clans pushed aside by the Umayyad clan, and some Shi'a rallied and overthrew the Umayyads, inaugurating the more cosmopolitan Abbasid dynasty in
750.[163][164] Further information: Hadith studies and Islamic philosophy See also: Islamic world contributions to Medieval Europe and Turco-Persian tradition Al-Shafi'i codified a method to determine the reliability of hadith.[165] During the early Abbasid era, scholars such as Muhammad al-Bukhari and Muslim ibn al-Hajjaj compiled the major Sunni hadith collections while
scholars like Al-Kulayni and Ibn Babawayh compiled major Shia hadith collections. The four Sunni Madh'habs, the Hanafi, Hanbali, Maliki, and Shafi'i, were established around the teachings of Abu Hanifa, Ahmad ibn Hanbal, Malik ibn Anas and al-Shafi'i. In contrast, the teachings of Ja'far al-Sadiq formed the Ja'fari jurisprudence. In the 9th century, Al-Tabari completed the first
commentary of the Quran, the Tafsir al-Tabari, which became one of the most cited commentaries in Sunni Islam. Some Muslims began questioning the piety of indulgence in worldly life and emphasized poverty, humility, and avoidance of sin based on renunciation of bodily desires. Ascetics such as Hasan al-Basri inspired a movement that would evolve into tasawwuf or Sufism.
[166][167] At this time, theological problems, notably on free will, were prominently tackled, with Hasan al Basri holding that although God knows people's actions, good and evil come from abuse of free will and the devil.[168][b] Greek rationalist philosophy influenced a speculative school of thought known as Mu‘tazila, who famously advocated the notion of free-will originated
by Wasil ibn Ata.[170] Caliph Mamun al Rashid made it an official creed and unsuccessfully attempted to force this position on the majority.[171] Caliph Al-Mu'tasim carried out inquisitions, with the traditionalist Ahmad ibn Hanbal notably refusing to conform to the Mu‘tazila idea that the Quran was created rather than being eternal, which resulted in him being tortured and
kept in an unlit prison cell for nearly thirty months.[172] However, other schools of speculative theology - Maturidism founded by Abu Mansur al-Maturidi and Ash'ari founded by Al-Ash'ari - were more successful in being widely adopted. Philosophers such as Al-Farabi, Avicenna and Averroes sought to harmonize Aristotle's ideas with the teachings of Islam, similar to later
scholasticism within Christianity in Europe and Maimonides' work within Judaism, while others like Al-Ghazali argued against such syncretism and ultimately prevailed.[173][174] The eye, according to Hunain ibn Ishaq from a manuscript dated c. 1200 This era is sometimes called the "Islamic Golden Age".[175][176]1[177]1[178][146] Islamic scientific achievements spanned a
wide range of subject areas including medicine, mathematics, astronomy, and agriculture as well as physics, economics, engineering and optics.[179][180][181][182] Avicenna was a pioneer in experimental medicine,[183][184] and his The Canon of Medicine was used as a standard medicinal text in the Islamic world and Europe for centuries. Rhazes was the first to identify the
diseases smallpox and measles.[185] Public hospitals of the time issued the first medical diplomas to license doctors.[186][187] Ibn al-Haytham is regarded as the father of the modern scientific method and often referred to as the "world's first true scientist", in particular regarding his work in optics.[188][189][190] In engineering, the Bant Musa brothers' automatic flute
player is considered to have been the first programmable machine.[191] In mathematics, the concept of the algorithm is named after Muhammad ibn Musa al-Khwarizmi, who is considered a founder of algebra, which is named after his book al-jabr, while others developed the concept of a function.[192] The government paid scientists the equivalent salary of professional
athletes today.[193] Guinness World Records recognizes the University of Al Karaouine, founded in 859, as the world's oldest degree-granting university.[194] Many non-Muslims, such as Christians, Jews and Sabians,[195] contributed to the Islamic civilization in various fields,[196][197] and the institution known as the House of Wisdom employed Christian and Persian
scholars to both translate works into Arabic and to develop new knowledge.[198][195][199] Soldiers broke away from the Abbasid empire and established their own dynasties, such as the Tulunids in 868 in Egypt[200] and the Ghaznavid dynasty in 977 in Central Asia.[201] In this fragmentation came the Shi'a Century, roughly between 945 and 1055, which saw the rise of the
millennialist Isma'ili Shi'a missionary movement. One Isma'ili group, the Fatimid dynasty, took control of North Africa in the 10th century[202] and another Isma'ili group, the Qarmatians, sacked Mecca and stole the Black Stone, a rock placed within the Kaaba, in their unsuccessful rebellion.[203] Yet another Isma'ili group, the Buyid dynasty, conquered Baghdad and turned
the Abbasids into a figurehead monarchy. The Sunni Seljuk dynasty campaigned to reassert Sunni Islam by promulgating the scholarly opinions of the time, notably with the construction of educational institutions known as Nezamiyeh, which are associated with Al-Ghazali and Saadi Shirazi.[204] The expansion of the Muslim world continued with religious missions converting
Volga Bulgaria to Islam. The Delhi Sultanate reached deep into the Indian Subcontinent and many converted to Islam,[205] in particular low-caste Hindus whose descendants make up the vast majority of Indian Muslims.[206] Trade brought many Muslims to China, where they virtually dominated the import and export industry of the Song dynasty.[207] Muslims were recruited
as a governing minority class in the Yuan dynasty.[208] Further information: Safavid conversion of Iran to Shia Islam Ghazan Khan, 7th Ilkhanate ruler of the Mongol Empire, converts to Islam. 14th-century depiction Through Muslim trade networks and the activity of Sufi orders,[209] Islam spread into new areas[210] and Muslims assimilated into new cultures. Under the
Ottoman Empire, Islam spread to Southeast Europe.[211] Conversion to Islam often involved a degree of syncretism,[212] as illustrated by Muhammad's appearance in Hindu folklore.[213] Muslim Turks incorporated elements of Turkish Shamanism beliefs to Islam.[c][215] Muslims in Ming Dynasty China who were descended from earlier immigrants were assimilated,
sometimes through laws mandating assimilation,[216] by adopting Chinese names and culture while Nanjing became an important centre of Islamic study.[217][218] Cultural shifts were evident with the decrease in Arab influence after the Mongol destruction of the Abbasid Caliphate.[219] The Muslim Mongol Khanates in Iran and Central Asia benefited from increased cross-
cultural access to East Asia under Mongol rule and thus flourished and developed more distinctively from Arab influence, such as the Timurid Renaissance under the Timurid dynasty.[220] Nasir al-Din al-Tusi (1201-1274) proposed the mathematical model that was later argued to be adopted by Copernicus unrevised in his heliocentric model,[221] and Jamshid al-Kashi's
estimate of pi would not be surpassed for 180 years.[222] After the introduction of gunpowder weapons, large and centralized Muslim states consolidated around gunpowder empires, these had been previously splintered amongst various territories. The caliphate was claimed by the Ottoman dynasty of the Ottoman Empire and its claims were strengthened in 1517 as Selim I
became the ruler of Mecca and Medina.[223] The Shia Safavid dynasty rose to power in 1501 and later conquered all of Iran.[224] In South Asia, Babur founded the Mughal Empire.[225] The religion of the centralized states of the gunpowder empires influenced the religious practice of their constituent populations. A symbiosis between Ottoman rulers and Sufism strongly
influenced Islamic reign by the Ottomans from the beginning. The Mevlevi Order and the Bektashis had a close relation to the sultans,[226] as Sufi-mystical as well as heterodox and syncretic approaches to Islam flourished.[227] The often forceful Safavid conversion of Iran to the Twelver Shia Islam of the Safavid Empire ensured the final dominance of the Twelver sect within
Shia Islam. Persian migrants to South Asia, as influential bureaucrats and landholders, helped spread Shia Islam, forming some of the largest Shia populations outside Iran.[228] Nader Shah, who overthrew the Safavids, attempted to improve relations with Sunnis by propagating the integration of Twelverism into Sunni Islam as a fifth madhhab, called Ja'farism,[229] which
failed to gain recognition from the Ottomans.[230] Abdilmecid II, the last Caliph from the Ottoman dynasty. Earlier in the 14th century, Ibn Taymiyya promoted a puritanical form of Islam,[231] rejecting philosophical approaches in favour of simpler theology,[231] and called to open the gates of itjihad rather than blind imitation of scholars.[232] He called for a jihad against
those he deemed heretics,[233] but his writings only played a marginal role during his lifetime.[234] During the 18th century in Arabia, Muhammad ibn 'Abd al-Wahhab, influenced by the works of Ibn Taymiyya and Ibn al-Qayyim, founded a movement called Wahhabi to return to what he saw as unadultered Islam.[235][236] He condemned many local Islamic customs, such as
visiting the grave of Muhammad or saints, as later innovations and sinful[236][237] and destroyed sacred rocks and trees, Sufi shrines, the tombs of Muhammad and his companions and the tomb of Husayn at Karbala, a major Shia pilgrimage site.[237][238][239] He formed an alliance with the Saud family, which, by the 1920s, completed their conquest of the area that would
become Saudi Arabia.[237][240] Ma Wanfu and Ma Debao promoted salafist movements in the 19th century such as Sailaifengye in China after returning from Mecca but were eventually persecuted and forced into hiding by Sufi groups.[241] Other groups sought to reform Sufism rather than reject it, with the Senusiyya and Muhammad Ahmad both waging war and
establishing states in Libya and Sudan respectively.[242][page needed] In India, Shah Waliullah Dehlawi attempted a more conciliatory style against Sufism and influenced the Deobandi movement.[243] In response to the Deobandi movement, the Barelwi movement was founded as a mass movement, defending popular Sufism and reforming its practices.[244][245] The Muslim
world was generally in political decline starting the 1800s, especially compared to non-Muslim European powers. Earlier, in the 15th century, the Reconquista succeeded in ending the Muslim presence in Iberia. By the 19th century, the British East India Company had formally annexed the Mughal dynasty in India.[246] As a response to Western Imperialism, many intellectuals
sought to reform Islam.[247] Islamic modernism, initially labelled by Western scholars as Salafiyya, embraced modern values and institutions such as democracy while being scripture oriented. Notable forerunners in the movement include Muhammad 'Abduh and Jamal al-Din al-Afghani.[248] Abul A'la Maududi helped influence modern political Islam.[249][250] Similar to
contemporary codification, sharia was for the first time partially codified into law in 1869 in the Ottoman Empire's Mecelle code.[251] The Ottoman Empire dissolved after World War I, the Ottoman Caliphate was abolished in 1924[252] and the subsequent Sharifian Caliphate fell quickly,[253][254][255] thus leaving Islam without a Caliph.[255] Pan-Islamists attempted to unify
Muslims and competed with growing nationalist forces, such as pan-Arabism.[256][257] The Organisation of Islamic Cooperation (OIC), consisting of Muslim-majority countries, was established in 1969 after the burning of the Al-Agsa Mosque in Jerusalem.[258] Contact with industrialized nations brought Muslim populations to new areas through economic migration. Many
Muslims migrated as indentured servants (mostly from India and Indonesia) to the Caribbean, forming the largest Muslim populations by percentage in the Americas.[259] Migration from Syria and Lebanon contributed to the Muslim population in Latin America.[260] The resulting urbanization and increase in trade in sub-Saharan Africa brought Muslims to settle in new areas
and spread their faith,[261] likely doubling its Muslim population between 1869 and 1914.[262] Leaders of Muslim countries during session of the Islamic Summit Conference in Istanbul, Turkey Forerunners of Islamic modernism influenced Islamist political movements such as the Muslim Brotherhood and related parties in the Arab world,[263][264] which performed well in
elections following the Arab Spring,[265] Jamaat-e-Islami in South Asia and the AK Party, which has democratically been in power in Turkey for decades. In Iran, revolution replaced a secular monarchy with an Islamic state. Others such as Sayyid Rashid Rida broke away from Islamic modernists[266] and pushed against embracing what he saw as Western influence.[267] The
group Islamic State of Iraq and the Levant would even attempt to recreate the modern gold dinar as their monetary system. While some of those who broke away were quietist, others believed in violence against those opposing them, even against other Muslims.[268] In opposition to Islamic political movements, in 20th century Turkey, the military carried out coups to oust
Islamist governments, and headscarves were legally restricted, as also happened in Tunisia.[269][270] In other places, religious authority was co-opted and is now often seen as puppets of the state. For example, in Saudi Arabia, the state monopolized religious scholarship[271] and, in Egypt, the state nationalized Al-Azhar University, previously an independent voice checking
state power.[272] Salafism was funded in the Middle East for its quietism.[273] Saudi Arabia campaigned against revolutionary Islamist movements in the Middle East, in opposition to Iran.[274] Muslim minorities of various ethnicities have been persecuted as a religious group.[275] This has been undertaken by communist forces like the Khmer Rouge, who viewed them as
their primary enemy to be exterminated since their religious practice made them stand out from the rest of the population,[276] the Chinese Communist Party in Xinjiang[277] and by nationalist forces such as during the Bosnian genocide.[278] Myanmar military's Tatmadaw targeting of Rohingya Muslims has been labeled as a crime against humanity by the UN and Amnesty
International,[279][280] while the OHCHR Fact-Finding Mission identified genocide, ethnic cleansing, and other crimes against humanity.[281] The advancement of global communication has facilitated the widespread dissemination of religious knowledge. The adoption of the hijab has grown more common[282] and some Muslim intellectuals are increasingly striving to
separate scriptural Islamic beliefs from cultural traditions.[283] Among other groups, this access to information has led to the rise of popular "televangelist" preachers, such as Amr Khaled, who compete with the traditional ulema in their reach and have decentralized religious authority.[284][285] More "individualized" interpretations of Islam[286] notably involve Liberal
Muslims who attempt to align religious traditions with contemporary secular governance,[287][288] an approach that has been criticized by some regarding its compatibility.[289][290] Moreover, secularism is perceived as a foreign ideology imposed by invaders and perpetuated by post-colonial ruling elites,[291] and is frequently understood to be equivalent to anti-religion.
[292] Main articles: Muslim world and Ummah See also: Islam by country and Muslim population growth World percentage of Muslims by country (2010)[293]:234-245 As of 2020, about 25.6% of the global population, or about 2 billion people, are Muslims.[11][294][295][296][297]1[298] In 1900, this estimate was 12.3%,[299] in 1990 it was 19.9%[261] and projections suggest
the proportion will be 29.7% by 2050.[293]:8 A Pew study from 2020 found that the global Muslim population was the fastest-growing religious group over the decade, mainly because Muslims tend to be younger on average and have higher birth rates—two key factors driving natural population growth.[300]:9 Pew Research estimates that 87-90% of Muslims are Sunni and
10-13% are Shia.[301] Approximately 49 countries are Muslim-majority,[302][303][304][305][306] with 62% of the world's Muslims living in Asia, and 683 million adherents in Indonesia,[307] Pakistan, India, and Bangladesh alone.[308][309][310] Arab Muslims form the largest ethnic group among Muslims in the world,[311] followed by Bengalis[312][313] and Punjabis.[314]
Most estimates indicate China has approximately 20 to 30 million Muslims (1.5% to 2% of the population).[315][316] Islam in Europe is the second-largest religion after Christianity in many countries, with growth rates due primarily to immigration and higher birth rates of Muslims in 2005,[317] accounting for 4.9% of all of Europe's population in 2016.[318] Religious
conversion has no net impact on the Muslim population growth as "the number of people who become Muslims through conversion seems to be roughly equal to the number of Muslims who leave the faith."[319] Although, Islam is expected to experience a modest gain of 3 million through religious conversion between 2010 and 2050, mostly from Sub Saharan Africa (2.9
million).[320][321] According to a 2020 Pew study, about 1% of adults raised Muslim leave the faith, while an equal proportion —about 1%— convert to Islam from other religions, resulting in low levels of religious switching both into and out of Islam.[322] Ex-Muslims are more likely to convet to another religion than to become Irreligious.[11] According to a report by CNN,
"Islam has drawn converts from all walks of life, most notably African-Americans".[323] In Britain, around 6,000 people convert to Islam per year and, according to an article in the British Muslims Monthly Survey, the majority of new Muslim converts in Britain were women.[324] According to The Huffington Post, "observers estimate that as many as 20,000 Americans convert
to Islam annually", most of them being women and African-Americans.[325][326] By both percentage and total numbers, Islam is the world's fastest growing major religious group, and is projected to be the world's largest by the end of the 21st century, surpassing that of Christianity.[327][293]:14 It is estimated that, by 2050, the number of Muslims will nearly equal the
number of Christians around the world, "due to the young age and high fertility rate of Muslims relative to other religious groups."[293]: 70 Main article: Islamic schools and branches § Main branches or denominationsSee also: Shia-Sunni relations Main article: Sunni Islam The nine volumes of Sahih Al-Bukhari, one of the six Sunni hadith books Sunni Islam, or Sunnism, is the
name for the largest denomination in Islam.[328][329][330] The term is a contraction of the phrase "ahl as-sunna wa'l-jamaat", which means "people of the sunna (the traditions of Muhammad) and the community".[331] Sunni Islam is sometimes referred to as "orthodox Islam",[332][333][334] though some scholars view this as inappropriate, and many non-Sunnis may find this
offensive.[335] Sunnis, or sometimes Sunnites, believe that the first four caliphs were the rightful successors to Muhammad and primarily reference six major hadith works for legal matters, while following one of the four traditional schools of jurisprudence: Hanafi, Hanbali, Maliki or Shafi'i.[336][337] Traditionalist theology is a Sunni school of thought, prominently advocated
by Ahmad ibn Hanbal (780-855 CE), that is characterized by its adherence to a textualist understanding of the Quran and the sunnah, the belief that the Quran is uncreated and eternal, and opposition to speculative theology, called kalam, in religious and ethical matters.[338] Maturidism, founded by Abu Mansur al-Maturidi (853-944 CE), asserts that scripture is not needed for
basic ethics and that good and evil can be understood by reason alone,[339] but people rely on revelation, for matters beyond human's comprehension. Ash'arism, founded by Al-Ash‘ar1 (c. 874-936), holds that ethics can derive just from divine revelation but accepts reason regarding exegetical matters and combines Mu‘tazila approaches with traditionalist ideas.[340] Salafism
is a revival movement advocating the return to the practices of the earliest generations of Muslims. In the 18th century, Muhammad ibn Abd al-Wahhab led a Salafi movement, referred by outsiders as Wahhabism, in modern-day Saudi Arabia.[341] A similar movement called Ahl al-Hadith also de-emphasized the centuries' old Sunni legal tradition, preferring to directly follow
the Quran and Hadith. The Nurcu Sunni movement was by Said Nursi (1877-1960);[342] it incorporates elements of Sufism and science.[342][343] Main article: Shia Islam Nahj al-balagha, collection of sermons, letters, and sayings attributed to Imam Ali. Shia Islam, or Shi'ism, is the second-largest Muslim denomination.[344][345][301] Shias, or Shiites, maintain that
Muhammad's successor as leader, must be from certain descendants of Muhammad's family known as the Ahl al-Bayt and those leaders, referred to as Imams, have additional spiritual authority.[346][347] Shias are guided by the Ja'fari school of jurisprudence.[348] According to both Sunni and Shia Muslims, a significant event took place at Ghadir Khumm during Muhammad's
return from his final pilgrimage to Mecca, where he stopped thousands of Muslims in the midday heat.[349] Muhammad appointed his cousin Ali as the executor of his last will and testament, as well as his Wali (authority).[350]1[351] Shias recognize that Muhammad designated Ali as his successor (khalifa) and Imam (spiritual and political leader) after him, but was prevented
from succeeding Muhammad as the leader of the Muslims because of some other companions who selected Abu Bakr as caliph.[352] Sunnis, instead believe that Muhammad did not appoint a successor before his death and consider Abu Bakr to be the first rightful caliph after Muhammad.[353] Shias state the community deliberately ignored Ali's nomination,[354] citing Umar's
appointment by Abu Bakr,[355] other historical evidence,[356] and the Qur'an's stance that majority does not imply legitimacy.[357] Some of the first Shia Imams are revered by all Shia and Sunnis Muslims, such as Ali and Husayn.[358] Twelvers, the largest Shia branch and most influential, believe in Twelve Imams, the last of whom went into occultation to return one day.
They recognize that the prophecy of the Twelve Imams has been foretold in the Hadith of the Twelve Successors which is recorded by both Sunni and Shia sources.[359] Zaydism rejects infallibility of Imams and were sometimes regarded a 'fifth school' of Sunni Islam rather than a Shia denomination.[360][361] They differed with other Shias over the status of the fifth imam and
are sometimes known as "Fivers".[362] The Isma'ilis split with the Twelvers over who was the seventh Imam and have further fragmented into more groups over the status of successive Imams, with the largest group being the Nizaris.[363] For Shias, the Imam Ali Shrine in Najaf, the Imam Husayn Shrine in Karbala, and the Fatima Masumeh Shrine in Qom are also among the
Islamic Holy sites.[364] Imam Ali Shrine in Najaf, the third holiest place for Shia Muslims after Mecca and Medina. Imam Hussein Shrine in Karbala, a holy site for Shia Muslims. Imam Reza shrine, the world's largest mosque, in Mashhad, Iran. 25 million Shias visiting the shrine each year. Main articles: Muhakkima, Ibadi Islam, and Kharijites Ibadism is the third-largest
branch of Islam whose roots go back to the Kharijite secession from the fourth Caliph, Ali.[365] It is practised by 1.45 million Muslims around the world (~0.08% of all Muslims), most of them in Oman.[366] Ibadism is often associated with and viewed as a moderate variation of the Kharijites, though Ibadis themselves object to this classification. The kharijites were groups that
rebelled against Caliph Ali for his acceptance of arbitration with someone they viewed as a sinner. Unlike most kharijite groups, Ibadism does not regard sinful Muslims as unbelievers. Ibadi hadiths, such as the Jami Sahih collection, use chains of narrators from early Islamic history they consider trustworthy, but most Ibadi hadiths are also found in standard Sunni collections
and contemporary Ibadis often approve of the standard Sunni collections.[367] An overview of the major sects and madhahib of Islam The Ahmadiyya Movement was founded in British India in 1889 by Mirza Ghulam Ahmad of Qadian, who claimed to be the promised Messiah ("Second Coming of Christ"), the Mahdi awaited by the Muslims as well as a "subordinate" prophet to
the Islamic prophet Muhammad.[368][369] There are a wide variety of distinct beliefs and teachings of Ahmadis compared to those of most other Muslims,[368][370][371][369] which include the interpretation of the Quranic title Khatam an-Nabiyyin[372] and interpretation of the Messiah's Second Coming.[370][373] These perceived deviations from normative Islamic thought
have resulted in rejection by most Muslims as heretics[374] and persecution of Ahmadis in various countries,[370] particularly Pakistan,[370][375] where they have been officially declared as non-Muslims by the Government of Pakistan.[376] The followers of the Ahmadiyya Movement in Islam are divided into two groups: the first being the Ahmadiyya Muslim Community,
currently the dominant group, and the Lahore Ahmadiyya Movement for the Propagation of Islam.[370] Alevism is a syncretic and heterodox local Islamic tradition, whose adherents follow the mystical (bateni) teachings of Ali and Haji Bektash Veli.[377] Alevism is a blend of traditional 14th century Turkish beliefs,[378] with possible syncretist origins in Shamanism and
Animism, alongside Shia and Sufi beliefs. It has been estimated that there are 10 million to over 20 million (~0.5-1% of all Muslims) Alevis worldwide.[379] Quranism is a religious movement of Islam based on the belief that Islamic law and guidance should only be based on the Quran and not the sunnah or Hadith,[380] with Quranists notably differing in their approach to the
five pillars of Islam.[381] The movement developed from the 19th century onwards, with thinkers like Syed Ahmad Khan, Abdullah Chakralawi and Ghulam Ahmed Perwez in India questioning the hadith tradition.[382] In Egypt, Muhammad Tawfiq Sidqi penned the article Islam is the Quran alone in the magazine Al-Manar, arguing for the sole authority of the Quran.[383] A
prominent late 20th century Quranist was Rashad Khalifa, an Egyptian-American biochemist who claimed to have discovered a numerological code in the Quran, and founded the Quranist organization United Submitters International.[384] Mu'tazilism was an early Islamic theological school known for their use of rationalism, particularly towards the two primary sources of
Islam, the Qur'an and the hadith.[385][386] The school was founded on five main principles: the monotheism (tawhid), divine justice, the certainty of divine promises and threats, an intermediate position regarding the status of great sinners, and the obligation to enjoin good and forbid evil.[386] Unlike the Sunnis, Mu'tazilite rejected the traditional view that the Qur'an was the
uncreated word of God, and instead held that the Qur'an was a created revelation, to affirm the absolute oneness of God.[387] Emphasizing the use of reason, they argued that human free will allowed individuals to choose between good and evil, making them responsible for their actions.[388] Although the Mu'tazila's influence waned due to social and political pressure from
orthodox Sunnis, their rationalist legacy remains important in Islamic intellectualism.[389][390] Main article: Non-denominational Muslim Non-denominational Muslims is an umbrella term that has been used for and by Muslims who do not belong to or do not self-identify with a specific Islamic denomination.[391]1[392] Recent surveys report that large proportions of Muslims in
some parts of the world self-identify as "just Muslim", although there is little published analysis available regarding the motivations underlying this response.[393][394][395] Pew Research reports that respondents self-identifying as "just Muslim" make up a majority of Muslims in seven countries (and a plurality in three others), with the highest proportion in Kazakhstan at 74%.



At least one in five Muslims in at least 22 countries self-identifies in this way.[396] Main article: Sufism See also: Sufi-Salafi relations The Whirling Dervishes, or Mevlevi Order by the tomb of Sufi-mystic Rumi Sufism in Konya, Turkey Sufism (Arabic: (¢, tasawwuf), is a mystical-ascetic approach to Islam that seeks to find a direct personal experience of God. Classical Sufi
scholars defined tasawwuf as "a science whose objective is the reparation of the heart and turning it away from all else but God", through "intuitive and emotional faculties" that one must be trained to use.[397][398][399][400] Ahmad ibn Ajiba defined tasawwuf as "a return to the tradition, and its beginning is knowledge, its middle is action [upon that knowledge], and its end is
a gift [from Allah]."[401] It is not a sect of Islam, and its adherents belong to the various Muslim denominations. Isma'ilism, whose teachings are rooted in Gnosticism and Neoplatonism[402] as well as by the Illuminationist and Isfahan schools of Islamic philosophy, has developed mystical interpretations of Islam.[403] Hasan al-Basri, the early Sufi ascetic often portrayed as one
of the earliest Sufis,[404] emphasized fear of failing God's expectations of obedience. In contrast, later prominent Sufis, such as Mansur Al-Hallaj and Jalaluddin Rumi, emphasized religiosity based on love towards God. Such devotion would also have an impact on the arts, with Rumi still one of the bestselling poets in America.[405][406] Sufis see tasawwuf as an inseparable
part of Islam.[407] Traditional Sufis, such as Bayazid Bastami, Jalaluddin Rumi, Haji Bektash Veli, Junaid Baghdadi, and Al-Ghazali, argued for Sufism as being based upon the tenets of Islam and the teachings of the prophet.[408][407] Historian Nile Green argued that Islam in the medieval period was more or less Sufism.[409] Followers of the Sunni revivalist movement known
as Salafism have viewed popular devotional practices, such as the veneration of Sufi saints, as innovations from the original religion. Salafists have sometimes physically attacked Sufis, leading to a deterioration in Sufi-Salafi relations.[410] Sufi congregations form orders (tariqa) centred around a teacher (wali) who traces a spiritual chain back to Muhammad.[411] Sufis played
an important role in the formation of Muslim societies through their missionary and educational activities.[166] The Sufism-influenced Ahle Sunnat movement or Barelvi movement claims over 200 million followers in South Asia.[412][413][414] Sufism is prominent in Central Asia,[415][416] as well as in African countries like Tunisia, Algeria, Morocco, Senegal, Chad and Niger.
[396][417] Main articles: Sharia and Figh See also: Logic in Islamic philosophy § Islamic law and theology Islamic schools of law in the Muslim world[citation needed] Shariah is the body of Islamic religious law.[336][418] The desire to delineate and discover laws in a comprehensive and consistent method led to the development of the theory of law, called figh.[419][420]
Conversely, bid'ah is used to refer to unlawful innovations in matters of religion.[421] Differing methodologies, called principles of figh or Usul al-fiqgh, have developed and a school of jurisprudence arising around a methodology is known as a madhhab (Arabic: c3s). The conformity in following of decisions by a religious expert or school is called taqlid. The term ghair mugqallid
refers to those who do not use taqlid and, by extension, do not have a madhab.[422] The practice of an individual interpreting law with independent reasoning is called ijtihad.[423][424] Those who interpret shariah are known as muftis and their legal opinions are called fatwas.[424][420] The primary sources of Shariah are the Quran and Sunnah.[425] A common third source is
qiyas (analogical reasoning) which is used for legal questions not dealt with literally in the Qur’an or Sunnah. Parallels would be searched for to find the “illah”’, or effective cause, which is the reason behind the existing ruling.[426] For example, from the specific prohibition of wine is deduced a broad prohibition on alcohol as they share the operative cause identified as the
mind-altering nature of all alcoholic drinks.[427][428] The Zahiri school adheres to strict literalism and thus rejects giyas. Consensus of opinion is ijma, while ikhtilaf refers to scholarly disagreement. Rulings assign actions to one of five categories called ahkam: mandatory (fard), recommended (mustahabb), permitted (mubah), abhorred (makruh), and prohibited (haram).[424]
[420] In the modern era, sharia-based criminal laws were widely replaced by statutes inspired by European models.[420] The Ottoman Empire's 19th century Tanzimat reforms led to the Mecelle civil code and represented the first attempt to codify sharia.[251] While the constitutions of most Muslim-majority states contain references to sharia, its classical rules were largely
retained only in personal status (family) laws.[420] Legislative bodies which codified these laws sought to modernize them without abandoning their foundations in traditional jurisprudence.[420][429] The Islamic revival of the late 20th century brought along calls by Islamist movements for complete implementation of sharia.[420][429] The role of sharia has become a contested
topic around the world. There are ongoing debates as to whether sharia is compatible with secular forms of government, human rights, freedom of thought, and women's rights due to concerns inluding on censorship and violence.[430][431] Main article: Ulama Crimean Tatar Muslim students (1856) Islam has no clergy in the sacerdotal sense, such as priests who mediate
between God and people. Imam (0b]) is the religious title used to refer to an Islamic leadership position, often in the context of conducting an Islamic worship service.[432] Religious interpretation is presided over by the 'ulama (Arabic: sll¢), a term used describe the body of Muslim scholars who have received training in Islamic studies. A scholar of the hadith is called a
muhaddith, a scholar of jurisprudence is called a faqgih (a449), a jurist who is qualified to issue legal opinions or fatwas is called a mufti, and a gadi is an Islamic judge. Honorific titles given to scholars include sheikh, mullah and mawlawi. Some Muslims also venerate saints associated with miracles (wll S, karamat).[433] See also: Political aspects of Islam, Islamic economics,
Islamic military jurisprudence, tasamuh, and Jihad In Islamic economic jurisprudence, hoarding of wealth is reviled and thus monopolistic behavior is frowned upon.[434] Attempts to comply with sharia has led to the development of Islamic banking. Islam prohibits riba, usually translated as usury, which refers to any unfair gain in trade and is most commonly used to mean
interest.[435] Instead, Islamic banks go into partnership with the borrower, and both share from the profits and any losses from the venture. Another feature is the avoidance of uncertainty, which is seen as gambling[436] and Islamic banks traditionally avoid derivative instruments such as futures or options which has historically protected them from market downturns.[437]
The Rashidun and Umayyad Caliphate used to be involved in distribution of charity from the treasury, known as Bayt al-mal, before it became a largely individual pursuit around the year 720. The first Caliph, Abu Bakr, distributed zakat as one of the first examples of a guaranteed minimum income, with each citizen getting 10 to 20 dirhams annually.[438] During the reign of
the second Caliph Umar, child support was introduced and the old and disabled were entitled to stipends,[439][440] while the Umayyad Caliph Umar II assigned a servant for each blind person and for every two chronically ill persons.[441] Jihad means "to strive or struggle [in the way of God]" and, in its broadest sense, is "exerting one's utmost power, efforts, endeavors, or
ability in contending with an object of disapprobation".[442] Shias in particular emphasize the "greater jihad" of striving to attain spiritual self-perfection[443][444][445] while the "lesser jihad" is defined as warfare.[446][447] When used without a qualifier, jihad is often understood in its military form.[442][443] Jihad is the only form of warfare permissible in Islamic law and
may be declared against illegal works, terrorists, criminal groups, rebels, apostates, and leaders or states who oppress Muslims.[446][447] Most Muslims today interpret Jihad as only a defensive form of warfare.[448] Jihad only becomes an individual duty for those vested with authority. For the rest of the populace, this happens only in the case of a general mobilization.[447]
For most Twelver Shias, offensive jihad can only be declared by a divinely appointed leader of the Muslim community, and as such, is suspended since Muhammad al-Mahdi's occultation in 868 CE.[449][450] See also: Adab (Islam), Islamic dietary laws, Islam and children, Marriage in Islam, Women in Islam, and Polygyny in Islam Islamic veils represent modesty Many daily
practices fall in the category of adab, or etiquette. Specific prohibited foods include pork products, blood and carrion. Health is viewed as a trust from God and intoxicants, such as alcoholic drinks, are prohibited.[451] All meat must come from a herbivorous animal slaughtered in the name of God by a Muslim, Jew, or Christian, except for game that one has hunted or fished for
oneself.[452][453][454] Beards are often encouraged among men as something natural[455] and body modifications, such as permanent tattoos, are usually forbidden as violating the creation.[d][457] Silk and gold are prohibited for men in Islam to maintain a state of sobriety.[458] Haya, often translated as "shame" or "modesty", is sometimes described as the innate character
of Islam[459] and informs much of Muslim daily life. For example, clothing in Islam emphasizes a standard of modesty, which has included the hijab for women. Similarly, personal hygiene is encouraged with certain requirements.[460] A Muslim couple In Islamic marriage, the groom is required to pay a bridal gift (mahr).[461][462][463] Most families in the Islamic world are
monogamous.[464][465] Muslim men are allowed to practice polygyny and can have up to four wives simultaneously. Islamic teachings strongly advise that if a man cannot ensure equal financial and emotional support for each of his wives, it is recommended that he marry just one woman. One reason cited for polygyny is that it allows a man to give financial protection to
multiple women, who might otherwise not have any support (e.g. widows). However, the first wife can set a condition in the marriage contract that the husband cannot marry another woman during their marriage.[466][467] There are also cultural variations in weddings.[468] Polyandry, a practice wherein a woman takes on two or more husbands, is prohibited in Islam.[469]
Muslim girls studying the Quran placed atop folding lecterns (rehal) during Ramadan in Qom, Iran After the birth of a child, the adhan is pronounced in the right ear.[470] On the seventh day, the agigah ceremony is performed, in which an animal is sacrificed and its meat is distributed among the poor.[471] The child's head is shaved, and an amount of money equaling the
weight of its hair is donated to the poor.[471] Male circumcision, called khitan,[472] is often practised in the Muslim world.[473][474] Respecting and obeying one's parents, and taking care of them especially in their old age is a religious obligation.[475] A dying Muslim is encouraged to pronounce the Shahada as their last words.[476] Paying respects to the dead and attending
funerals in the community are considered among the virtuous acts. In Islamic burial rituals, burial is encouraged as soon as possible, usually within 24 hours. The body is washed, except for martyrs, by members of the same gender and enshrouded in a garment that must not be elaborate called kafan.[477] A "funeral prayer" called Salat al-Janazah is performed. Wailing, or
loud, mournful outcrying, is discouraged. Coffins are often not preferred and graves are often unmarked, even for kings.[478] Main article: Islamic culture See also: Islamic art, Islamic architecture, Islamic literature, Islam in association football, and Cultural Muslims The term "Islamic culture" can be used to mean aspects of culture that pertain to the religion, such as festivals
and dress code. It is also controversially used to denote the cultural aspects of traditionally Muslim people.[479] Finally, "Islamic civilization" may also refer to the aspects of the synthesized culture of the early Caliphates, including that of non-Muslims,[480] sometimes referred to as "Islamicate".[481] Islamic art encompasses the visual arts including fields as varied as
architecture, calligraphy, painting, and ceramics, among others.[482][483] While the making of images of animate beings has often been frowned upon in connection with laws against idolatry, this rule has been interpreted in different ways by different scholars and in different historical periods. This stricture has been used to explain the prevalence of calligraphy, tessellation,
and pattern as key aspects of Islamic artistic culture.[484] Additionally, the depiction of Muhammad is a contentious issue among Muslims.[485] In Islamic architecture, varying cultures show influence such as North African and Spanish Islamic architecture such as the Great Mosque of Kairouan containing marble and porphyry columns from Roman and Byzantine buildings,
[486] while mosques in Indonesia often have multi-tiered roofs from local Javanese styles.[487] The Islamic calendar is a lunar calendar that begins with the Hijra of 622 CE, a date that was reportedly chosen by Caliph Umar as it was an important turning point in Muhammad's fortunes.[488] Islamic holy days fall on fixed dates of the lunar calendar, meaning they occur in
different seasons in different years in the Gregorian calendar. The most important Islamic festivals are Eid al-Fitr (Arabic: ,laall ».£) on the 1st of Shawwal, marking the end of the fasting month Ramadan, and Eid al-Adha (s=Yl x¢) on the 10th of Dhu al-Hijjah, coinciding with the end of the Hajj (pilgrimage).[489][89] Cultural Muslims are religiously non-practicing individuals w]
still identify with Islam due to family backgrounds, personal experiences, or the social and cultural environment in which they grew up.[490][491] 14th century Sixty Dome Mosque, in Khalifatabad, Bangladesh Great Mosque of Djenné, in the west African country of Mali Dome in Po-i-Kalyan, Bukhara, Uzbekistan 14th century Great Mosque of Xi'an in China 16th century
Menara Kudus Mosque in Indonesia showing Indian influence The phrase Bismillah in an 18th-century Islamic calligraphy from the Ottoman region Geometric arabesque tiling on the underside of the dome of Hafiz Shirazi's tomb in Shiraz, Iran See also: Islam and Druze Some movements, such as the Druze,[492][493][494] Berghouata and Ha-Mim, either emerged from Islam
or came to share certain beliefs with Islam, and whether each is a separate religion or a sect of Islam is sometimes controversial.[495] The Druze faith further split from Isma'ilism as it developed its own unique doctrines, and finally separated from both Isma‘ilism and Islam altogether; these include the belief that the Imam Al-Hakim bi-Amr Allah was God incarnate.[496][497]
Yazdanism is seen as a blend of local Kurdish beliefs and Islamic Sufi doctrine introduced to Kurdistan by Sheikh Adi ibn Musafir in the 12th century.[498] Babism stems from Twelver Shia passed through Siyyid 'Ali Muhammad i-Shirazi al-Bab while one of his followers Mirza Husayn 'Ali Nuri Baha'u'llah founded the Bahda’i Faith.[499] Yarsanism,[8] Din-i Ilahi,[9] and Ali-
Ilahism[500] are considered separations from Islam. Sikhism, founded by Guru Nanak in late 15th century Punjab, primarily incorporates aspects of Islam and Hinduism.[501] Main article: Criticism of Islam See also: Criticism of Muhammad and Criticism of the Quran John of Damascus, under the Umayyad Caliphate, viewed Islamic doctrines as a hodgepodge from the Bible.
[502] Criticism of Islam has existed since its formative stages. Early criticism came from Jewish authors, such as Ibn Kammuna, and Christian authors, many of whom viewed Islam as a Christian heresy or a form of idolatry, often explaining it in apocalyptic terms.[503] Christian writers criticized Islam's sensual descriptions of paradise. Ali ibn Sahl Rabban al-Tabari defended
the Quranic description of paradise by asserting that the Bible also implies such ideas, such as drinking wine in heaven in the Gospel of Matthew. Catholic theologian Augustine of Hippo's doctrines led to the broad repudiation of bodily pleasure in both life and the afterlife.[504] Defamatory images of Muhammad, derived from early 7th-century depictions of the Byzantine
Church,[505] appear in the 14th-century epic poem Divine Comedy by Dante Alighieri.[506] Here, Muhammad is depicted in the eighth circle of hell, along with Ali. Dante does not blame Islam as a whole but accuses Muhammad of schism, by establishing another religion after Christianity.[506] Other criticisms centre on the treatment of individuals within modern Muslim-
majority countries, including issues related to human rights, particularly in relation to the application of Islamic law.[507] Furthermore, in the wake of the recent multiculturalism trend, Islam's influence on the ability of Muslim immigrants in the West to assimilate has been criticized.[508] Glossary of Islam Index of Islam-related articles Islamic mythology Islamic studies List of
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Hasan al Basri also argued that angels are incapable of sin or errors and nobler than humans and even prophets. Both early Shias and Sunnis opposed his view.[169] ~ "In recent years, the idea of syncretism has been challenged. Given the lack of authority to define or enforce an Orthodox doctrine about Islam, some scholars argue there had no prescribed beliefs, only
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Religion, Politics and Society". Pew Research Center's Religion & Public Life Project. Archived from the original on 25 October 2023. Retrieved 20 March 2024. ~ "The Spread of Islam in West Africa: Containment, Mixing, and Reform from". ©~ Welch, Alford T.; Moussalli, Ahmad S.; Newby, Gordon D. (2009). "Muhammad". In Esposito, John L. (ed.). The Oxford Encyclopedia of
the Islamic World. Oxford University Press. Archived from the original on 11 February 2017. ©~ Bausani, A. (1999). "Bab". Encyclopedia of Islam. Leiden: Brill. © Van der Vyer, J. D. (1996). Religious human rights in global perspective: religious perspectives. Martinus Nijhoff. p. 449. ISBN 90-411-0176-4. ~ Yazbeck Haddad, Yvonne (2014). The Oxford Handbook of American
Islam. Oxford University Press. p. 142. ISBN 9780199862634. ™ a b Z. Mir-Hosseini, "Inner Truth and Outer History: The Two Worlds of the Ahl-e Haqq of Kurdistan", International Journal of Middle East Studies, Vo0l.26, 1994, p.267-268 ~ a b Roychoudhury (1941), p. 306. ©~ Layard, Austen Henry (31 August 2010). Discoveries in the Ruins of Nineveh and Babylon: With Travels
in Armenia, Kurdistan and the Desert: Being the Result of a Second Expedition Undertaken for the Trustees of the British Museum. Cambridge University Press. p. 216. ISBN 9781108016773. ©~ a b ¢ d e "How the Global Religious Landscape Changed From 2010 to 2020. Muslims grew fastest; Christians lagged behind global population increase". Pew Research Center. 9 June
2025. Retrieved 28 June 2025. Fahmy, Conrad Hackett; Marcin Stonawski; Yunping Tong; Stephanie Kramer; Anne Shi and Dalia (9 June 2025). "How the Global Religious Landscape Changed From 2010 to 2020" (PDF). Pew Research Center. Retrieved 10 June 2025.{{cite web}}: CS1 maint: multiple names: authors list (link) ~ "Islam". Cambridge Dictionaries (Online).
Cambridge University Press. n.d. ©~ Glossary of Islamic Terms, retrieved 17 February 2025 ~ "Islam". Worldhistory.org. 25 November 2019. Retrieved 26 February 2025. ©~ a b ¢ d e Schimmel, Annemarie. "Islam". Encyclopaedia Britannica. Archived from the original on 4 May 2015. Retrieved 17 September 2021. ~ "Definition of Islam | Dictionary.com". www.dictionary.com.
Archived from the original on 9 May 2022. Retrieved 9 May 2022. ©~ Haywood, John (2002). Historical Atlas of the Medieval World (AD 600 - 1492) (1st ed.). Spain: Barnes & Noble, Inc. p. 3.13. ISBN 0-7607-1975-6. ~ "Siin Archived 7 September 2011 at the Wayback Machine." Lane's Lexicon 4. - via StudyQuran. ©~ Lewis, Barnard; Churchill, Buntzie Ellis (2009). Islam: The
Religion and The People. Wharton School Publishing. p. 8. ISBN 978-0-13-223085-8. ™ "Muslim." Lexico. UK: Oxford University Press. 2020. ©~ Goudarzi, Mohsen (1 August 2023). "Worship (din), Monotheism (islam), and the Qur'an's Cultic Decalogue". Journal of the International Qur'anic Studies Association. 8 (1): 30-71. doi:10.1515/jigsa-2023-0006. ISSN 2474-8420. ©~
Esposito (2000), pp. 76-77. ©~ Mahmutcehaji¢, Rusmir (2006). The mosque: the heart of submission. Fordham University Press. p. 84. ISBN 978-0-8232-2584-2. ©~ Gibb, Sir Hamilton (1969). Mohammedanism: an historical survey. Oxford University Press. p. 1. ISBN 9780195002454. Modern Muslims dislike the terms Mohammedan and Mohammedanism, which seem to them to
carry the implication of worship of Mohammed, as Christian and Christianity imply the worship of Christ. © Beversluis, Joel, ed. (2011). Sourcebook of the World's Religions: An Interfaith Guide to Religion and Spirituality. New World Library. pp. 68-9. ISBN 9781577313328. Archived from the original on 28 December 2023. Retrieved 15 January 2023. ~ "Tawhid".
Encyclopaedia Britannica. Archived from the original on 7 November 2021. Retrieved 17 September 2021. ©~ Gimaret, D. "Tawhid". In Encyclopaedia of Islam (2nd ed.) (2012). d0i:10.1163/1573-3912 islam SIM 7454 ~ Ali, Kecia; Leaman, Oliver (2008). Islam : the key concepts. London: Routledge. ISBN 978-0-415-39638-7. OCLC 123136939. ~ Campo (2009), p. 34, "Allah". ©
Leeming, David. 2005. The Oxford Companion to World Mythology. Oxford: Oxford University Press. ISBN 978-0-195-15669-0. p. 209. ™ "God". Islam: Empire of Faith. PBS. Archived from the original on 27 March 2014. Retrieved 18 December 2010. ~ Burge (2015), p. 23. ~ a b Burge (2015), p. 79. ™ "Nur Archived 23 April 2022 at the Wayback Machine." The Concise Oxford
Dictionary of World Religions. - via Encyclopedia.com. ©~ Hartner, W.; Tj Boer. "Nur". In Encyclopaedia of Islam (2nd ed.) (2012). doi:10.1163/1573-3912_islam COM 0874 ~ Elias, Jamal J. "Light". In McAuliffe (2003). doi:10.1163/1875-3922 g3 _EQSIM 00261 ~ Campo, Juan E. "Nar". In Martin (2004).. - via Encyclopedia.com. ~ Fahd, T. "Nar". In Encyclopaedia of Islam (2nd
ed.) (2012). doi:10.1163/1573-3912 islam COM 0846 ™ Toelle, Heidi. "Fire". In McAuliffe (2002). doi:10.1163/1875-3922 q3 EQSIM 00156 ™ McAuliffe (2003), p. 45 ~ Burge (2015), pp. 97-99. ©~ Esposito (2002b), pp. 26-28 ™~ Webb, Gisela. "Angel". In McAuliffe (n.d.). ©~ MacDonald, D. B.; Madelung, W. "Mala’ika". In Encyclopaedia of Islam (2nd ed.) (2012).d0i:10.1163/1573-
3912 islam COM 0642 ~ GCakmak (2017), p. 140. ©~ Burge (2015), p. 22. ©~ a b Buhl, F.; Welch, A.T. "Muhammad". In Encyclopaedia of Islam Online (n.d.). ©~ Watt, William Montgomery (2003). Islam and the Integration of Society. Psychology Press. p. 5. ISBN 978-0-415-17587-6. Archived from the original on 28 December 2023. Retrieved 15 June 2021. ©~ Esposito (2004),
pp. 17-18, 21. ~ Al Farudi, Lois Ibsen (1987). "The Cantillation of the Qur'an". Asian Music (Autumn - Winter 1987): 3-4. ~ a b Ringgren, Helmer. "Qur’an". Encyclopadia Britannica. Archived from the original on 5 May 2015. Retrieved 17 September 2021. "The word Quran was invented and first used in the Quran itself. There are two different theories about this term and its
formation." ~ "Tafsir". Encyclopaedia Britannica. Archived from the original on 19 October 2021. Retrieved 17 September 2021. ©~ Esposito (2004), pp. 79-81. ~ Jones, Alan (1994). The Koran. London: Charles E. Tuttle Company. p. 1. ISBN 1842126091. Its outstanding literary merit should also be noted: it is by far, the finest work of Arabic prose in existence. ~ Arberry, Arthur
(1956). The Koran Interpreted. London: Allen & Unwin. p. 191. ISBN 0684825074. It may be affirmed that within the literature of the Arabs, wide and fecund as it is both in poetry and in elevated prose, there is nothing to compare with it. {{cite book}}: ISBN / Date incompatibility (help) ~ Kadi, Wadad, and Mustansir Mir. "Literature and the Quran." In Encyclopaedia of the
Qur'an 3. pp. 213, 216. ™ a b Esposito (2002b), pp. 4-5 ©~ a b Peters (2003), p. 9 ~ Buhl], F.; Welch, A.T. "Muhammad". In Encyclopaedia of Islam Online (n.d.). ©~ Hava Lazarus-Yafeh. "Tahrif". In Encyclopaedia of Islam Online (n.d.). ™ Teece (2003), pp. 12-13 ~ Turner (2006), p. 42 ~ Bennett (2010), p. 101. ~ "BnF. Département des Manuscrits. Supplément turc 190".
Bibliothéque nationale de France. Archived from the original on 9 September 2023. Retrieved 7 September 2023. ~ Esposito (2003), p. 225 ™ Reeves, J. C. (2004). Bible and Qur’an: Essays in scriptural intertextuality. Leiden: Brill. p. 177. ISBN 90-04-12726-7. Archived from the original on 19 April 2023. Retrieved 21 August 2019. ~ Esposito, John L. 2009. "Islam." In The
Oxford Encyclopedia of the Islamic World , edited by J. L. Esposito. Oxford: Oxford University Press. ISBN 978-0-19-530513-5. (See also: quick reference Archived 10 January 2021 at the Wayback Machine.) "Profession of Faith...affirms Islam's absolute monotheism and acceptance of Muhammad as the messenger of Allah, the last and final prophet." ©~ Peters, F. E. 2009.
"Allah." In The Oxford Encyclopedia of the Islamic World , edited by J. L. Esposito. Oxford: Oxford University Press. ISBN 978-0-19-530513-5. (See also: quick reference Archived 26 September 2020 at the Wayback Machine.) "[Tlhe Muslims' understanding of Allah is based...on the Qur‘an's public witness. Allah is Unique, the Creator, Sovereign, and Judge of mankind. It is Allah
who directs the universe through his direct action on nature and who has guided human history through his prophets, Abraham, with whom he made his covenant, Moses/Moosa, Jesus/Eesa, and Muhammad, through all of whom he founded his chosen communities, the 'Peoples of the Book.'" ™ Martin (2004), p. 666 ~ J. Robson. "Hadith". In Encyclopaedia of Islam Online (n.d.).
~ D.W. Brown. "Sunna". In Encyclopaedia of Islam Online (n.d.). ~ Goldman, Elizabeth (1995). Believers: Spiritual Leaders of the World. Oxford: Oxford University Press. p. 63. ISBN 978-0-19-508240-1. ~ al-Rahman, Aisha Abd, ed. 1990. Mugaddimah Ibn al-Salah. Cairo: Dar al-Ma'arif, 1990. pp. 160-69 ~ Awliya'i, Mustafa. "The Four Books Archived 12 September 2017 at the
Wayback Machine." In Outlines of the Development of the Science of Hadith 1, translated by A. Q. Qara'i. - via Al-Islam.org. Retrieved 24 May 2020. ~ Rizvi, Sayyid Sa'eed Akhtar. "The Hadith §The Four Books (Al-Kutubu'l-Arb'ah) Archived 12 September 2017 at the Wayback Machine." Ch 4 in The Qur'an and Hadith. Tanzania: Bilal Muslim Mission. - via Al-Islam.org. Retrieved
24 May 2020. ~ Glassé (2003), pp. 382-383, "Resurrection" ~ Encyclopaedia of Islam (2nd ed.) (2012), "Avicenna". doi:10.1163/1573-3912 islam DUM 0467: "Ibn Sina, Abu ‘Ali al-Husayn b. ‘Abd Allah b. Sina is known in the West as 'Avicenna'." ™ Gardet, L. "Qiyama". In Encyclopaedia of Islam Online (n.d.). ™ Esposito, John L. (ed.). "Eschatology". The Oxford Dictionary of
Islam. Archived from the original on 13 September 2010. Retrieved 18 April 2017 - via Oxford Islamic Studies Online. ~ Esposito (2011), p. 130. ©~ Smith (2006), p. 89; Encyclopedia of Islam and Muslim World, p. 565 ~ Afsaruddin, Asma. "Garden". In McAuliffe (n.d.). ™ "Paradise". Encyclopadia Britannica Online. ~ "Andras Rajki's A. E. D. (Arabic Etymological Dictionary)".
2002. Archived from the original on 8 December 2011. Retrieved 13 November 2020. ~ Cohen-Mor (2001), p. 4: "The idea of predestination is reinforced by the frequent mention of events 'being written' or 'being in a book' before they happen": Say: "Nothing will happen to us except what Allah has decreed for us..." ©~ Karamustafa, Ahmet T. "Fate". In McAuliffe (n.d.).: The verb
qadara literally means "to measure, to determine". Here it is used to mean that "God measures and orders his creation". ©~ Gardet, L. "al-Kada’ Wa '1-Kadar". In Encyclopaedia of Islam (2nd ed.) (2012). doi:10.1163/1573-3912_islam COM 0407 ~ "Muslim beliefs - Al-Qadr". Bitesize - GCSE - Edexcel. BBC. Archived from the original on 15 November 2020. Retrieved 13
November 2020. ~ a b "Pillars of Islam | Islamic Beliefs & Practices | Britannica". www.britannica.com. 3 May 2023. Archived from the original on 5 September 2015. Retrieved 16 December 2021. ~ ZAROUG, ABDULLAHI HASSAN (1985). "THE CONCEPT OF PERMISSION, SUPEREROGATORY ACTS AND ASETICISM [sic] IN ISLAMIC JURISPRUDENCE". Islamic Studies. 24
(2): 167-180. ISSN 0578-8072. JSTOR 20847307. Archived from the original on 7 December 2022. Retrieved 7 January 2023. ©~ Nasr (2003), pp. 3, 39, 85, 270-272. ~ Mohammad, N. 1985. "The doctrine of jihad: An introduction." Journal of Law and Religion 3(2):381-97. ©~ Kasim, Husain. "Islam". In Salamone (2004), pp. 195-197. ©~ Galonnier, Juliette. "Moving In or Moving
Toward? Reconceptualizing Conversion to Islam as a Liminal Process1". Moving In and Out of Islam, edited by Karin van Nieuwkerk, New York, US: University of Texas Press, 2021, pp. 44-66. Archived 28 December 2023 at the Wayback Machine ~ Esposito (2002b), pp. 18, 19 ~ Hedayetullah (2006), pp. 53-55 ™ Kobeisy (2004), pp. 22-34 ~ Momen (1987), p. 178 ™ Mattson,
Ingrid (2006). "Women, Islam, and Mosques". In R. S. Keller and R. R. Ruether (eds.). Encyclopedia of Women and Religion in North America. Volume 2, Part VII. Islam. Bloomington and Indianapolis: Indiana University Press. pp. 615-629. ISBN 978-0-253-34687-2. Archived from the original on 28 December 2023. Retrieved 2 October 2021. ©~ Pedersen, J., R. Hillenbrand, ]J.
Burton-Page, et al. 2010. "Masdjid ." Encyclopedia of Islam. Leiden: Brill. Retrieved 25 May 2020. ©~ "Mosque". Encyclopeedia Britannica. Archived from the original on 28 September 2021. Retrieved 17 September 2021. ©~ Ahmed, Medani, and Sebastian Gianci. "Zakat." p. 479 in Encyclopedia of Taxation and Tax Policy. ~ Ariff, Mohamed (1991). The Islamic Voluntary Sector in
Southeast Asia: Islam and the Economic Development of Southeast Asia. Institute of Southeast Asian Studies. pp. 55-. ISBN 978-981-3016-07-1. Archived from the original on 28 December 2023. Retrieved 7 October 2017. ~ Esposito (2010), p. 109-110: This is not regarded as charity because it is not really voluntary but instead is owed, by those who have received their wealth
as a trust from God's bounty, to the poor. ©~ Ridgeon, Lloyd (2003). Major World Religions: From Their Origins to the Present. United Kingdom: RoutledgeCurzon. p. 258. ISBN 9780415297967. Aside from its function of purifying believers' wealth, the payment of zakat may have contributed in no small way to the economic welfare of the Muslim community in Mecca. ~ "A faith-
based aid revolution in the Muslim world". The New Humanitarian. 1 June 2012. Archived from the original on 14 January 2021. Retrieved 27 August 2023. ©~ Said, Abdul Aziz; et al. (2006). Contemporary Islam: Dynamic, Not Static. Taylor & Francis. p. 145. ISBN 978-0-415-77011-8. Archived from the original on 28 December 2023. Retrieved 7 October 2017. ~ Stefon (2010),
p. 72. ~ Hudson, A. (2003). Equity and Trusts (3rd ed.). London: Cavendish Publishing. p. 32. ISBN 1-85941-729-9. ~ "Ramadan". www.britannica.com. Archived from the original on 9 October 2023. Retrieved 16 August 2023. ©~ Ramadanali (2006). Fasting In Islam And The Month Of Ramadan. United States: Tughra Books. p. 51. ISBN 9781597846110. ™ Goldschmidt &
Davidson (2005), p. 48 ~ Farah (1994), pp. 145-147 ~ "Hajj". Encyclopeedia Britannica Online. © Peters, F.E. (2009). Islam: A Guide for Jews and Christians. Princeton University Press. p. 20. ISBN 978-1-4008-2548-6. Archived from the original on 28 December 2023. Retrieved 7 October 2014. ~ Cornell, Vincent J. (2007). Voices of Islam: Voices of tradition. Greenwood
Publishing Group. p. 29. ISBN 978-0-275-98733-6. Retrieved 26 August 2012. ©~ Glassé (2003), p. 207 ~ Michigan Consortium for Medieval and Early Modern Studies (1986). Goss, V. P.; Bornstein, C. V. (eds.). The Meeting of Two Worlds: Cultural Exchange Between East and West During the Period of the Crusades. Vol. 21. Medieval Institute Publications, Western Michigan
University. p. 208. ISBN 0918720583. Archived from the original on 28 December 2023. Retrieved 15 January 2023. ©~ Trofimov, Yaroslav. 2008. The Siege of Mecca: The 1979 Uprising at Islam's Holiest Shrine. Knopf. New York. ISBN 978-0-307-47290-8. p. 79. ©~ Aboo Yahyaa (2013). Foundation of Tajweed (2 ed.). p. 1. ©~ Stefon (2010), p. 42-43. ~ Nigosian (2004), p. 70. ©
Armstrong, Lyall (2016). The Qussas of Early Islam. Netherlands: Brill. p. 184. ISBN 9789004335523. ~ "alhamdulillah". Lexico. Archived from the original on 27 February 2020. Retrieved 16 October 2021. ©~ Esposito (2010), p. 6. ©~ Buhl, F.; Welch, A.T. "Muhammad". In Encyclopaedia of Islam Online (n.d.). ~ "Muhammad". Encyclopzdia Britannica Online. ~ "Ottomans :
religious painting". Retrieved 1 May 2016. ©~ Rabah, Bilal B. Encyclopedia of Islam. ~ Unal, Ali (2006). The Qur’an with Annotated Interpretation in Modern English. Tughra Books. pp. 1323-. ISBN 978-1-59784-000-2. Archived from the original on 28 December 2023. Retrieved 7 October 2017. ™ Holt, Lambton & Lewis (1977), p. 36 ~ Serjeant (1978), p. 4. ©~ Peter Crawford
(16 July 2013), The War of the Three Gods: Romans, Persians and the Rise of Islam, Pen & Sword Books Limited, p. 83, ISBN 9781473828650, archived from the original on 28 December 2023, retrieved 5 August 2022. ~ Peters (2003), pp. 78-79, 194 ~ Lapidus (2002), pp. 23-28 ~ Buhl, F.; Welch, A.T. "Muhammad". In Encyclopaedia of Islam Online (n.d.). ™~ Melchert,
Christopher (2020). "The Rightly Guided Caliphs: The Range of Views Preserved in Hadith". In al-Sarhan, Saud (ed.). Political Quietism in Islam: Sunni and Shi'i Practice and Thought. London and New York: I.B. Tauris. pp. 70-71. ISBN 978-1-83860-765-4. Archived from the original on 28 December 2023. Retrieved 17 February 2022. ©~ Esposito (2010), p. 40. ©~ Holt & Lewis
(1977), p. 57 ©~ Hourani (2002), p. 22 ~ Lapidus (2002), p. 32 ~ Madelung (1996), p. 43 ~ Tabataba’1 (1979), pp. 30-50 ™ Esposito (2010), p. 38. ™ Holt & Lewis (1977), p. 74 ©~ a b Gardet & Jomier (2012) ~ J. Kuiper, Matthew (2021). Da'wa: A Global History of Islamic Missionary Thought and Practice. Edinburgh University Press. p. 85. ISBN 9781351510721. ~ Lapidus, Ira M.
(2014). A History of Islamic Societies. Cambridge University Press. pp. 60-61. ISBN 978-0-521-51430-9. ™ Holt & Lewis (1977), pp. 67-72. ~ Harney, John (3 January 2016). "How Do Sunni and Shia Islam Differ?". The New York Times. Archived from the original on 11 May 2020. Retrieved 4 January 2016. ©~ Waines (2003), p. 46. ©~ Isma“‘l ibn ‘Umar Ibn Kathir (2012), p. 505. ©
Umar Ibn Abdul Aziz By Imam Abu Muhammad Abdullah ibn Abdul Hakam died 214 AH 829 C.E. Publisher Zam Zam Publishers Karachi, pp. 54-59 © Noel James Coulson (1964). History of Islamic Law. King Abdulaziz Public Library. p. 103. ISBN 978-0-7486-0514-9. Archived from the original on 28 December 2023. Retrieved 7 October 2014. {{cite book} }: ISBN / Date
incompatibility (help) ~ Houtsma, M.T.; Wensinck, A.].; Lévi-Provencal, E.; Gibb, H.A.R.; Heffening, W., eds. (1993). E.J. Brill's First Encyclopaedia of Islam, 1913-1936. Volume V: L—Moriscos (reprint ed.). Brill Publishers. pp. 207-. ISBN 978-90-04-09791-9. Archived from the original on 28 December 2023. Retrieved 19 September 2021. ©~ Moshe Sharon, ed. (1986). Studies in
Islamic History and Civilization: In Honour of Professor David Ayalon. BRILL. p. 264. ISBN 9789652640147. Archived from the original on 28 December 2023. Retrieved 20 June 2015. ©~ Mamouri, Ali (8 January 2015). "Who are the Kharijites and what do they have to do with IS?". Al-monitor. Archived from the original on 6 March 2022. Retrieved 6 March 2022. ©~ Blankinship
(2008), p. 43. ~ a b ¢ Esposito (2010), p. 87. ™ Puchala, Donald (2003). Theory and History in International Relations. Routledge. p. 137. © Esposito (2010), p. 45. ~ Al-Biladhuri, Ahmad Ibn Jabir; Hitti, Philip (1969). Kitab Futuhu'l-Buldan. AMS Press. p. 219. ~ Lapidus (2002), p. 56. ™ Lewis (1993), pp. 71-83. ~ Lapidus (2002), p. 86. ™ a b Schimmel, Annemarie. "Sufism".
Encyclopaedia Britannica. Retrieved 17 September 2021. ~ Lapidus (2002), pp. 90, 91. ©~ Blankinship (2008), pp. 38-39. ©~ Omar Hamdan Studien zur Kanonisierung des Korantextes: al-Hasan al-Basris Beitrage zur Geschichte des Korans Otto Harrassowitz Verlag 2006 ISBN 978-3447053495 pp. 291-292 (German) ~ Blankinship (2008), p. 50. ™~ Esposito (2010), p. 88. ~ Doi,
Abdur Rahman (1984). Shariah: The Islamic Law. London: Ta-Ha Publishers. p. 110. ISBN 978-0-907461-38-8. ~ Lapidus (2002), p. 160 ~ Waines (2003), pp. 126-127 ~ Holt & Lewis (1977), pp. 80, 92, 105 ™ Holt, Lambton & Lewis (1977), pp. 661-663 ~ Lapidus (2002), p. 56 ©~ Lewis (1993), p. 84 ~ King, David A. (1983). "The Astronomy of the Mamluks". Isis. 74 (4): 531-55.
d0i:10.1086/353360. ISSN 0021-1753. S2CID 144315162. ~ Hassan, Ahmad Y. 1996. "Factors Behind the Decline of Islamic Science After the Sixteenth Century." Pp. 351-99 in Islam and the Challenge of Modernity, edited by S. S. Al-Attas. Kuala Lumpur: International Institute of Islamic Thought and Civilization. Archived from the original on 2 April 2015. ~ "Contributions of
Islamic scholars to the scientific enterprise" (PDF). Archived (PDF) from the original on 23 May 2023. Retrieved 13 December 2022. ~ "The greatest scientific advances from the Muslim world". TheGuardian.com. February 2010. Archived from the original on 13 December 2022. Retrieved 13 December 2022. ~ Jacquart, Danielle (2008). "Islamic Pharmacology in the Middle
Ages: Theories and Substances". European Review (Cambridge University Press) 16: 219-227. ~ David W. Tschanz, MSPH, PhD (August 2003). "Arab Roots of European Medicine", Heart Views 4 (2). ™ "Abu Bakr Mohammad Ibn Zakariya al-Razi (Rhazes) (c. 865-925)". sciencemuseum.org.uk. Archived from the original on 6 May 2015. Retrieved 31 May 2015. ©~ Alatas, Syed
Farid (2006). "From Jami'ah to University: Multiculturalism and Christian-Muslim Dialogue". Current Sociology. 54 (1): 112-132. d0i:10.1177/0011392106058837. S2CID 144509355. Archived (PDF) from the original on 23 September 2017. Retrieved 12 September 2019. ©~ Imamuddin, S.M. (1981). Muslim Spain 711-1492 AD. Brill Publishers. p. 169. ISBN 978-90-04-06131-6.
~ Toomer, G. J. (December 1964). "Review Work: Matthias Schramm (1963) Ibn Al-Haythams Weg zur Physik". Isis. 55 (4): 464. JSTOR 228328. Schramm sums up [Ibn Al-Haytham's] achievement in the development of scientific method. ~ Al-Khalili, Jim (4 January 2009). "The 'first true scientist'". BBC News. Archived from the original on 26 April 2015. Retrieved 24 September
2013. ~ Gorini, Rosanna (October 2003). "Al-Haytham the man of experience. First steps in the science of vision" (PDF). Journal of the International Society for the History of Islamic Medicine. 2 (4): 53-55. Archived (PDF) from the original on 17 July 2019. Retrieved 25 September 2008. ™ Koetsier, Teun (May 2001). "On the prehistory of programmable machines: musical
automata, looms, calculators". Mechanism and Machine Theory. 36 (5): 589-603. d0i:10.1016/S0094-114X(01)00005-2. ~ Katz, Victor ]J.; Barton, Bill (18 September 2007). "Stages in the History of Algebra with Implications for Teaching". Educational Studies in Mathematics. 66 (2): 185-201. d0i:10.1007/s10649-006-9023-7. S2CID 120363574. ~ Ahmed (2006), pp. 23, 42, 84 ©
Young, Mark (1998). The Guinness Book of Records. Bantam. p. 242. ISBN 978-0-553-57895-9. ~ a b Brague, Rémi (2009). The Legend of the Middle Ages: Philosophical Explorations of Medieval Christianity, Judaism, and Islam. University of Chicago Press. p. 164. ISBN 9780226070803. Neither were there any Muslims among the Ninth-Century translators. Almost all of them
were Christians of various Eastern denominations: Jacobites, Melchites, and, above all, Nestorians... A few others were Sabians. ~ Hill, Donald. Islamic Science and Engineering. 1993. Edinburgh Univ. Press. ISBN 0-7486-0455-3, p.4 ~ Rémi Brague, Assyrians contributions to the Islamic civilization Archived 2013-09-27 at the Wayback Machine ~ Meri, Josef W. and Jere L.
Bacharach. "Medieval Islamic Civilization". Vol. 1 Index A-K Archived 28 December 2023 at the Wayback Machine. 2006, p. 304. ~ Saliba, George. 1994. A History of Arabic Astronomy: Planetary Theories During the Golden Age of Islam. New York: New York University Press. ISBN 0-8147-8023-7. pp. 245, 250, 256-57. ™ Holt, Peter Malcolm (2004). The Crusader States and
Their Neighbours, 1098-1291. Pearson Longman. p. 6. ISBN 978-0-582-36931-3. Archived from the original on 28 December 2023. Retrieved 2 February 2023. ~ Levi, Scott Cameron; Sela, Ron, eds. (2010). Islamic Central Asia: an anthology of historical sources. Indiana University Press. p. 83. ©~ Neue Fischer Weltgeschichte "Islamisierung in Zentralasien bis zur
Mongolenzeit" Band 10: Zentralasien, 2012, p. 191 (German) ~ Glubb, John Bagot. "Mecca (Saudi Arabia)". Encyclopeaedia Britannica. Archived from the original on 6 May 2020. Retrieved 18 September 2021. ™ Andreas Graeser Zenon von Kition: Positionen u. Probleme Walter de Gruyter 1975 ISBN 978-3-11-004673-1 p. 260 ~ Arnold (1896), pp. 227-228. ©~ "Why are many
Indian Muslims seen as untouchable?". BBCnews. 10 May 2016. Archived from the original on 7 October 2022. Retrieved 6 October 2022. ©~ "Islam in China". BBC. Archived from the original on 22 November 2018. Retrieved 10 August 2011. ~ Lipman, Jonathan Newman (1997). Familiar Strangers, a history of Muslims in Northwest China. Seattle, WA: University of Washington
Press. p. 33. ISBN 978-0-295-97644-0. ~ Arnold (1896), pp. 125-258. ©~ "The Spread of Islam" (PDF). Archived (PDF) from the original on 3 November 2013. Retrieved 2 November 2013. ©~ "Ottoman Empire". Oxford Islamic Studies Online. 6 May 2008. Archived from the original on 10 June 2022. Retrieved 26 August 2010. ~ Adas, Michael, ed. (1993). Islamic and European
Expansion. Philadelphia: Temple University Press. p. 25. © Metcalf, Barbara (2009). Islam in South Asia in Practice. Princeton University Press. p. 104. ©~ Peacock (2019), p. 20-22. ©~ Cakmak (2017), pp. 1425-1429. ~ Farmer, Edward L., ed. (1995). Zhu Yuanzhang and Early Ming Legislation: The Reordering of Chinese Society Following the Era of Mongol Rule. BRILL. p. 82.
ISBN 9004103910. Archived from the original on 28 December 2023. Retrieved 19 February 2023. ~ Israeli, Raphael (2002). Islam in China. p. 292. Lexington Books. ISBN 0-7391-0375-X. ~ Dillon, Michael (1999). China's Muslim Hui Community. Curzon. p. 37. ISBN 978-0-7007-1026-3. ~ Bulliet (2005), p. 497 ~ Subtelny, Maria Eva (November 1988). "Socioeconomic Bases of
Cultural Patronage under the Later Timurids". International Journal of Middle East Studies. 20 (4): 479-505. d0i:10.1017/S0020743800053861. S2CID 162411014. Archived from the original on 13 August 2020. Retrieved 7 November 2016. ™ "Nasir al-Din al-Tusi". University of St Andrews. 1999. Archived from the original on 6 October 2018. Retrieved 27 August 2023. ©
"Ghiyath al-Din Jamshid Mas'ud al-Kashi". University of St Andrews. 1999. Archived from the original on 4 January 2022. Retrieved 29 December 2021. ©~ Drews, Robert (August 2011). "Chapter Thirty - "The Ottoman Empire, Judaism, and Eastern Europe to 1648"" (PDF). Coursebook: Judaism, Christianity and Islam, to the Beginnings of Modern Civilization. Vanderbilt
University. Archived from the original on 26 December 2022. Retrieved 21 April 2020. ™ Peter B. Golden: An Introduction to the History of the Turkic Peoples; In: Osman Karatay, Ankara 2002, p. 321 ~ Gilbert, Marc Jason (2017), South Asia in World History, Oxford University Press, p. 75, ISBN 978-0-19-066137-3, archived from the original on 22 September 2023, retrieved 15
January 2023 ~ Ga’bor A'goston, Bruce Alan Masters Encyclopedia of the Ottoman Empire Infobase Publishing 2010 ISBN 978-1-4381-1025-7 p. 540 ~ Algar, Ayla Esen (1 January 1992). The Dervish Lodge: Architecture, Art, and Sufism in Ottoman Turkey. University of California Press. p. 15. ISBN 978-0-520-07060-8. Archived from the original on 28 December 2023. Retrieved
29 April 2020 - via Google Books. ©~ "CONVERSION To Imami Shi‘ism in India". Iranica Online. Archived from the original on 7 October 2022. Retrieved 6 October 2022. ©~ Tucker, Ernest (1994). "Nadir Shah and the Ja 'fari Madhhab Reconsidered". Iranian Studies. 27 (1-4): 163-179. d0i:10.1080/00210869408701825. JSTOR 4310891. ~ Tucker, Ernest (29 March 2006).
"Nader Shah". Encyclopadia Iranica. Archived from the original on 25 December 2018. Retrieved 9 March 2021. ©~ a b Mary Hawkesworth, Maurice Kogan Encyclopedia of Government and Politics: 2-volume set Routledge 2013 ISBN 978-1-136-91332-7 pp. 270-271 ~ Esposito (2010), p. 150. ©~ Richard Gauvain Salafi Ritual Purity: In the Presence of God Routledge 2013
ISBN 978-0-7103-1356-0 p. 6 ©~ Spevack, Aaron (2014). The Archetypal Sunni Scholar: Law, Theology, and Mysticism in the Synthesis of al-Bajuri. SUNY Press. pp. 129-130. ISBN 978-1-4384-5371-2. Archived from the original on 28 December 2023. Retrieved 10 December 2018. ©~ Donald Quataert The Ottoman Empire, 1700-1922 Cambridge University Press 2005 ISBN 978-
0-521-83910-5 p. 50 ™ a b Ga’bor A’'goston, Bruce Alan Masters Encyclopedia of the Ottoman Empire Infobase Publishing 2010 ISBN 978-1-4381-1025-7 p. 260 ~ a b ¢ Musa, Shahajada Md (23 August 2022). The Emergence of a Scholar from a Garrison Society: A contextual analysis of Muhammad Ibn Abd al-Wahhab's doctrine in the light of the Qur'an and Hadith (masters
thesis). University of Wales Trinity Saint David. Archived from the original on 2 May 2023. Retrieved 19 December 2023. ~ "Graves desecrated in Mizdah". Libya Herald. 4 September 2013. Archived from the original on 3 November 2013. Retrieved 2 November 2013. ©~ Esposito (2010), p. 146. ©~ Nicolas Laos The Metaphysics of World Order: A Synthesis of Philosophy,
Theology, and Politics Wipf and Stock Publishers 2015 ISBN 978-1-4982-0102-5 p. 177 ~ Rubin, Barry M. (2000). Guide to Islamist Movements. M.E. Sharpe. p. 79. ISBN 0-7656-1747-1. Archived from the original on 28 December 2023. Retrieved 28 June 2010. ™ Esposito (2010), p. 147. ™ Esposito (2010), p. 149. ™ Robert L. Canfield (2002). Turko-Persia in Historical
Perspective. Cambridge University Press. pp. 131-. ISBN 978-0-521-52291-5. Archived from the original on 28 December 2023. Retrieved 1 December 2018. ©~ Sanyal, Usha (23 July 1998). "Generational Changes in the Leadership of the Ahl-e Sunnat Movement in North India during the twentieth Century". Modern Asian Studies. 32 (3): 635-656.
doi:10.1017/S0026749X98003059. Archived from the original on 17 March 2020. Retrieved 23 February 2020 - via Cambridge Core. ~ Lapidus (2002), pp. 358, 378-380, 624. ~ Buzpinar, S. Tufan (March 2007). "Celal Nuri's Concepts of Westernization and Religion". Middle Eastern Studies. 43 (2): 247-258. doi:10.1080/00263200601114091. JSTOR 4284539.
S2CID 144461915. ~ Lauziere, Henri (2016). The Making of Salafism: Islamic Reform in the Twentieth Century. New York, Chichester, West Sussex: Columbia University Press. pp. 231-232. ISBN 978-0-231-17550-0. Beginning with Louis Massignon in 1919, it is true that Westerners played a leading role in labeling Islamic modernists as Salafis, even though the term was a
misnomer. At the time, European and American scholars felt the need for a useful conceptual box to place Muslim figures such as Jamal al-Din al-Afghani, Muhammad Abduh, and their epigones, all of whom seemed inclined toward a scripturalist understanding of Islam but proved open to rationalism and Western modernity. They chose to adopt salafiyya—a technical term of
theology, which they mistook for a reformist slogan and wrongly associated with all kinds of modernist Muslim intellectuals. ™ "Political Islam: A movement in motion". Economist Magazine. 3 January 2014. Archived from the original on 4 January 2014. Retrieved 1 January 2014. ~ Smith, Wilfred Cantwell (1957). Islam in Modern History. Princeton University Press. p. 233.
ISBN 0-691-03030-8. {{cite book}}: ISBN / Date incompatibility (help) ~ a b Esposito, John L. (ed.). "Mecelle". The Oxford Dictionary of Islam. Archived from the original on 17 August 2023. Retrieved 17 August 2023 - via Oxford Islamic Studies Online. ©~ "New Turkey". Al-Ahram Weekly. No. 488. 29 June - 5 July 2000. Archived from the original on 4 October 2010. Retrieved
16 May 2010. ™ sx,> ,0bsll; webmaster (5 May 2020). ""ologll 830, gt suall g 2Jl & a 89 .." Izl aSlos (in Arabic). Archived from the original on 16 May 2023. Retrieved 19 December 2023. ©~ Bani Issa, Mohammad Saleh (1 November 2023). "Factors of stability and sustainable development in Jordan in its first centenary 1921-2021 (an analytical descriptive study)". Heliyon
Bibcode:2023Heliy...920993B. doi:10.1016/j.heliyon.2023.e20993. ISSN 2405-8440. PMC 10623165. PMID 37928029. ™ a b 31) ddiuch 20023). shadd))slalallouy| asdx)l jaas. Austin Macauley Publishers. ISBN 978-1-3984-9251-6. Archived from the original on 28 December 2023. Retrieved 26 December 2023. ~ Doran, Michael (1999). Pan-Arabism before Nasser: Egyptian power pol:
and the Palestine question. Studies in Middle Eastern history. New York Oxford: Oxford university press. ISBN 978-0-19-512361-6. ™ Landau, Ya‘aqov M. (1994). The politics of Pan-Islam: ideology and organization ([Rev. and updated] paperback (with additions and corr.) ed.). Oxford: Clarendon Press. ISBN 978-0-19-827709-5. © "Organization of the Islamic Conference". BBC
News. 26 December 2010. Archived from the original on 28 June 2018. Retrieved 24 September 2013. ~ Haddad & Smith (2002), p. 271. ©~ Zabel, Darcy (2006). Arabs in the Americas: Interdisciplinary Essays on the Arab Diaspora. Austria: Peter Lang. p. 5. ISBN 9780820481111. ~ a b The Future of the Global Muslim Population (Report). Pew Research Center. 27 January
2011. Archived from the original on 9 February 2011. Retrieved 27 December 2017. ~ Bulliet (2005), p. 722 ~ "Are secular forces being squeezed out of Arab Spring?". BBC News. 9 August 2011. Archived from the original on 4 November 2022. Retrieved 10 August 2011. ©~ Slackman, Michael (23 December 2008). "Jordanian students rebel, embracing conservative Islam". New
York Times. Archived from the original on 4 November 2022. Retrieved 15 August 2011. ~ Kirkpatrick, David D. (3 December 2011). "Egypt's vote puts emphasis on split over religious rule". The New York Times. Archived from the original on 4 November 2022. Retrieved 8 December 2011. ~ Lauziere, Henri (2016). The Making of Salafism: Islamic Reform in the Twentieth
Century. New York, Chichester, West Sussex: Columbia University Press. p. 237. ISBN 978-0-231-17550-0. Prior to the fall of the Ottoman Empire, leading reformers who happened to be Salafi in creed were surprisingly open-minded: although they adhered to neo-Hanbali theology. However, the aftermath of the First World War and the expansion of European colonialism paved
the way for a series of shifts in thought and attitude. The experiences of Rida offer many examples... he turned against the Shi'is who dared, with reason, to express doubts about the Saudi-Wahhabi project... . Shi'is were not the only victims: Rida and his associates showed their readiness to turn against fellow Salafis who questioned some of the Wahhabis' religious
interpretations. ©~ G. Rabil, Robert (2014). Salafism in Lebanon: From Apoliticism to Transnational Jihadism. Washington DC, US: Georgetown University Press. pp. 32-33. ISBN 978-1-62616-116-0. Western colonialists established in these countries political orders... that, even though not professing enmity to Islam and its institutions, left no role for Islam in society. This caused
a crisis among Muslim reformists, who felt betrayed not only by the West but also by those nationalists, many of whom were brought to power by the West... Nothing reflects this crisis more than the ideological transformation of Rashid Rida (1865-1935)... He also revived the works of Ibn Taymiyah by publishing his writings and promoting his ideas. Subsequently, taking note of
the cataclysmic events brought about by Western policies in the Muslim world and shocked by the abolition of the caliphate, he transformed into a Muslim intellectual mostly concerned about protecting Muslim culture, identity, and politics from Western influence. He supported a theory that essentially emphasized the necessity of an Islamic state in which the scholars of Islam
would have a leading role... Rida was a forerunner of Islamist thought. He apparently intended to provide a theoretical platform for a modern Islamic state. His ideas were later incorporated into the works of Islamic scholars. Significantly, his ideas influenced none other than Hassan al-Bannah, founder of the Muslim Brotherhood in Egypt... The Muslim Brethren have taken up
Rida's Islamic fundamentalism, a right-wing radical movement founded in 1928,.. ©~ "Isis to mint own Islamic dinar coins in gold, silver and copper". The Guardian. 21 November 2014. Archived from the original on 4 November 2022. Retrieved 31 July 2022. ©~ "Huge rally for Turkish secularism". BBC News. 29 April 2011. Archived from the original on 29 May 2012. Retrieved 6
December 2011. ©~ Saleh, Heba (15 October 2011). "Tunisia moves against headscarves". BBC News. Archived from the original on 29 May 2012. Retrieved 6 December 2011. ©~ "Laying down the law: Islam's authority deficit". The Economist. 28 June 2007. Archived from the original on 6 March 2016. Retrieved 15 August 2011. ©~ Bowering, Gerhard; Mirza, Mahan; Crone,
Patricia (2013). The Princeton Encyclopedia of Islamic Political Thought. Princeton University Press. p. 59. ISBN 9780691134840. ©~ "Ultraconservative Islam on rise in Mideast". MSNBC. 18 October 2008. Archived from the original on 4 November 2013. Retrieved 24 September 2013. ©~ Almukhtar, Sarah; Pecanha, Sergio; Wallace, Tim (5 January 2016). "Behind Stark Political
Divisions, a More Complex Map of Sunnis and Shiites". The New York Times. Archived from the original on 4 November 2022. Retrieved 6 January 2016. ©~ Thames, Knox (6 January 2021). "Why the Persecution of Muslims Should Be on Biden's Agenda". Foreign Policy Magazine. Archived from the original on 11 February 2022. Retrieved 5 February 2022. ©~ Perrin, Andrew (10
October 2003). "Weakness in numbers". Time. Archived from the original on 24 September 2013. Retrieved 24 September 2013. ©~ Beydoun, Khaled A. "For China, Islam is a 'mental illness' that needs to be 'cured'". Al Jazeera. Archived from the original on 10 December 2018. Retrieved 5 February 2022. ~ Mojzes, Paul (2011). Balkan Genocides: Holocaust and Ethnic Cleansing
in the Twentieth Century. Rowman & Littlefield. p. 178. ISBN 978-1-4422-0663-2. ~ Oliver Holmes (19 December 2016). "Myanmar's Rohingya campaign 'may be crime against humanity'". The Guardian. Archived from the original on 6 January 2017. Retrieved 5 January 2017. ©~ "Rohingya abuse may be crimes against humanity: Amnesty". Al Jazeera. 19 December 2016.
Archived from the original on 22 September 2023. Retrieved 21 February 2023. ©~ "Report of Independent International Fact-Finding Mission on Myanmar". ohchr.org. 27 August 2018. Archived from the original on 19 October 2018. Retrieved 14 August 2019. ©~ Slackman, Michael (28 January 2007). "In Egypt, a new battle begins over the veil". The New York Times. Archived
from the original on 3 May 2019. Retrieved 15 August 2011. ~ Nigosian (2004), p. 41. ~ "Islamic televangelist; holy smoke". The Economist. Archived from the original on 4 September 2013. Retrieved 5 February 2022. ~ Esposito (2010), p. 263. ~ V. Sisler: The Internet and the Construction of Islamic Knowledge in Europe p. 212 ~ Esposito (2004), pp. 118-119, 179. ~ Rippin
(2001), p. 288. ©~ Adams, Charles J. (1983). "Maududi and the Islamic State". In Esposito, John L. (ed.). Voices of Resurgent Islam. Oxford University Press. pp. 113-4. [Maududi believed that] when religion is relegated to the personal realm, men inevitably give way to their bestial impulses and perpetrate evil upon one another. In fact it is precisely because they wish to escape
the restraints of morality and the divine guidance that men espouse secularism. ~ Meisami, Sayeh (2013). "'Abdolkarim Soroush". Oxford Bibliographies. Archived from the original on 5 November 2013. Retrieved 12 October 2021. ©~ Abdullah Saeed (2017). "Secularism, State Neutrality, and Islam". In Phil Zuckerman; John R. Shook (eds.). The Oxford Handbook of Secularism.
p- 188. doi:10.1093/oxfordhb/9780199988457.013.12. ISBN 978-0-19-998845-7. Archived from the original on 3 September 2021. Retrieved 7 August 2023.(subscription required) ~ Nader Hashemi (2009). "Secularism". In John L. Esposito (ed.). The Oxford Encyclopedia of the Islamic World. Oxford: Oxford University Press. ISBN 978-0-19-530513-5. Archived from the original
on 6 December 2022. Retrieved 7 August 2023.(subscription required) ™ a b ¢ d Pew Forum for Religion & Public Life. April 2015. "The Future of World Religions: Population Growth Projections, 2010-2050 Archived 11 December 2020 at the Wayback Machine." Pew Research Center.Article Archived 7 December 2020 at the Wayback Machine. ©~ "Religious Composition by
Country, 2010-2050". Pew Research Center's Religion & Public Life Project. 21 December 2022. Archived from the original on 28 January 2023. Retrieved 9 March 2024. ©~ "Pew-Templeton Global Religious Futures Project - Research and data from Pew Research Center". 21 December 2022. Archived from the original on 5 February 2023. Retrieved 27 November 2023. ©~ "The
Future of the Global Muslim Population". 27 January 2011. Archived from the original on 30 September 2023. Retrieved 26 October 2022. ©~ "Muslims and Islam: Key findings in the U.S. and around the world". 9 August 2017. Archived from the original on 8 November 2022. Retrieved 19 December 2022. ©~ Lipka, Michael, and Conrad Hackett. [2015] 6 April 2017. "Why
Muslims are the world's fastest-growing religious group Archived 14 May 2019 at the Wayback Machine" (data analysis). Fact Tank. Pew Research Center. ~ David B. Barrett, George T. Kurian, and Todd M. Johnson, World Christian Encyclopedia: A comparative survey of churches and religions in the modern world, Vol. 1: The world by countries: religionists, churches,
ministries 2d ed. (New York: Oxford Univ. Press, 2001), 4. ©~ Fahmy, Conrad Hackett, Marcin Stonawski, Yunping Tong, Stephanie Kramer, Anne Shi and Dalia (9 June 2025). "How the Global Religious Landscape Changed From 2010 to 2020" (PDF). Pew Research Center. p. 9. Retrieved 10 June 2025. Increases in the global Muslim population are largely due to Muslims having
a relatively young age structure and high fertility rate, two characteristics that result in natural population growth.{{cite web}}: CS1 maint: multiple names: authors list (link) ~ a b Pew Forum for Religion & Public Life (2009), p. 1. "Of the total Muslim population, 10-13% are Shia Muslims and 87-90% are Sunni Muslims." ~ Pew Forum for Religion & Public Life (2009), p. 11.
~ Ba-Yunus, Ilyas; Kone, Kassim (2006). Muslims in the United States. Greenwood Publishing Group. p. 172. ISBN 978-0-313-32825-1. ©~ The Pew Forum on Religion and Public Life. December 2012. "The Global Religious Landscape: A Report on the Size and Distribution of the World's Major Religious Groups as of 2010 Archived 23 March 2018 at the Wayback Machine." DC:
Pew Research Center. Article Archived 26 September 2018 at the Wayback Machine. © "Islam in Russia". Al Jazeera. Anadolu News Agency. 7 March 2018. Archived from the original on 28 December 2023. Retrieved 15 June 2021. ©~ "Book review: Russia's Muslim Heartlands reveals diverse population", The National, 21 April 2018, archived from the original on 14 January
2019, retrieved 13 January 2019 ©~ Pew Forum for Religion and Public Life. April 2015. "10 Countries With the Largest Muslim Populations, 2010 and 2050 Archived 7 February 2017 at the Wayback Machine" (projections table). Pew Research Center. ©~ "Secrets of Islam". U.S. News & World Report. Archived from the original on 22 January 2011. Retrieved 24 September 2013.
Information provided by the International Population Center, Department of Geography, San Diego State University (2005). ©~ Pew Forum for Religion & Public Life (2009), pp. 15, 17. © Pechilis, Karen; Raj, Selva J. (2013). South Asian Religions: Tradition and Today. Routledge. p. 193. ISBN 978-0-415-44851-2. Archived from the original on 28 December 2023. Retrieved 3 May
2019. ©~ Margaret Kleffner Nydell Understanding Arabs: A Guide For Modern Times Archived 28 December 2023 at the Wayback Machine, Intercultural Press, 2005, ISBN 1931930252, page xxiii, 14 ©~ Richard Eaton (8 September 2009). "Forest Clearing and the Growth of Islam in Bengal". In Barbara D. Metcalf (ed.). Islam in South Asia in Practice. Princeton University Press.
p. 275. ISBN 978-1-4008-3138-8. ©~ Meghna Guhathakurta; Willem van Schendel (30 April 2013). The Bangladesh Reader: History, Culture, Politics. Duke University Press. p. 50. ISBN 978-0822353188. Archived from the original on 7 July 2023. Retrieved 7 November 2016. ©~ Gandhi, Rajmohan (2013). Punjab: A History from Aurangzeb to Mountbatten. New Delhi, India,
Urbana, Illinois: Aleph Book Company. p. 1. ISBN 978-93-83064-41-0.. ©~ "Explore All Countries - China". The World Factbook. Central Intelligence Agency. Archived from the original on 13 February 2021. Retrieved 15 September 2009. ~ "China (includes Hong Kong, Macau, and Tibet)". Archived Content. U.S. Department of State. Archived from the original on 10 July 2019.
Retrieved 24 September 2013. ©~ "Muslims in Europe: Country guide". BBC News. 23 December 2005. Archived from the original on 29 September 2009. Retrieved 1 April 2010. ©~ Hackett, Conrad (29 November 2017), "5 facts about the Muslim population in Europe", Pew Research Center, archived from the original on 5 January 2019, retrieved 17 January 2023 ~
"Conversion". The Future of the Global Muslim Population (Report). Pew Research Center. 27 January 2011. Archived from the original on 24 December 2018. Retrieved 12 May 2020. there is no substantial net gain or loss in the number of Muslims through conversion globally; the number of people who become Muslims through conversion seems to be roughly equal to the
number of Muslims who leave the faith ~ "Cumulative Change Due to Religious Switching, 2010-2050, p.43" (PDF). Archived from the original (PDF) on 29 April 2015. Retrieved 4 May 2016. ©~ "The Changing Global Religious Landscape". Pew Research Center. 5 April 2017. Archived from the original on 18 February 2022. Retrieved 17 December 2022. ~ Fahmy, Conrad
Hackett, Marcin Stonawski, Yunping Tong, Stephanie Kramer, Anne Shi and Dalia (9 June 2025). "How the Global Religious Landscape Changed From 2010 to 2020" (PDF). Pew Research Center. p. 39. Retrieved 10 June 2025. Muslims and Hindus have been the least likely to gain or lose adherents from religious switching. About one in every 100 adults raised Muslim (or
Hindu) has left their childhood religion, and a similar number from a different religious category have switched into Islam (or Hinduism).{{cite web}}: CS1 maint: multiple names: authors list (link) ~ "Fast-growing Islam winning converts in Western world". CNN. Archived from the original on 15 October 2018. Retrieved 6 May 2016. ~ "British Muslims Monthly Survey for June
2000, Vol. VIII, No. 6". Women convert. Archived from the original on 14 February 2008. Retrieved 28 September 2020. ~ "Conversion To Islam One Result Of Post-9/11 Curiosity". HuffPost. 24 August 2011. Archived from the original on 11 January 2021. Retrieved 26 November 2020. ~ Bindel, Julie (26 April 2010). "Why do Western Women Convert?". Standpoint. Archived
from the original on 6 October 2014. Retrieved 8 May 2016. ~ Lipka, Michael; Hackett, Conrad (6 April 2017). "Why Muslims are the world's fastest-growing religious group". Pew Research Center. Archived from the original on 14 May 2019. Retrieved 21 November 2022. ©~ "Sunni". Encyclopeedia Britannica. Archived from the original on 30 April 2015. Retrieved 17 September
2021. ~ Esposito, John L., ed. (2014). "Sunni Islam". The Oxford Dictionary of Islam. Oxford: Oxford University Press. Archived from the original on 5 October 2018. Retrieved 10 January 2010. ~ Denny, Frederick. 2010. Sunni Islam: Oxford Bibliographies Online Research Guide. Oxford: Oxford University Press. p. 3. "Sunni Islam is the dominant division of the global Muslim
community, and throughout history it has made up a substantial majority (85 to 90%) of that community." ~ Yavuz, Yusuf Sevki (1994). "Ahl as-Sunnah". Islam Ansiklopedisi (in Turkish). Vol. 10. Istanbul: Turkish Diyanet Foundation. pp. 525-530. Archived from the original on 28 December 2021. Retrieved 28 December 2021. ©~ John Richard Thackrah (2013). Dictionary of
Terrorism (2, revised ed.). Routledge. p. 252. ISBN 978-1135165956. ~ Nasir, Jamal ]J., ed. (2009). The Status of Women Under Islamic Law and Modern Islamic Legislation (revised ed.). Brill. p. 11. ISBN 978-9004172739. ©~ George W. Braswell (2000). What You Need to Know about Islam & Muslims (illustrated ed.). B&H Publishing Group. p. 62. ISBN 978-0805418293. ~ An
Introduction to the Hadith. John Burton. Published by Edinburgh University Press. 1996. p. 201. Cite: "Sunni: Of or pertaining sunna, especially the Sunna of the Prophet. Used in conscious opposition to Shi'a, Shi'i. There being no ecclesia or centralized magisterium, the translation 'orthodox' is inappropriate. To the Muslim 'unorthodox' implies heretical, mubtadi, from bid'a,
the contrary of sunna and so 'innovation'." ©~ a b "sharia". Lexico. Oxford University Press. Archived from the original on 22 January 2020. ~ Esposito (2003), pp. 275, 306 ~ Hadi Enayat Islam and Secularism in Post-Colonial Thought: A Cartography of Asadian Genealogies Springer Publishing, 30 June 2017 ISBN 978-3-319-52611-9 p.48 ™ Rico Isaacs, Alessandro Frigerio
Theorizing Central Asian Politics: The State, Ideology and Power Springer Publishing 2018 ISBN 978-3-319-97355-5 p. 108 ~ Esposito (1999), p. 280. ~ Richard Gauvain Salafi Ritual Purity: In the Presence of God Routledge 2013 ISBN 978-0-7103-1356-0 page 8 ~ a b Svante E. Cornell Azerbaijan Since Independence M.E. Sharpe ISBN 9780765630049 p. 283 ©~ Robert W.
Hefner Shari‘a Politics: Islamic Law and Society in the Modern World Indiana University Press 2011 ISBN 978-0-253-22310-4 p. 170 ~ "Field Listing :: Religions". The World Factbook. Central Intelligence Agency. Archived from the original on 6 July 2010. Retrieved 25 October 2010. Sunni Islam accounts for over 75% of the world's Muslim population.” ... "Shia Islam
represents 10-15% of Muslims worldwide. ™ "Sunni". Berkley Center for Religion, Peace, and World Affairs. Archived from the original on 14 June 2020. Retrieved 24 May 2020. Sunni Islam is the largest denomination of Islam, comprising about 85% of the world's over 1.5 billion Muslims. ©~ Newman, Andrew J. Shi‘i. Encyclopedia Britannica. Archived from the original on 20
July 2019. Retrieved 28 December 2021. ~ Tayeb El-Hibri, Maysam J. al Faruqi (2004). "Sunni Islam". In Philip Mattar (ed.). The Encyclopedia of the Modern Middle East and North Africa (2nd ed.). MacMillan Reference. ~ John Corrigan, Frederick Denny, Martin S Jaffee, Carlos Eire (2011). Jews, Christians, Muslims: A Comparative Introduction to Monotheistic Religions.
Cambridge University Press. 978-0205026340.{ {cite book} }: CS1 maint: multiple names: authors list (link) ~ Dakake, Maria Massi (2007). The Charismatic Community: Shi'ite Identity in Early Islam. State University of New York Press. ISBN 9780791470336. ©~ Veccia Vaglieri, L. (2012). "Ghadir Khumm". Encyclopaedia of Islam. Brill. ISBN 9789004161214. Archived from the
original on 14 July 2023. Retrieved 14 July 2023. ~ Campo (2009), pp. 257-258. ™ Foody, Kathleen (September 2015). Jain, Andrea R. (ed.). "Interiorizing Islam: Religious Experience and State Oversight in the Islamic Republic of Iran". Journal of the American Academy of Religion. 83 (3). Oxford: Oxford University Press on behalf of the American Academy of Religion: 599-623.
doi:10.1093/jaarel/1fv029. eISSN 1477-4585. ISSN 0002-7189. JSTOR 24488178. LCCN sc76000837. OCLC 1479270. For Shi‘i Muslims, Muhammad not only designated Ali as his friend, but appointed him as his successor—as the "lord" or "master" of the new Muslim community. Ali and his descendants would become known as the Imams, divinely guided leaders of the Shi‘i
communities, sinless, and granted special insight into the Qur’anic text. The theology of the Imams that developed over the next several centuries made little distinction between the authority of the Imams to politically lead the Muslim community and their spiritual prowess; quite to the contrary, their right to political leadership was grounded in their special spiritual insight.
While in theory, the only just ruler of the Muslim community was the Imam, the Imams were politically marginal after the first generation. In practice, Shi‘i Muslims negotiated varied approaches to both interpretative authority over Islamic texts and governance of the community, both during the lifetimes of the Imams themselves and even more so following the disappearance
of the twelfth and final Imam in the ninth century. ©~ Foody, Kathleen (September 2015). Jain, Andrea R. (ed.). "Interiorizing Islam: Religious Experience and State Oversight in the Islamic Republic of Iran". Journal of the American Academy of Religion. 83 (3). Oxford: Oxford University Press on behalf of the American Academy of Religion: 599-623. doi:10.1093/jaarel/1fv029.
eISSN 1477-4585. ISSN 0002-7189. JSTOR 24488178. LCCN sc76000837. OCLC 1479270. For Shi‘i Muslims, Muhammad not only designated Ali as his friend, but appointed him as his successor—as the "lord" or "master" of the new Muslim community. Ali and his descendants would become known as the Imams, divinely guided leaders of the Shi‘i communities, sinless, and
granted special insight into the Qur’anic text. The theology of the Imams that developed over the next several centuries made little distinction between the authority of the Imams to politically lead the Muslim community and their spiritual prowess; quite to the contrary, their right to political leadership was grounded in their special spiritual insight. While in theory, the only just
ruler of the Muslim community was the Imam, the Imams were politically marginal after the first generation. In practice, Shi‘i Muslims negotiated varied approaches to both interpretative authority over Islamic texts and governance of the community, both during the lifetimes of the Imams themselves and even more so following the disappearance of the twelfth and final Imam
in the ninth century. ~ Daftary, Farhad (2013). "A History Of Shi'i Islam". Internet Archive. Retrieved 22 July 2024. ~ Lalani, Arzina R. (2000). Early Shi'i Thought: The Teachings of Imam Muhammad al-Bagqir. I.B. Tauris. ISBN 1850435928. ©~ Amir-Moezzi, Mohammad Ali (2014). "Ghadir Khumm". In Fleet, Kate; Kramer, Gudrun; Matringe, Denis; Nawas, John; Stewart, Devin J.
(eds.). Encyclopaedia of Islam (Third ed.). doi:10.1163/1573-3912 ei3 COM 27419. ISBN 9789004269613. ~ Mavani, Hamid (2013). Religious Authority and Political Thought in Twelver Shi'ism: From Ali to Post-Khomeini. Routledge. ISBN 9780415624404. ©~ Armajani, Jon (2020). Shia Islam and Politics: Iran, Iraq, and Lebanon. Lanham (Md.): Lexington Books. p. 11.
ISBN 978-1-7936-2136-8. ™ Kohlberg, Etan (1976). "From Imamiyya to Ithna-'ashariyya". Bulletin of the School of Oriental and African Studies. 39 (3): 521-534. d0i:10.1017/S0041977X00050989. S2CID 155070530. Archived from the original on 14 July 2023. Retrieved 14 July 2023. ©~ Tucker, Spencer C.; Priscilla Mary Roberts, eds. (2008). The Encyclopedia of the Arab-Israeli
Conflict: A Political, Social and Military History. ABC-CLIO. p. 917. ISBN 978-1-85109-842-2. Archived from the original on 28 December 2023. Retrieved 20 June 2015. ©~ Wehrey, Frederic M. (2010). The Iraq Effect: The Middle East After the Iraqg War. Rand Corporation. p. 91. ISBN 978-0-8330-4788-5. Archived from the original on 28 December 2023. Retrieved 20 June 2015.
~ Peterson, Daniel (2011). "Zaydiyya". Islamic Studies. doi:10.1093/0b0/9780195390155-0153. ~ Newman, Andrew J. (2013). "Introduction". Twelver Shiism: Unity and Diversity in the Life of Islam, 632 to 1722. Edinburgh University Press. p. 2. ISBN 978-0-7486-7833-4. Archived from the original on 1 May 2016. Retrieved 13 October 2015. ©~ Escobar, Pepe (24 May 2002).
"Knocking on heaven's door". Central Asia/Russia. Asia Times Online. Archived from the original on 3 June 2002. Retrieved 12 November 2006. our sixth imam, Imam Sadeg, says that we have five definitive holy places... first is Mecca... second is Medina... third belongs to our first imam of Shia, Ali, which is in Najaf. The fourth belongs to our third imam, Hussein, in Kerbala.
The last one belongs to the daughter of our seventh imam and sister of our eighth imam, who is called Fatemah, and will be buried in Qom. ~ John L. Esposito, ed. (2014). "Ibadis". The Oxford Dictionary of Islam. Oxford: Oxford University Press. Archived from the original on 20 August 2017. Ibadis [:] subsect of Khariji Islam founded in the eighth century. Has its strongest
presence in Oman, but is also found in North Africa and various communities on the Swahili Coast. ©~ Robert Brenton Betts (31 July 2013). The Sunni-Shi'a Divide: Islam's Internal Divisions and Their Global Consequences. Potomac Books. pp. 14-15. ISBN 978-1-61234-522-2. Archived from the original on 28 December 2023. Retrieved 7 January 2015. ©~ Hoffman, Valerie Jon
(2012). The Essentials of Ibadi Islam. Syracuse: Syracuse University Press. pp. 3-4. ISBN 9780815650843. ™ a b Upal, M. Afzal (2021). "The Cultural Genetics of the Ahmadiyya Muslim Jama‘at". In Cusack, Carole M.; Upal, M. Afzal (eds.). Handbook of Islamic Sects and Movements. Brill Handbooks on Contemporary Religion. Vol. 21. Leiden and Boston: Brill Publishers.
pp. 637-657. d0i:10.1163/9789004435544 034. ISBN 978-90-04-43554-4. ISSN 1874-6691. ~ a b Turner, Richard Brent (2003). "The Ahmadiyya Mission to America: A Multi-Racial Model for American Islam". Islam in the African-American Experience (2nd ed.). Bloomington, Indiana and Indianapolis: Indiana University Press. pp. 109-146. ISBN 9780253216304.
LCCN 2003009791. ©~ a b c d e Drover, Lauren (2020). "The Ahmadiyya Muslim Jamaat: A New Religious Movement Derived from Islam?". In Kim, David W. (ed.). New Religious Movements in Modern Asian History: Socio-Cultural Alternatives. Ethnographies of Religion. Lanham, Maryland: Rowman & Littlefield. pp. 21-36. ISBN 978-1-7936-3403-0. OCLC 1220880253. ©
Korbel, Jonathan; Preckel, Claudia (2016). "Ghulam Ahmad al-Qadiyani: The Messiah of the Christians—Peace upon Him—in India (India, 1908)". In Bentlage, Bjorn; Eggert, Marion; Kramer, Hans-Martin; Reichmuth, Stefan (eds.). Religious Dynamics under the Impact of Imperialism and Colonialism. Numen Book Series. Vol. 154. Leiden: Brill Publishers. pp. 426-442.
doi:10.1163/9789004329003 034. ISBN 978-90-04-32511-1. ©~ Balzani, Marzia. Ahmadiyya Islam and the Muslim Diaspora: Living at the End of Days. Abingdon, Oxon. pp. 6-8. ISBN 978-1-315-19728-9. OCLC 1137739779. ~ "What are the Signs of the Second Coming of the Messiah?". Review of Religions. 23 March 2016. Retrieved 23 June 2020. ~ Paracha, Nadeem F. (21
November 2013). "The 1974 ouster of the 'heretics': What really happened?". DAWN.COM. Archived from the original on 13 June 2015. Retrieved 19 March 2024. ~ Uddin, Asma T. (2014). "A Legal Analysis of Ahmadi Persecution in Pakistan". In Kirkham, David M. (ed.). State Responses to Minority Religions. Ashgate Inform Series on Minority Religions and Spiritual
Movements. Farnham, U.K. and Burlington, Vermont: Ashgate Publishing/Routledge. pp. 81-98. ISBN 978-1-4724-1647-6. LCCN 2013019344 - via Google Books. ~ "Constitution (Second Amendment) Act, 1974". pakistani.org. Archived from the original on 17 July 2017. Retrieved 19 March 2024. ~ Algar, Hamid (15 December 1989). "Bektasiya". Encyclopaedia Iranica.
Archived from the original on 10 September 2015. Retrieved 13 February 2019. ~ Jorgen S Nielsen Muslim Political Participation in Europe Edinburgh University Press 2013 ISBN 978-0-748-67753-5 page 255 ~ John Shindeldecker: Turkish Alevis Today: II Alevi Population Size and Distribution Archived 30 November 2016 at the Wayback Machine, PDF-Datei, See also
Encyclopaedia of the Orient: Alevi Archived 13 June 2021 at the Wayback Machine, consulted on 30 May 2017. ©~ Musa, Aisha Y. (2010). "The Qur'anists". Religion Compass. 4 (1). John Wiley & Sons: 12-21. d0i:10.1111/j.1749-8171.2009.00189.x. ™ Musa, Aisha Y. (2010). "The Qur'anists". Religion Compass. 4 (1): 12-21. doi:10.1111/j.1749-8171.2009.00189.x. ISSN 1749-8171.
Archived from the original on 28 January 2022. Retrieved 8 June 2021. ™ Brown, Daniel W. (4 March 1999). Rethinking Tradition in Modern Islamic Thought. Cambridge University Press. pp. 7-45, 68. ISBN 978-0-521-65394-7. ~ Juynboll, G. H. A. (1969). The Authenticity of the Tradition Literature: Discussions in Modern Egypt,... G.H.A. Juynboll,... Brill Archive. pp. 23-25. ©
"Why the name change?" (PDF). Submission Perspective. 57: 1. September 1989. Archived (PDF) from the original on 31 July 2021. Retrieved 29 August 2022. ~ Abd al-Jabbar, Al-Qadi. Kitab al-Mughni fi abwab al-tawhid wal-adl. ~ a b al-Asadabadji, ‘Abd al-Jabbar ibn Ahmad (1965). Sharh al-usul al-khamsah (in Arabic). Maktabat wahbah. ©~ Campanini, Massimo (2012). "The
Mu'tazila in Islamic History and Thought". Religion Compass. 6 (1): 41-50. doi:10.1111/j.1749-8171.2011.00273.x. ISSN 1749-8171. ~ Fakhry, Majid. A history of Islamic philosophy. New York: Columbia University Press. p. 47. ISBN 978-0-231-13220-6. ~ Martin, Richard C.; Woodward, Mark R.; Atmaja, Dwi S. (1997). Defenders of reason in Islam: Mu‘tazilism from medieval
school to modern symbol. Oxford, England ; Rockport, MA, USA: Oneworld Publications. ISBN 978-1-85168-147-1. ~ Vasalou, Sophia (2008). Moral Agents and Their Deserts: The Character of Mu'tazilite Ethics. Princeton University Press. ©~ Benakis, Theodoros (13 January 2014). "Islamophoobia in Europe!". New Europe. Brussels. Archived from the original on 31 January
2016. Retrieved 20 October 2015. Anyone who has travelled to Central Asia knows of the non-denominational Muslims—those who are neither Shiites nor Sounites, but who accept Islam as a religion generally. ~ Pollack, Kenneth (2014). Unthinkable: Iran, the Bomb, and American Strategy. Simon and Schuster. p. 29. ISBN 978-1-4767-3393-7. Although many Iranian hardliners
are Shi'a chauvinists, Khomeini's ideology saw the revolution as pan-Islamist, and therefore embracing Sunni, Shi'a, Sufi, and other, more nondenominational Muslims ~ Burns, Robert (2011). Christianity, Islam, and the West. University Press of America. p. 55. ISBN 978-0-7618-5560-6. 40 per cent called themselves "just a Muslim" according to the Council of American-Islamic
relations ~ Tatari, Eren (2014). Muslims in British Local Government: Representing Minority Interests in Hackney, Newham and Tower Hamlets. BRILL. p. 111. ISBN 978-90-04-27226-2. Nineteen said that they are Sunni Muslims, six said they are just Muslim without specifying a sect, two said they are Ahmadi, and two said their families are Alevi ©~ Lopez, Ralph (2008). Truth
in the Age of Bushism. Lulu.com. p. 65. ISBN 978-1-4348-9615-5. Many Iraqgis take offense at reporters' efforts to identify them as Sunni or Shiite. A 2004 Iraq Centre for Research and Strategic Studies poll found the largest category of Iraqis classified themselves as "just Muslim." ™ a b "Chapter 1: Religious Affiliation". The World's Muslims: Unity and Diversity. Pew Research
Center's Religion & Public Life Project. 9 August 2012. Retrieved 4 September 2013. ™ Esposito (2003), p. 302 ~ Malik & Hinnells (2006), p. 3 ©~ Turner (1998), p. 145 ~ Trimingham (1998), p. 1 © Ibn-‘Agiba, Ahmad Ibn-Muhammad; Aresmouk, Mohamed Fouad; Fitzgerald, Michael Abdurrahman; Ibn-‘Agiba, Ahmad Ibn-Muhammad (2011). The Book of ascension to the essential
truths of Sufism: a lexicon of Sufic terminology = Mi‘raj al-tashawwuf ila haqga’iq al-tasawwuf. Louisville, KY: Fons Vitae. ISBN 978-1891785849. ©~ Andani, Khalil. "A Survey of Ismaili Studies Part 1: Early Ismailism and Fatimid Ismailism." Religion Compass 10.8 (2016): 191-206. ~ Aminrazavi, Mehdi. [2009] 2016. "Mysticism in Arabic and Islamic Philosophy." The Stanford
Encyclopedia of Philosophy, edited by E. N. Zalta. Retrieved 25 May 2020. ~ Knysh, Alexander. 2015. Islam in Historical Perspective. Routledge. ISBN 978-1-317-34712-5. p. 214. ~ Haviland, Charles (30 September 2007). "The roar of Rumi - 800 years on". BBC News. Retrieved 10 August 2011. ~ "Islam: Jalaluddin Rumi". BBC. 1 September 2009. Retrieved 10 August 2011. ©
a b Chittick (2008), pp. 3-4, 11. ~ Nasr, Seyyed Hossein (1993). An Introduction to Islamic Cosmological Doctrines. SUNY Press. p. 192. ISBN 978-0-7914-1515-3. Retrieved 17 January 2015. ©~ Peacock (2019), p. 24,77. ©~ Cook, David (May 2015). "Mysticism in Sufi Islam". Oxford Research Encyclopedia of Religion. Oxford: Oxford University Press.
doi:10.1093/acrefore/9780199340378.013.51. ISBN 9780199340378. Archived from the original on 28 November 2018. Retrieved 15 January 2023. ~ "tariga | Islam". Britannica.com. 4 February 2014. Retrieved 29 May 2015. ©~ Bowker, John (2000). The Concise Oxford Dictionary of World Religions. doi:10.1093/acref/9780192800947.001.0001. ISBN 978-0-19-280094-7. ~
Sanyal, Usha (1998). "Generational Changes in the Leadership of the Ahl-e Sunnat Movement in North India during the Twentieth Century". Modern Asian Studies. 32 (3): 635-656. d0i:10.1017/S0026749X98003059. Archived from the original on 17 March 2020. Retrieved 1 September 2015. ©~ Esposito (2003), "Ahl al-Sunnah wa'l-Jamaah" - via Oxford Reference. ©~ Alvi, Farhat.
"The Significant Role of Sufism in Central Asia" (PDF). ™ Johns, Anthony H (1995). "Sufism in Southeast Asia: Reflections and Reconsiderations". Journal of Southeast Asian Studies. 26 (1): 169-183. d0i:10.1017/S0022463400010560. JSTOR 20071709. S2CID 154870820. ~ Babou, Cheikh Anta (2007). "Sufism and Religious Brotherhoods in Senegal". International Journal of
African Historical Studies. 40 (1): 184-186. ™ Esposito (2002b), pp. 17, 111-112, 118. ~ Esposito (2010), p. 96 ~ ab c d e f g Vikegr, Knut S. 2014. "Shari‘ah." In The Oxford Encyclopedia of Islam and Politics, edited by E. Shahin. Oxford: Oxford University Press. Archived from the original on 4 June 2014. Retrieved 25 May 2020. ~ A.C. Brown, Jonathan (2009). Hadith:
Muhammad's Legacy in the Medieval and Modern World (Foundations of Islam). Oneworld Publications. p. 277. ISBN 978-1851686636. ~ Bharathi, K. S. 1998. Encyclopedia of Eminent Thinkers. p. 38. ™~ Weiss (2002), pp. 3, 161. ©~ a b c Esposito, John L. (ed.). "Islamic Law". The Oxford Dictionary of Islam. Archived from the original on 3 February 2017 - via Oxford Islamic
Studies Online. ™ Esposito, John L.; DeLong-Bas, Natana J. (2001). Women in Muslim Family Law. Syracuse University Press. pp. 2-. ISBN 978-0-8156-2908-5. Quote: "[...], by the ninth century, the classical theory of law fixed the sources of Islamic law at four: the Quran, the Sunnah of the Prophet, giyas (analogical reasoning), and ijma (consensus)." ~ "illah". Oxford: Oxford
University Press. Retrieved 1 October 2024. ~ Fairak, A. (2014). Analogy (Islamic) (2014 ed.). Boston: Springer. p. 56. ISBN 978-1-4614-6085-5. ©~ Fairak, A. (2014). "Analogy (Islamic)". Encyclopedia of Psychology and Religion. 74 (4): 531-55. d0i:10.1086/353360. ISSN 0021-1753. S2CID 144315162. ~ a b Mayer, Ann Elizabeth. 2009. "Law. Modern Legal Reform." In The



Oxford Encyclopedia of the Islamic World, edited by J. L. Esposito. Oxford: Oxford University Press. ©~ An-Na'im, Abdullahi A. (1996). "Islamic Foundations of Religious Human Rights". In Witte, John; van der Vyver, Johan D. (eds.). Religious Human Rights in Global Perspective: Religious Perspectives. BRILL. pp. 337-359. ISBN 978-90-411-0179-2. ~ Hajjar, Lisa (2004).
"Religion, State Power, and Domestic Violence in Muslim Societies: A Framework for Comparative Analysis". Law & Social Inquiry. 29 (1): 1-38. d0i:10.1111/j.1747-4469.2004.tb00329.x. JSTOR 4092696. S2CID 145681085. ~ "Imam". Encyclopedia Britannica. Retrieved 15 January 2023. ~ Radtke, B.; Lory, P.; Zarcone, Th.; DeWeese, D.; Gaborieau, M.; Denny, F. M.; Aubin, F.;
Hunwick, J. O.; Mchugh, N. (2012) [1993]. "Wali". In Bearman, P. J.; Bianquis, Th.; Bosworth, C. E.; van Donzel, E. J.; Heinrichs, W. P. (eds.). Encyclopaedia of Islam (2nd ed.). Leiden: Brill Publishers. doi:10.1163/1573-3912 islam COM 1335. ISBN 978-90-04-16121-4. ~ Igbal, Zamir, Abbas Mirakhor, Noureddine Krichenne, and Hossein Askari. The Stability of Islamic Finance:
Creating a Resilient Financial Environment. p. 75. ~ Schacht, Joseph. "Riba". In Encyclopaedia of Islam Online (n.d.). © Foster, John (1 December 2009). "How Islamic finance missed heavenly chance". BBC. Retrieved 13 February 2022. ~ Domat, Chloe (20 October 2020). "What Is Islamic Finance And How Does It Work?". Global Finance magazine. Retrieved 13 February 2022.
~ Merchant, Brian (14 November 2013). "Guaranteeing a Minimum Income Has Been a Utopian Dream for Centuries". VICE. Retrieved 3 June 2019. ~ Al-Buraey, Muhammad (1985). Administrative Development: An Islamic Perspective. KPI. pp. 252-. ISBN 978-0-7103-0059-1. ™~ Akgiindiiz, Ahmed; Oztiirk, Said (2011). Ottoman History: Misperceptions and Truths. IUR Press.
pp. 539-. ISBN 978-90-90-26108-9. Retrieved 7 October 2014. ~ Al-Jawzi, Ibn (2001). The Biography and Virtues of Omar Bin Abd al-Aziz - The Ascetic Caliph. IUR Press. p. 130. ~ a b Firestone (1999), pp. 17-18. ©~ a b Afsaruddin, Asma. "Jihad". Encyclopaedia Britannica. Retrieved 17 September 2021. ©~ Brockopp (2003), pp. 99-100 ~ Esposito (2003), p. 93 © a b Firestone
(1999), p. 17. ©~ a b c Tyan, E. "Djihad". In Encyclopaedia of Islam (2nd ed.) (2012).. doi:10.1163/1573-3912_islam COM 0189 ~ Habeck, Mary R. Knowing the Enemy: Jihadist Ideology and the War on Terror. Yale University Press. pp. 108-109, 118. ©~ Sachedina (1998), pp. 105-106. ~ Nasr (2003), p. 72. ~ Fahd Salem Bahammam. Food and Dress in Islam: An explanation of
matters relating to food and drink and dress in Islam. Modern Guide. p. 1. ISBN 978-1-909322-99-8. ©~ Curtis (2005), p. 164 ~ Esposito (2002b), p. 111 ~ Francesca, Ersilia. "Slaughter". In McAuliffe (n.d.). ©~ De Sondy, Amanullah (28 January 2016). "The relationship between Muslim men and their beards is a tangled one". The Guardian. Retrieved 7 March 2022. ™ Legge,
James (1880). The religions of China: Confucianism and Taoism described and compared with Christianity. London: Hodder and Stoughton. p. 111. Retrieved 28 June 2010. mohammedan.(Original from Harvard University) ©~ "Are Muslims Allowed to Get Tattoos?". Retrieved 7 March 2022. ~ Glassé, Cyril (2001). The New Encyclopedia of Islam. AltaMira Press. p. 158. © Zine,
Jasmin; Babana-Hampton, Safoi; Mazid, Nergis; Bullock, Katherine; Chishti, Maliha. American Journal of Islamic Social Sciences 19:4. International Institute of Islamic Thought (IIIT). p. 59. Retrieved 4 June 2020. ™ Esposito, John. "Oxford Islamic Studies Online". Oxford University Press. Archived from the original on 14 November 2016. Retrieved 3 May 2013. ©~ Waines (2003),
pp. 93-96 © Esposito (2003), p. 339 ~ Esposito (1998), p. 79 © Newby, Gordon D. (2002). A concise encyclopedia of Islam. Oxford: Oneworld. p. 141. ISBN 978-1-85168-295-9. ™ Nasr, Seyyed Hossein (2001). Islam : religion, history, and civilization. New York: HarperOne. p. 68. ISBN 978-0-06-050714-5. ~ Ratno Lukito. Legal Pluralism in Indonesia: Bridging the Unbridgeable.
Routledge. p. 81. ~ "IslamWeb". IslamWeb. 7 February 2002. Retrieved 13 September 2011. ~ Eaton, Gai (2000). Remembering God: Reflections on Islam. Cambridge: The Islamic Texts Society. pp. 92-93. ISBN 978-0-946621-84-2. ~ "Why Can't a Woman have 2 Husbands?". 14 Publications. Archived from the original on 23 December 2015. Retrieved 27 December 2015. ©
Campo (2009), p. 106. ™ a b Nigosian (2004), p. 120. ~ "Khitan". Encyclopadia Britannica. Encyclopaedia Britannica, Inc. 2014. Archived from the original on 27 January 2020. Retrieved 27 May 2020. ©~ Anwer, Abdul Wahid; Samad, Lubna; Baig-Ansari, Naila; Iftikhar, Sundus (January 2017). "Reported Male Circumcision Practices in a Muslim-Majority Setting". BioMed
Research International. 2017. Hindawi Publishing Corporation: 1-8. doi:10.1155/2017/4957348. PMC 5282422. PMID 28194416. ~ "Islam: Circumcision of boys". Religion & ethics—Islam. Bbc.co.uk. 13 August 2009. Archived from the original on 12 November 2012. Retrieved 27 May 2020. ~ Campo (2009), p. 136. ~ Mathijssen, Brenda; Venhorst, Claudia; Venbrux, Eric;
Quartier, Thomas (2013). Changing European Death Ways. Austria: Lit. p. 265. ISBN 9783643900678. ©~ Stefon (2010), p. 83. ©~ Rahman, Rema (25 October 2011). "Who, What, Why: What are the burial customs in Islam?". BBC. Retrieved 28 January 2022. ©~ Melikian, Souren (4 November 2011). "'Islamic' Culture: A Groundless Myth". The New York Times. Retrieved 25
November 2013. ~ Esposito (2010), p. 56. © Lawrence, Bruce (2021). Islamicate Cosmopolitan Spirit. United Kingdom: Wiley. p. xii. ISBN 9781405155144. ~ Ettinghausen, Richard; Grabar, Oleg; Jenkins-Madina, Marilyn (2003). Islamic Art and Architecture 650-1250 (2nd ed.). Yale University Press. p. 3. ISBN 0-300-08869-8. ™ Suarez, Michael F. (2010). "38 The History of the
Book in the Muslim World". The Oxford companion to the book. Oxford and New York: Oxford University Press. pp. 331ff. ISBN 9780198606536. OCLC 50238944. ~ Salim Ayduz; Ibrahim Kalin; Caner Dagli (2014). The Oxford Encyclopedia of Philosophy, Science, and Technology in Islam. Oxford University Press. p. 263. ISBN 978-0-19-981257-8. Figural representation is
virtually unused in Islamic art because of Islam's strong antagonism of idolatry. It was important for Muslim scholars and artists to find a style of art that represented the Islamic ideals of unity (tawhid) and order without figural representation. Geometric patterns perfectly suited this goal. ©~ T. W. Arnold (June 1919). "An Indian Picture of Muhammad and His Companions". The
Burlington Magazine for Connoisseurs. 34 (195). The Burlington Magazine for Connoisseurs, Vol. 34, No. 195.: 249-252. JSTOR 860736. ™ Isichei, Elizabeth Allo (1997). A history of African societies to 1870. Cambridge: Cambridge University Press. p. 175. ISBN 978-0-521-45599-2. Retrieved 6 August 2010. ™ Tjahjono, Gunawan (1998). Indonesian Heritage-Architecture.
Singapore: Archipelago Press. pp. 88-89. ISBN 981-3018-30-5. ©~ "Islamic calendar". www.britannica.com. Retrieved 8 August 2022. ~ Esposito, John (2004). The Islamic World: Past and Present. Oxford University Press. pp. 75-76. ISBN 9780195165203. ~ Aitchison, Cara; Hopkins, Peter E.; Mei-Po Kwan (2007). Geographies of Muslim Identities: Diaspora, Gender and
Belonging. Ashgate Publishing, Ltd. p. 147. ISBN 978-1-4094-8747-0. Retrieved 30 June 2013. ©~ Rassool, G. Hussein (2015). Islamic Counselling: An Introduction to theory and practice. Routledge. p. 10. ISBN 9781317441250. The label 'Cultural Muslim' is used in the literature to describe those Muslims who are religiously unobservant, secular or irreligious individuals who
still identify with the Muslim culture due to family background, personal experiences, or the social and cultural environment in which they grew up... For Cultural Muslim the declaration of faith is superficial and has no effect of their religious practices. ©~ De McLaurin, Ronald (1979). The Political Role of Minority Groups in the Middle East. Michigan University Press. p. 114.
ISBN 978-0-03-052596-4. Theologically, one would have to conclude that the Druze are not Muslims. They do not accept the five pillars of Islam. In place of these principles, the Druze have instituted the seven precepts noted above... ~ Hunter, Shireen (2010). The Politics of Islamic Revivalism: Diversity and Unity: Center for Strategic and International Studies (Washington,
D.C.), Georgetown University. Center for Strategic and International Studies. University of Michigan Press. p. 33. ISBN 978-0-253-34549-3. Druze - An offshoot of Shi'ism; its members are not considered Muslims by orthodox Muslims. ~ R. Williams, Victoria (2020). Indigenous Peoples: An Encyclopedia of Culture, History, and Threats to Survival [4 volumes]. ABC-CLIO. p. 318.
ISBN 978-1-4408-6118-5. As Druze is a nonritualistic religion without requirements to pray, fast, make pilgrimages, or observe days of rest, the Druze are not considered an Islamic people by Sunni Muslims. © D. Grafton, David (2009). Piety, Politics, and Power: Lutherans Encountering Islam in the Middle East. Wipf and Stock Publishers. p. 14. ISBN 978-1-63087-718-7. In
addition, there are several quasi-Muslim sects, in that, although they follow many of the beliefs and practices of orthodox Islam, the majority of Sunnis consider them heretical. These would be the Ahmadiyya, Druze, Ibadi, and the Yazidis. ~ Poonawala, Ismail K. (July-September 1999). "Review: The Fatimids and Their Traditions of Learning by Heinz Halm". Journal of the
American Oriental Society. 119 (3). American Oriental Society: 542. d0i:10.2307/605981. ISSN 0003-0279. JSTOR 605981. LCCN 12032032. OCLC 47785421. ~ Bryer, David R. W. (1975). "The Origins of the Druze Religion (Fortsetzung)". Der Islam. 52 (2): 239-262. doi:10.1515/islm.1975.52.2.239. ISSN 1613-0928. S2CID 162363556. ~ Foltz, Richard (7 November 2013). "Two
Kurdish Sects: The Yezidis and the Yaresan". Religions of Iran: From Prehistory to the Present. Oneworld Publications. p. 219. ISBN 978-1-78074-307-3. ™~ House of Justice, Universal. "One Common Faith". reference.bahai.org. Retrieved 1 April 2017. ~ Layard, Austen Henry (31 August 2010). Discoveries in the Ruins of Nineveh and Babylon: With Travels in Armenia, Kurdistan
and the Desert: Being the Result of a Second Expedition Undertaken for the Trustees of the British Museum. Cambridge University Press. p. 216. ISBN 9781108016773. ~ Elsberg, Constance (2003), Graceful Women. University of Tennessee Press. ISBN 978-1-57233-214-0. pp. 27-28. ~ "St. John of Damascus's Critique of Islam". Writings by St John of Damascus. The Fathers of
the Church. Vol. 37. Washington, DC: Catholic University of America Press. 1958. pp. 153-160. Retrieved 8 July 2019. ~ Fahlbusch et al (2001), p. 759. © Christian Lange (2015). Paradise and Hell in Islamic Traditions. Cambridge University Press. pp. 18-20. ISBN 978-0-521-50637-3. ™ Reeves, Minou, and P. J. Stewart. 2003. Muhammad in Europe: A Thousand Years of
Western Myth-Making. NYU Press. ISBN 978-0-8147-7564-6. p. 93-96. ™ a b Stone, G. 2006. Dante's Pluralism and the Islamic Philosophy of Religion. Springer Publishing. ISBN 978-1-4039-8309-1. p. 53-54. © Friedmann, Yohanan (2003). Tolerance and Coercion in Islam: Interfaith Relations in the Muslim Tradition. Cambridge University Press. p. 18, 35. ISBN 978-0-521-
02699-4. ™ Modood, Tariq (6 April 2006). Multiculturalism, Muslims and Citizenship: A European Approach (1st ed.). Routledge. p. 29. ISBN 978-0-415-35515-5. Ahmed, Imad-ad-Dean (2006). Signs in the heavens. Vol. 2. Amana Publications. ISBN 1-59008-040-8. Arnold, Thomas (1896). The Preaching of Islam: A History of the Propagation of the Muslim Faith. Bennett, Clinton
(2010). Interpreting the Qur'an: a guide for the uninitiated. Continuum International Publishing Group. p. 101. ISBN 978-0-8264-9944-8. Blankinship, K. (2008). "The early creed". In T. Winter (ed.). The Cambridge Companion to Classical Islamic Theology. Cambridge Companions to Religion. Cambridge: Cambridge University Press. pp. 33-54.
do0i:10.1017/CCOL9780521780582.003. ISBN 978-0-521-78058-2. Brockopp, Jonathan E. (2003). Islamic Ethics of Life: abortion, war and euthanasia. University of South Carolina Press. ISBN 978-1-57003-471-8. Bulliet, Richard (2005). The Earth and Its Peoples. Boston: Houghton Mifflin. ISBN 0-618-42770-8. Burge, Stephen (2015). Angels in Islam: Jalal al-Din al-Suyuti's al-
Haba'ik fi akhbar al-mala'ik. London: Routledge. ISBN 978-1-136-50473-0. Cakmak, Cenap (2017). Islam: A Worldwide Encyclopedia. 4 volumes. ABC-CLIO. ISBN 978-1-61069-217-5. Campo, Juan E. (2009). Encyclopedia of Islam. Infobase Publishing. ISBN 978-0-8160-5454-1. Chittick, William C (2008). Sufism: A Beginner's Guide. Simon and Schuster. ISBN 978-1-78074-052-2.
Retrieved 17 January 2015. Cohen-Mor, Dalya (2001). A Matter of Fate: The Concept of Fate in the Arab World as Reflected in Modern Arabic Literature. Oxford University Press. ISBN 978-0-19-513398-1. Curtis, Patricia A. (2005). A Guide to Food Laws and Regulations. Blackwell Publishing Professional. ISBN 978-0-8138-1946-4. Esposito, John (1998). Islam: The Straight Path
(3rd ed.). Oxford University Press. ISBN 978-0-19-511234-4. —, ed. (1999). The Oxford History of Islam. Oxford University Press. ISBN 978-0-19-510799-9. —, ed. (2000). The Oxford History of Islam. Oxford University Press. ISBN 978-0-19-510799-9. — (2002a). Unholy War: Terror in the Name of Islam. Oxford University Press. ISBN 978-0-19-516886-0. — (2002b). What
Everyone Needs to Know about Islam. Oxford University Press. ISBN 978-0-19-515713-0. — (2005). Islam: The Straight Path (Revised 3rd ed.). Oxford University Press. ISBN 978-0-19-518266-8. — (2010). Islam: The Straight Path (4th ed.). Oxford University Press. ISBN 978-0-19-539600-3. — (2011). What Everyone Needs to Know about Islam (2nd ed.). Oxford: Oxford
University Press. ISBN 978-0-19-979413-3.Lay summary Esposito, John; Haddad, Yvonne Yazbeck (2000). Muslims on the Americanization Path?. Oxford University Press. ISBN 978-0-19-513526-8. Farah, Caesar (1994). Islam: Beliefs and Observances (5th ed.). Barron's Educational Series. ISBN 978-0-8120-1853-0. — (2003). Islam: Beliefs and Observances (7th ed.). Barron's
Educational Series. ISBN 978-0-7641-2226-2. Firestone, Reuven (1999). Jihad: The Origin of Holy War in Islam. Oxford University Press. ISBN 978-0-19-512580-1. Goldschmidt, Arthur Jr.; Davidson, Lawrence (2005). A Concise History of the Middle East (8th ed.). Westview Press. ISBN 978-0-8133-4275-7. Griffith, Ruth Marie; Savage, Barbara Dianne (2006). Women and
Religion in the African Diaspora: Knowledge, Power, and Performance. Johns Hopkins University Press. ISBN 978-0-8018-8370-5. Haddad, Yvonne Yazbeck; Smith, Jane I. (2002). Muslims in the West: Visible and Invisible. Walnut Creek, CA: Altamira. Hedayetullah, Muhammad (2006). Dynamics of Islam: An Exposition. Trafford Publishing. ISBN 978-1-55369-842-5. Holt, P.M_;
Lewis, Bernard, eds. (1977). The Cambridge History of Islam. Vol. 1. Cambridge University Press. ISBN 978-0-521-29136-1. Holt, P.M.; Lambton, Ann K.S.; Lewis, Bernard, eds. (1977). The Cambridge History of Islam. Vol. 2. Cambridge University Press. ISBN 978-0-521-29137-8. Holt, P.M.; Lambton, Ann K.S.; Lewis, Bernard, eds. (2000). The Cambridge History of Islam.

Vol. 1A. Cambridge University Press. ISBN 978-0-521-21946-4. Hourani, Albert (2002). A History of the Arab Peoples. Belknap Press. ISBN 978-0-674-01017-8. Isma‘il ibn ‘Umar Ibn Kathir (2012). The Caliphate of Banu Umayyah the first Phase, Ibn Katheer, Taken from Al-Bidayah wan-Nihayah. Translated by Yoosuf Al-Hajj Ahmad. Riyadh: Maktaba Dar-us-Salam. ISBN 978-
603-500-080-2. Kobeisy, Ahmed Nezar (2004). Counseling American Muslims: Understanding the Faith and Helping the People. Praeger Publishers. ISBN 978-0-313-32472-7. Kramer, Martin (1987). Shi'lsm, Resistance, and Revolution. Westview Press. ISBN 978-0-8133-0453-3. Lapidus, Ira (2002). A History of Islamic Societies (2nd ed.). Cambridge University Press. ISBN 978-
0-521-77933-3. Lewis, Bernard (1984). The Jews of Islam. Routledge & Kegan Paul. ISBN 978-0-7102-0462-2. — (1993). The Arabs in History. Oxford University Press. ISBN 978-0-19-285258-8. — (1997). The Middle East. Scribner. ISBN 978-0-684-83280-7. — (2001). Islam in History: Ideas, People, and Events in the Middle East (2nd ed.). Open Court Publishing Company.

ISBN 978-0-8126-9518-2. — (2003). What Went Wrong?: The Clash Between Islam and Modernity in the Middle East (reprint ed.). Harper Perennial. ISBN 978-0-06-051605-5. — (2004). The Crisis of Islam: Holy War and Unholy Terror. Random House, Inc., New York. ISBN 978-0-8129-6785-2. Madelung, Wilferd (1996). The Succession to Muhammad: A Study of the Early
Caliphate. Cambridge University Press. ISBN 978-0-521-64696-3. Malik, Jamal; Hinnells, John R. (2006). Sufism in the West. Routledge. ISBN 978-0-415-27408-1. Momen, Moojan (1987). An Introduction to Shi'i Islam: The History and Doctrines of Twelver Shi'ism. Yale University Press. ISBN 978-0-300-03531-5. Nasr, Seyed Hossein (2003). The Heart of Islam: Enduring Values
for Humanity. Nasr, Seyed Muhammad (1994). Our Religions: The Seven World Religions Introduced by Preeminent Scholars from Each Tradition (Chapter 7). HarperCollins. ISBN 978-0-06-067700-8. Nigosian, Solomon Alexander (2004). Islam: Its History, Teaching, and Practices. Indiana University Press. ISBN 978-0-253-21627-4. Peacock, A.C.S. (2019). Islam, Literature and
Society in Mongol Anatolia. Cambridge University Press. doi:10.1017/9781108582124. ISBN 978-1-108-58212-4. S2CID 211657444. Peters, F. E. (2003). Islam: A Guide for Jews and Christians. Princeton University Press. ISBN 978-0-691-11553-5. Mapping the Global Muslim Population: A Report on the Size and Distribution of the World's Muslim Population (PDF) (Report). Pew
Research Center. October 2009. Retrieved 25 May 2020. Overview. Rippin, Andrew (2001). Muslims: Their Religious Beliefs and Practices (2nd ed.). Routledge. ISBN 978-0-415-21781-1. Roychoudhury, Makhanlal (1941). The Din-i Ilahi, or, The Religion of Akbar. University of Calcutta. OCLC 3312929 - via Internet Archive. Serjeant, R.B. (1978). "Sunnah Jami'ah, pacts with the
Yathrib Jews, and the Tahrim of Yathrib". Bulletin of the School of Oriental and African Studies. 41. Cambridge University Press: 1-42. doi:10.1017/S0041977X00057761. S2CID 161485671. Sachedina, Abdulaziz (1998). The Just Ruler in Shi'ite Islam: The Comprehensive Authority of the Jurist in Imamite Jurisprudence. Oxford University Press US. ISBN 978-0-19-511915-2.
Smith, Jane I. (2006). The Islamic Understanding of Death and Resurrection. Oxford University Press. ISBN 978-0-19-515649-2. Stefon, Matt, ed. (2010). Islamic Beliefs and Practices. New York: Britannica Educational Publishing. ISBN 978-1-61530-060-0. Tabataba’i, Sayyid Mohammad Hosayn (1979). Shi'ite Islam. Translated by Nasr, Seyyed Hossein. SUNY Press. ISBN 978-0-
87395-272-9. Teece, Geoff (2003). Religion in Focus: Islam. Franklin Watts Ltd. ISBN 978-0-7496-4796-4. Trimingham, John Spencer (1998). The Sufi Orders in Islam. Oxford University Press. ISBN 978-0-19-512058-5. Turner, Colin (2006). Islam: the Basics. London: Routledge. ISBN 978-0-415-34106-6. Turner, Bryan S. (1998). Weber and Islam. London: Routledge. ISBN 978-0-
415-17458-9. Waines, David (2003). An Introduction to Islam. Cambridge University Press. ISBN 978-0-521-53906-7. Watt, W. Montgomery (1973). The Formative Period of Islamic Thought. University Press Edinburgh. ISBN 978-0-85224-245-2. — (1974). Muhammad: Prophet and Statesman (New ed.). Oxford University Press. ISBN 978-0-19-881078-0. Weiss, Bernard G.
(2002). Studies in Islamic Legal Theory. Boston: Brill Academic publishers. ISBN 978-90-04-12066-2. Gardet, L.; Jomier, J. "Islam". In Encyclopaedia of Islam (2nd ed.) (2012). doi:10.1163/1573-3912 islam COM 0387 Encyclopadia Britannica. Encyclopaedia Britannica, Inc. Fahlbusch, Erwin; et al., eds. (2001). The Encyclopedia of Christianity. Vol. 2. Brill Publishers. ISBN 978-
90-04-11695-5. Houtsma, M.T.; Arnold, T.W.; Basset, R.; Hartmann, R., eds. (1913-1936). Encyclopaedia of Islam (1st ed.). Leiden: Brill. ISBN 978-90-04-08265-6. {{cite encyclopedia}}: ISBN / Date incompatibility (help) Bearman, P.J.; Bianquis, Th.; Bosworth, C.E.; van Donzel, E.; Heinrichs, W.P., eds. (2012). Encyclopaedia of Islam (2nd ed.). Leiden: Brill. ISBN 978-90-04-
16121-4. ISSN 1573-3912. Bearman, P.J.; Bianquis, Th.; Bosworth, C.E.; van Donzel, E.; Heinrichs, W.P., eds. (n.d.). Encyclopaedia of Islam Online. Brill Academic Publishers. ISSN 1573-3912.{{cite encyclopedia}}: CS1 maint: year (link) Martin, Richard C., ed. (2004). Encyclopedia of Islam and the Muslim World. Macmillan Reference Books. Thomson-Gale. ISBN 978-0-02-
865603-8. McAuliffe, Jane Dammen, ed. (n.d.). Encyclopaedia of the Qur'an Online. Brill Academic Publishers.{{cite encyclopedia}}: CS1 maint: year (link) McAuliffe, Jane Dammen, ed. (2002). Encyclopaedia of the Qur’an. Vol. 2. Brill Academic Publishers. McAuliffe, Jane Dammen, ed. (2003). Encyclopaedia of the Qur’an. Vol. 3. Brill Academic Publishers. Salamone, Frank, ed.
(2004). Encyclopedia of Religious Rites, Rituals, and Festivals. Routledge Encyclopedias of Religion and Society. Vol. 6 (1st ed.). Routledge. ISBN 978-0-415-94180-8. JSTOR j.ctt1jd94wq. Glassé, Cyril, ed. (2003). The New Encyclopedia of Islam. Revised Edition of the Concise Encyclopedia of Islam. AltaMira Press. ISBN 978-0-7591-0190-6. Esposito, John, ed. (2003). The Oxford
Dictionary of Islam. Oxford University Press. ISBN 978-0-19-512558-0. d0i:10.1093/acref/9780195125580.001.0001 - via Oxford Reference. Esposito, John, ed. (2004). The Oxford Dictionary of Islam. Oxford: Oxford University Press. ISBN 978-0-19-975726-8. Leaman, Oliver, ed. (2006). The Qur'an: An Encyclopedia. Routledge. ISBN 978-0-415-32639-1. Abdul-Haqq, Abdiyah
Akbar (1980). Sharing Your Faith with a Muslim. Minneapolis: Bethany House Publishers. N.B. Presents the genuine doctrines and concepts of Islam and of the Holy Qur'an, and this religion's affinities with Christianity and its Sacred Scriptures, in order to "dialogue" on the basis of what both faiths really teach. ISBN 0-87123-553-6 Ahmad, Imad-ad-Dean (2008). "Islam". In
Hamowy, Ronald (ed.). The Encyclopedia of Libertarianism. Thousand Oaks, CA: SAGE; Cato Institute. pp. 256-258. doi:10.4135/9781412965811.n155. ISBN 978-1-4129-6580-4. LCCN 2008009151. OCLC 750831024. Akyol, Mustafa (2011). Islam Without Extremes (1st ed.). W.W. Norton & Company. ISBN 978-0-393-07086-6. Arberry, A.]. (1996). The Koran Interpreted: A
Translation (1st ed.). Touchstone. ISBN 978-0-684-82507-6. Cragg, Kenneth (1975). The House of Islam, in The Religious Life of Man Series. Second ed. Belmont, CA: Wadsworth Publishing Company 1975. xiii, 145 p. ISBN 0-8221-0139-4. Hafez, Sherine (2011). An Islam of Her Own: Reconsidering Religion and Secularism in Women's Islamic Movements. New York University
Press. ISBN 9780814773055. Khan, Muhammad Muhsin; Al-Hilali Khan; Muhammad Taqi-ud-Din (1999). Noble Quran (1st ed.). Dar-us-Salam Publications. ISBN 978-9960-740-79-9. Khanbaghi, A, (2006). The Fire, the Star and the Cross: Minority Religions in Medieval and Early Modern Iran. I. B. Tauris. Khavari, Farid A. (1990). Oil and Islam: the Ticking Bomb. First ed.
Malibu, Calif.: Roundtable Publications. viii, 277 p., ill. with maps and charts. ISBN 0-915677-55-5. Kramer, Martin, ed. (1999). The Jewish Discovery of Islam: Studies in Honor of Bernard Lewis. Syracuse University Press. ISBN 978-965-224-040-8. Kuban, Dogan (1974). Muslim Religious Architecture. Brill Academic Publishers. ISBN 978-90-04-03813-4. Lewis, Bernard (1994).
Islam and the West. Oxford University Press. ISBN 978-0-19-509061-1. Lewis, Bernard (1996). Cultures in Conflict: Christians, Muslims, and Jews in the Age of Discovery. Oxford University Press. ISBN 978-0-19-510283-3. Mubarkpuri, Saifur-Rahman (2002). The Sealed Nectar: Biography of the Prophet. Dar-us-Salam Publications. ISBN 978-1-59144-071-0. Najeebabadi, Akbar
Shah (2001). History of Islam. Dar-us-Salam Publications. ISBN 978-1-59144-034-5. Sayilgan, Salih (2023). God, Evil, and Suffering in Islam. Cambridge University Press. ISBN 9781009377294. Schimmel, Annemarie (1994). Deciphering the Signs of God: A Phenomenological Approach to Islam. State University of New York Press. ISBN 978-0-7914-1982-3. Archived from the
original on 22 April 2019. Retrieved 31 January 2019. Schuon, Frithjof (1963). Understanding Islam (3rd ed.). Allen & Unwin. ISBN 978-0941532242. {{cite book}}: ISBN / Date incompatibility (help) Stoddard, Lothrop (1922). The New World of Islam. Chapman & Hall. Tausch, Arno (2009). What 1.3 Billion Muslims Really Think: An Answer to a Recent Gallup Study, Based on
the "World Values Survey". Foreword Mansoor Moaddel, Eastern Michigan University (1st ed.). Nova Science Publishers, New York. ISBN 978-1-60692-731-1. Tausch, Arno; Heshmati, Almas; Karoui, Hichem (2015). The political algebra of global value change. General models and implications for the Muslim world (1st ed.). New York: Nova Science Publishers. ISBN 978-1-
62948-899-8. Prepublication text available at: Tausch, Arno; Heshmati, Almas; Karoui, Hichem (January 2014). "The political algebra of global value change. General models and implications for the Muslim world". ResearchGate. Tausch, Arno (2023). Political Islam and Religiously Motivated Political Extremism. SpringerBriefs in Political Science (1st ed.). Cham: Springer
Nature. doi:10.1007/978-3-031-24854-2. ISBN 978-3-031-24853-5. S2CID 256852082. Walker, Benjamin (1998). Foundations of Islam: The Making of a World Faith. Peter Owen Publishers. ISBN 978-0-7206-1038-3. Library resources about Islam Resources in your library Resources in other libraries "Islam". Encyclopeedia Britannica Religion & Ethics - Islam A number of
introductory articles on Christianity from the BBC Portals: Islam Religionlslam at Wikipedia's sister projects: Definitions from Wiktionary Media from Commons News from Wikinews Quotations from Wikiquote Texts from Wikisource Textbooks from Wikibooks Resources from Wikiversity Travel guides from Wikivoyage Data from Wikidata Retrieved from " Gates of the
Prophet's Mosque, Medina Islam is an Abrahamic-monotheistic religion based upon the teachings of Prophet Muhammad ibn Abdullah (1. 570-632 CE, after whose name Muslims traditionally add “peace be upon him” or, in writing, PBUH). Alongside Christianity and Judaism, it is a continuation of the teachings of Abraham (featured in both Jewish and Christian scriptures,
considered a prophet in Islam, after whose name Muslims say, “peace be upon him” as well), although it does differ in some respects from both of these. The adherents of Islam are referred to as Muslims, of which there are around two billion in the world today, second only to Christians in number. Taking roots from humble beginnings in the Arabian Peninsula, the followers of
Muhammad managed to conquer the superpowers of the time: the Sassanian Empire and the Byzantine Empire. At its peak (750 CE), the Islamic Empire stretched all the way between parts of modern-day Pakistan in the east and to Morocco and the Iberian Peninsula in the west. Although initially spread by conquest, Islam would later flourish through trade to expand beyond
its initial borders and around the world. In the present day, it is the world's fastest-growing religion. The Prophet's Mission The Prophet - Muhammad ibn Abdullah - was born in 570 CE. He was a member of the Qurayshite clan of Banu Hashim, a highly respected faction despite their declining wealth. Orphaned at an early age, he was raised by his uncle Abu Talib, who is said
to have loved him even more than his own sons. Muhammad became a trader and was renowned for his honesty (as it was a rare trait in Arabia in those days), and this honesty attracted the attention of a wealthy widow named Khadija who sent a marriage proposal, which he accepted, although she was 15 years older than him (he was 25 years of age at the time). Khadija's
support for Muhammad was instrumental in the Prophet pursuing his mission. Muhammad began preaching the oneness of God to his family & close friends, & afterwards, to the general public. As he reached his late thirties, he began worshipping in seclusion, in a cave called Hira, in the mountain Jabal al-Nour (“Mountain of Light”), near Mecca. One day in 610 CE, the Angel
Gabiriel is said to have approached him with the first revelation from God - Allah (meaning “the God”). Muhammad is said to have initially reacted negatively to the revelation - he was perplexed and scared, he ran back home, shivering with fear - but later on he realized that he was a prophet of God. Muhammad began preaching the oneness of God to his family and close
friends, and afterwards, to the general public. Arabia was polytheistic at the time and so Muhammad's preaching of a single god brought him into conflict with the Meccans whose economy relied on polytheism (merchants sold statues, figurines, and charms of the various gods) and the social stratification it supported. The Meccans took serious measures to stop him but he
continued to preach this new faith as he felt he owed it to God to do so. In the year 619 CE, he lost both his uncle Abu Talib and his wife Khadija (a date known to Muslims as The Year of Sorrow) and now he felt alone in the world and sorely grieved, a situation worsened by the persecution he experienced in Mecca. Entrance to the Cave of Hira Help came in 621 CE, however,
when some citizens of Yathrib (later known as Medina), who had accepted Islam, invited the Prophet and his companions to come to their city. In 622 CE, Muhammad fled Mecca to escape plots on his life (a flight known as the hegira, which marks the beginning of the Muslim calendar) and went to Yathrib. The city admired his teachings and wanted the Prophet to act as the
ruler of the city and to manage its affairs. Muhammad encouraged his followers in Mecca to migrate to Yathrib, and they did so in batches. After most of his companions had left, he migrated with a trusted friend of his (and future father-in-law) named Abu Bakr (1. 573-634 CE). With their newfound base, the Muslims now wanted to strike back against those who had persecuted
them. The Muslims started conducting regular raids or “Razzias” on Meccan trade caravans. These raids were technically an act of war; the Meccan economy suffered and now they were angered and decided to end the Muslims once and for all. The Muslims faced an attack from the Meccans at the Battle of Badr (624 CE) where 313 Muslim troops routed an army of around
1,000 Meccans; some credit this victory to divine intervention while others to Muhammad's military genius. After the victory at Badr, the Muslims became more than just a group of followers of a new religion, they became a military force to be reckoned with. Multiple engagements followed between the Muslims and other Arabian tribes, with a great deal of success for the
Muslims. In the year 630 CE the doors of Mecca, the city from which they had fled in panic a decade earlier, were opened to the Muslim army. Mecca was now in Muslim hands and, against all expectations, Muhammad offered amnesty to all those who surrendered and accepted his faith. View of Mecca and the Sacred Mosque, 1900 By the time of his death in 632 CE,
Muhammad was the most powerful religious and political leader in all of Arabia. Most of the tribes had converted to Islam and swore their allegiance to him. He died in his own house, in Medina, and was buried there as well. The site has now been converted to a tomb named “Roza - e - Rasool” (Tomb of the Prophet), which lies adjacent to the famous “Masjid al-Nabwi”
(Mosque of the Prophet) in Medina and is visited by millions of Muslims every year. In his book, A History of Medieval Islam, scholar J. J. Saunders comments on the Prophet of Islam: His piety was sincere and unaffected, and his honest belief in the reality of his call can be denied only by those who are prepared to assert that a conscious imposter endured for ten or twelve years
ridicule, abuse and privation, gained the confidence and affection of upright and intelligent men, and has since been revered by millions as the principle vehicle of God's revelation to man. (34) The revelations which are said to have been given to Muhammad by the angel Gabriel were memorized by his followers and, within a few years after his death, were written down as the
Quran (“the teaching” or “the recitation”), the holy book of Islam. Quran, Sunna, & Hadith According to Muslims, the verses of the Quran, as dictated by the angel to Muhammad, are the words of God and the final revelation of divine truth to humanity. After Muhammad's death, these revelations were compiled in the form of a book by his father-in-law Abu Bakr (r. 632- 634 CE
as the first caliph - the successor of the Prophet's mission and empire) so as to preserve them for future generations. In the life of the Prophet, these revelations were written individually on parchment or other materials, and these isolated revelations were later arranged in the sequence dictated by the Prophet to form the Quran. Muslims would memorize the verses and recite
them (hence one of the translations of Quran is “the recitation”). Later it was noted that different Muslims were reciting the verses in different dialects and so a standardization project was undertaken to preserve the words of the Prophet's message. Adherents are still encouraged to learn the Quran in the original. Extreme care was made to prevent any tampering of the text.
This task was started reluctantly by the immediate successor of Muhammad's empire - Caliph Abu Bakr (who was afraid to do something the Prophet had not done) and was finalized in the reign of the third caliph - Uthman ibn Affan (r. 644- 656 CE). To Muslims, the Quran can only be properly understood when read - or heard - in the original language. Although accurate
translations are regarded as acceptable by certain sects, adherents are still encouraged to learn the Quran in the original. After the Quran, an important source of guidance for the Muslims is the life of the Prophet: his ways (Sunna) and his sayings (Hadith); both of these act as a supplement to the text of the Quran. The Quran is considered the Word of God, as earlier noted, but
Muslims also find reassurance and guidance in learning how Muhammad would have behaved in certain situations and, for this, the Sunna and Hadith are important. For example, the Quran emphasizes time and again to “establish prayer and pay the alms”, but one might wonder how? The answer to how is in the Sunna and Hadith which make clear that one is to simply do it
the way the Prophet did and act as the Prophet instructed. In fact, in many instances, the Quran states: “Obey Allah (God) and obey his Prophet” (which emphasizes the importance of Sunna and Hadith). Hadith, just like the Quranic verses, have been compiled but have been kept separate from the Quran, once again to prevent any sort of tampering of the divine revelations.
Scholar Tamara Sonn explains the importance of these elements in her book Islam - A Brief History: As the word of God, it (Quran) is co-eternal with God... The overall audience for the scripture is humanity as a whole... Muslims believe that the Quran reiterates, confirms, and completes these earlier (Torah, Psalms and Gospel) scriptures, calling upon all people to remember
and respect the truths carried in them... Together, the Quran and the example (called the Sunna) set by Prophet Muhammad comprise the guidance Muslims need in their collective responsibility to establish justice. (lines cited from p.2 and following) The Quran, then, provides followers with the Word of God while the Sunna and Hadith give guidance on how one observes that
word and includes its precepts in one's daily life. The Five Pillars of Islam (Arkan al-Islam) Pillars of Islam The acts of worship in Islam, or the “pillars” on which the foundation of Islam rests, are the formal duties that all people who choose Islam as their path must acknowledge and adhere to. The Five Pillars of Islam are: Shahada (testimony) Salat (prayer five times a day)
Zakat (alms/tax paid to help others) Sawm (fasting during the time of Ramadan) Hajj (pilgrimage to Mecca at least once in a lifetime) The first pillar - Shahada - is essential for anyone to become a Muslim; it is the acknowledgment of oneness of Allah (God) in all attributes and is commonly expressed in the phrase: “There is no one worthy of worship but Allah (God) and
Muhammad is Allah's Prophet.” The concept of God in Islam dictates that he is beyond all imaginations (the pronoun “he” is merely a convenience for our use, in no way does it dictate any of his attributes) and the most supreme; his is whatever is in the universe, and everything submits to his will; so, therefore, must human beings in order to live in peace. In fact, the word
“Islam” literally means “submission” as in submission to the will of God. Sign up for our free weekly email newsletter! Name of Allah in Arabic Calligraphy The second pillar is the daily prayer - Salah - which has to be offered five times a day. Males are required to offer these prayers in congregation in special Muslim worship places called Masjid (mosques) while women can
pray at home. The basic design of mosques varies from place to place and, in most cases, many elements of local architecture have been inculcated in them (i.e. the Blue Mosque of Istanbul draws on many architectural features of the famous cathedral Hagia Sophia). The areas of a mosque are divided between male and female worshippers and the imam who leads the worship
service. The third pillar - Zakat - is the giving of alms which must be paid by all eligible people (individuals who own a certain amount of wealth which is not currently in their use) once every year to fellow underprivileged Muslims (although other acts of charity are also applicable for non-Muslims, the zakat is reserved for Muslims). Non-Muslims (known as dhimmi - protected
people) were long required to participate through the tax known as jizya, although this policy has been abolished in many Muslim countries since the early 20th century CE. Prophetic Mosque in Medina, Ottoman Era The fourth pillar - Sawm - is fasting during the Islamic month of Ramadan (the ninth month of the Islamic calendar). During the period of fasting, a believer must
abstain from eating, drinking and all worldly pleasures and devote time and attention to God. Ramadan encourages believers to draw closer to God and examine their priorities and values in life; depriving one's self of food and other distractions is thought to focus one's attention completely on the divine. The fifth pillar - Hajj - is the annual pilgrimage to the Ka'aba, the Qiblah
of the Muslims (the direction in which they pray - a sign of unity) in Mecca. The Hajj is only compulsory once in a person's lifetime and only if one can afford it and has the strength to make the journey. If one cannot go, one must at least express the sincere desire to do so and, if possible, contribute to someone else's pilgrimage. Spread of Islam Mecca, as noted, was originally
the city that rejected Muhammad and his message but, later, became the heartland of the faith (as it houses the Ka'aba), while Medina, the city that welcomed the Prophet when none else did, became the capital of the empire. Arabia was located at the crossroads of the Persian Sassanian Empire (224-651 CE) and the Byzantine Empire (330-1453 CE). As these two superpowers
were almost constantly at war, in time, the people of Arabia suffered from the disruption of the region around them and, once united under Islam, launched a full-scale invasion into both of these empires to facilitate a rapid expansion of Islam. Scholar Robin Doak explains in his book Empire of the Islamic World: The Byzantines had competition for control of the Middle East.
The Sassanian, or Persian, Empire dominated areas to the southeast of Byzantium (modern-day Istanbul) ... These two empires were constantly at war with one another... To pay for these wars, both empires placed heavy taxes on the citizens under their control. These taxes, along with other restrictions, caused unrest in Sassanian and Byzantine lands, especially among the
Arab tribes living on the fringes of the two empires. (6) The Arabs were originally tribal in nature and lacked unity. These tribes needed to be united in the interests of stability, and Islam became the means of binding them together. After the death of Prophet Muhammad in 632 CE, the leadership of the Muslim Ummah (community) was taken by Abu Bakr, who assumed the
title of caliph (successor of the Prophet). In his brief reign of two years (632-634 CE), he united all of the Arabian Peninsula under the banner of Islam (as most of the tribes had forsaken the community) and then sent armies to expand his dominion over other Arabian tribes who lived under Byzantine and Sassanian rule. These campaigns turned out to be so swift and successful
that by the time of the third caliph, Uthman, the whole of Egypt, Syria, Levant, and what was once the major part of the Sassanian Persian Empire now rested in Muslim hands, and all attempts to regain lost territory were beaten back with the help of the locals who had mostly accepted Muslim rule. The fourth and last of the early, “rightly guided caliphs” (as the first four are
referred to by Sunni Muslims), was Ali ibn Abi Talib (r. 656-661 CE). Ali spent most of his tenure in constant civil strife and expansion was halted. After Ali's death in 661 CE, he was succeeded by Mu'awiya I (r. 661-680 CE) who founded the Umayyad Dynasty. Mu'awiya I declared his son, Yazid I (r. 680-683 CE), his successor but this was contested by Ali's son (Muhammad's
grandson) Hussayn ibn Ali (1. 626-680 CE). Hussayn's feeble force was defeated at the Battle of Karbala in 680 CE by Yazid's troops, where he was also killed, other uprisings were also crushed one by one and later caliphs of the Umayyad Dynasty then continued military expansion. Islamic Conquests in the 7th-9th Centuries By the end of the Umayyad Dynasty (750 CE),
Transoxiana, parts of modern-day Pakistan, the entirety of North Africa, and the Iberian Peninsula (also known as Al Andalus - the land of the Vandals) had been added to the empire. During the rule of the Abbasids (750-1258 CE), some minor territorial gains were made but the trend of earlier swift conquests through military raids was over. This trend was revived by the
Ottoman Sultanate (1299-1922 CE), which later assumed the title of Caliphate of the Islamic World. Anatolia and the heart of the Byzantine Empire - Constantinople - was conquered by the Ottomans in 1453 CE who then closed the trade routes known as the Silk Road (which they had come to control), forcing European nations to seek other sources for the goods they had
grown used to and launching the so-called Age of Discovery which saw European nations sending ships around the globe, “discovering” the so-called New World. According to some scholars, however, the New World had already been reached by the Chinese Muslim explorer Zheng-He (1. 1371-1435 CE) in 1421 CE (although this claim has been repeatedly challenged). The Age
of Discovery (also known as the Age of Exploration) opened up the world, for better and worse, bringing peoples of diverse cultures into contact with each other on a greater scale than before. The military conquests of the Ottomans allowed expansion of the Islamic Empire, but the faith itself was spread as much by trade, at this point, as by conquest, as pointed out by Ruthven
and Nanji in The Historical Atlas of Islam: Islam expanded by conquest and conversion. Although it was sometimes said that the faith of Islam was spread by the sword, the two are not the same. The Koran (archaic spelling for the Quran) states unequivocally, [in Sura 2:256], “There is no compulsion in religion”. (30) Although the Quran has a number of verses advocating
against compulsion in conversion, there is no denying that Islam was initially spread through military conquest. Most of the local populations of newly conquered lands adhered to their previous faiths, some converted out of free will but there were also several instances of forced conversions (which ironically is un-Islamic). By the time of the Ottomans, however, it was trade,
primarily, which took the faith across borders as many missionaries intermingled with local and foreign populations, spreading the faith as they travelled. Islamic Schism: Sunni & Shia Even so, for many years prior, Islam was not a completely unified faith as far as how it was observed. After the death of Prophet Muhammad in 632 CE, his followers were confused as to who
should succeed him. It was decided, shortly after Muhammad's death, that Abu Bakr should become his successor - his caliph. Another group, however, pressed that Ali, the Prophet's cousin and son in law, should be the one to succeed him. Ali's turn would indeed come as the fourth caliph but his followers - Shia't Ali (adherents of Ali) claimed that Ali was the lawful successor
to Muhammad and, later, would claim that his three predecessor caliphs were usurpers; these followers of Ali are the Shia Muslims. The majority of the Muslims, however, maintained that Abu Bakr, Umar ibn al-Khattab (r. 634-644 CE), and Uthman were just as lawful successors of Muhammad as Ali and consider them legitimate; these Muslims are known as Sunni (followers of
the Sunna or the way of Muhammad). Initially, these two were merely political groups but then they evolved into religious sects. The basic beliefs of these sects are almost identical, with the core exception being the concept of imams. Sunnis consider imams to be guides or teachers who guided the Muslims along the path of Islam (or the person who lead the congregation
during prayer), the most famous one being Imam Abu Hanifa - founder of the Hanafi school of Sunni Islamic thought. On the other hand, Shias consider imams to be a connecting link between humans and God (semi-divine), and consider only the descendants of Muhammad through Ali and Fatima (Prophet's daughter), and later only the descendants of Ali (from other wives), to
be worthy of this title, such as Imam Hussayn, the son of Ali, who was killed by the Umayyad army at the Battle of Karbala in 680 CE. The loss of Hussayn is mourned by Shia Muslims at the festival of Ashura annually which is denigrated by Sunni Muslims who reject the claims of the Shia regarding the role of the imam and, although they do respect Hussayn and consider his
death tragic, they do not consider him semi-divine as the Shias do. Apart from this contention, and some other theological differences, the two sects are almost the same; even so, their adherents have been rivals for almost as long as they have existed as exemplified through the rivalry of the Sunni Abbasid Dynasty and Shia Fatimids, Sunni Ottomans and Shia Safavids, etc.
Legacy of Islam In spite of the early use of conquest in spreading the faith, and the sectarian violence that has persisted between the Sunni and Shia, Islam has contributed greatly to world culture since its inception. The European renaissance would have never happened if the works of the classical Roman and Greek scholars had not been preserved by the Muslims. To cite only
one example, Aristotle's works - so fundamental to later developments in so many disciplines - would have been lost had they not been preserved and copied by Muslim scribes. The works of the Muslim polymath Avicenna (1. c. 980-1037 CE) and the scholar Averroes (1. 1126-1198 CE) not only preserved Aristotle's work but added to it through their brilliant commentary and,
further, spread Aristotelian thought through their own works. Avicenna wrote the first collective book on medicine - the Al-Qanun fi-al-Tib (Canon of Medicine) which was far more accurate than European texts on the subject at the time. Al-Khwarizmi (1. c.780-c.850 CE), the brilliant astronomer, geographer, and mathematician, developed algebra and Al-Khazini (11th century
CE) challenged and encouraged modifications to the Ptolemaic Model of the Universe. Coffee, arguably the most popular drink in the world today, was developed by Muslim Sufi monks in Yemen in the 15th century CE and was introduced to the world through the port of Mocha, Yemen (thus associating the word “mocha” with coffee). Islamic scholars, poets, writers, and
artisans have contributed to developments in virtually every area of world culture and continue to do so in the present day. It is unfortunate that, in the West, Islam today is so often associated with violence and terrorism because, at its heart, Islam is a religion of peace and understanding. Muslims around the world, one-third of the world's population, follow - or at least try to
follow - the path of peace Muhammad revealed 14 centuries ago and his legacy of compassion and dedication to the divine and the greater good continues even to this day in the form of his followers. Author's Note: Grateful acknowledgment to Joshua J. Mark for his assistance in preparing this article. Page 2 Portes de la mosquée du prophéte, Médine L'Islam est une religion
abrahamique-monothéiste fondée sur les enseignements du Prophete Mohamed (Mahomet, Muhammad ibn Abdullah, 570-632 ap. JC), apres le nom duquel les Musulmans ajoutent traditionnellement "que la paix soit sur lui" ou, en abrégé, PSL). Aux cotés du Christianisme et du Judaisme, 1'Islam s'inscrit dans la continuité des enseignements d'Abraham (présent dans les
écritures juives et chrétiennes, considéré comme un prophéte dans 1'Islam, et dont les Musulmans disent également "la paix soit sur lui"), méme s'il en differe a certains égards. Les adeptes de 1'Islam sont appelés les Musulmans, et sont environ deux milliards dans le monde aujourd'hui, juste derriere les Chrétiens. Aprés des débuts modestes dans la Péninsule Arabique, les
disciples de Mohamed réussirent a conquérir les superpuissances de 'époque : I'Empire Perse Sassanide et I'Empire Byzantin. A son apogée (en 750), I'Empire Islamique s'étendait de I'actuel Pakistan a I'Est jusqu'au Maroc et a la Péninsule Ibérique a 'Ouest. Bien qu'il se soit d'abord répandu par la conquéte, 1'Islam prospéra ensuite grace au commerce, pour s'étendre au-dela
de ses frontieres initiales et dans le monde entier. Aujourd'hui, c'est la religion qui connait la croissance la plus rapide au monde. La Mission du Prophete Le prophete Mohamed est né en 570. Il était membre du clan Qurayshite des Banu Hashim, une faction tres respectée malgré sa richesse déclinante. Orphelin en bas age, il fut élevé par son oncle Abu Talib, qui I'aurait aimé
encore plus que ses propres fils. Mohamed devint commergant, et était réputé pour son honnéteté (trait rare en Arabie a 1'époque). Cette honnéteté attira 1'attention d'une riche veuve nommée Khadija qui lui envoya une demande en mariage, qu'il accepta, bien qu'elle ait 15 ans de plus que lui (il avait 25 ans a I'époque). Le soutien de Khadija a Mohamed permit au Prophete de
poursuivre sa mission. MOHAMED COMMENGA A PRECHER L'UNICITE DE DIEU A SA FAMILLE ET A SES AMIS PROCHES, PUIS A LA POPULATION. A la fin de la trentaine, il commenca a prier en solitude, dans une grotte appelée Hira, dans le Djébel el-Nour ("Montagne de la Lumiére"), prés de La Mecque. Un jour de 1'an 610, 1'ange Gabriel lui aurait apporté la premiére
révélation de Dieu - Allah (qui signifie "le Dieu"). Mohamed aurait d'abord réagi négativement a cette révélation - perplexe et effrayé, il rentra chez lui en courant, tremblant de peur - mais il se rendit ensuite compte qu'il était un prophéte de Dieu. Mohamed commenca a précher l'unicité de Dieu a sa famille et a ses amis proches, puis a la population. L'Arabie étant a I'époque
polythéiste, le fait que Mohamed préche un dieu unique le mit en conflit avec les Mecquois, dont 1'économie reposait sur le polythéisme (les marchands vendaient des statues, des figurines et des charmes des différents dieux) et la stratification sociale qu'il soutenait. Les Mecquois prirent de sérieuses mesures pour l'arréter mais il continua a précher cette nouvelle foi car il
estimait qu'il devait a Dieu de le faire. En 619, il perdit son oncle Abu Talib et sa femme Khadija (une date connue des musulmans comme I'Année de la Tristesse). Il se sentit seul au monde et trés affligé, situation aggravée par la persécution qu'il subissait a La Mecque. Entrée de la grotte de Hira Cependant, en 621, des citoyens de Yathrib (plus tard connue sous le nom de
Médine) qui avaient accepté 1'Islam, inviterent le prophéte et ses compagnons a venir dans leur ville. En 622, Mohamed fuit La Mecque pour échapper aux complots contre sa vie (la fuite est connue sous le nom d'hégire, qui marque le début du calendrier musulman) et se rendit a Yathrib. La ville admirait ses enseignements et souhaitait que le prophete devienne le chef de la
ville et gere ses affaires. Mohamed encouragea ses disciples de la Mecque a émigrer a Yathrib, ce qu'ils firent par groupes. Aprés le départ de la plupart de ses compagnons, il émigra avec un de ses amis de confiance (et futur beau-pére) nommé Abou Bakr (573-634). Forts de leur nouvelle base, les Musulmans voulaient maintenant se venger de ceux qui les avaient persécutés.
Les Musulmans commencerent a mener des raids réguliers ou "razzias" sur les caravanes commerciales mecquoises. Ces raids étaient techniquement un acte de guerre. L'économie mecquoise en souffrait, et les Mecquois, furieux, déciderent d'en finir une fois pour toutes avec les Musulmans. Ceux-ci durent faire face a une attaque a la Bataille de Badr (624), ou 313 Musulmans
mirent en déroute une armée d'environ 1 000 Mecquois. Certains attribuent cette victoire a une intervention divine, d'autres au génie militaire de Mohamed. Apres la victoire de Badr, les Musulmans devinrent plus qu'un simple groupe d'adeptes d'une nouvelle religion, une force militaire avec laquelle il fallait compter. De multiples engagements suivirent entre les Musulmans
et d'autres tribus arabes, avec beaucoup de succes pour les Musulmans. En 630, les portes de La Mecque, la ville qu'ils avaient fuie dans la panique une décennie plus tot, s'ouvrirent a I'armée musulmane. La Mecque était désormais aux mains des Musulmans et, contre toute attente, Mohamed offrit I'amnistie a tous ceux qui se rendaient et acceptaient sa foi. Vue de La Mecque
et de la Mosquée Sacrée, 1900 A sa mort, en 632, Mohamed était le chef religieux et politique le plus puissant de toute I'Arabie. La plupart des tribus s'étaient converties a 1'Islam et lui avaient prété serment d'allégeance. Il mourut dans sa maison, & Médine, et y fut inhumé. Le site fut converti en un tombeau appelé "Roza-e-Rasool" (Tombeau du Prophéte), qui se trouve a coté
de la célebre "Masjid an-Nabwi" (Mosquée du Prophete) a Médine et est visité par des millions de Musulmans chaque année. Dans son ouvrage intitulé "A History of Medieval Islam", I'historien J. J. Saunders commente sur le Prophéte de I'Islam : Sa piété était sincere et sans affectation, et sa croyance honnéte en la réalité de son appel ne peut étre niée que par ceux qui sont
préts a affirmer qu'un imposteur conscient endura pendant dix ou douze ans le ridicule, les abus et les privations, gagna la confiance et I'affection d'hommes droits et intelligents, et fut depuis vénéré par des millions de personnes comme le principal véhicule de la révélation de Dieu a I'homme. (34) Les révélations qui auraient été données a Mohamed par 1'ange Gabriel furent
mémorisées par ses disciples, et, quelques années apres sa mort, furent consignées par écrit dans le Coran ('l'enseignement' ou 'la récitation'), le saint livre de 1'Islam. Coran, Sunna et Hadiths Selon les Musulmans, les versets du Coran, tels que dictés par l'ange a Mohamed, sont les paroles de Dieu et la révélation finale de la vérité divine a 'humanité. Apres la mort de
Mohamed, ces révélations ont été compilées sous forme de livre par son beau-pére Abou Bakr (régne 632- 634 en tant que premier calife - successeur de la mission et de I'empire du Prophéte) afin de les préserver pour les générations futures. Au cours de la vie du Propheéte, ces révélations furent écrites individuellement sur du parchemin ou d'autres matériaux, et furent
ensuite arrangées dans l'ordre dicté par le Prophéte pour former le Coran. Les Musulmans mémorisaient les versets et les récitaient (ainsi, l'une des traductions de Quran est 'récitation'). Plus tard, on constata que les Musulmans de différentes origines récitaient les versets dans des dialectes différents. Un projet de normalisation fut donc entrepris afin de préserver les mots du
message du Prophéte. LES ADEPTES SONT TOUJOURS ENCOURAGES A APPRENDRE LE CORAN DANS SA VERSION ORIGINALE. Un soin extréme fut apporté pour empécher toute altération du texte. Cette tAche fut commencée a contrecoeur par le successeur immédiat de 1'empire de Mohamed, le calife Abou Bakr (qui avait peur de faire quelque chose que le Prophéte
n'avait pas fait), et fut achevée sous le regne du troisiéeme calife, Uthman ibn Affan (ou Othman ibn Affan, régne 644-656). Pour les Musulmans, le Coran ne peut étre correctement compris que lorsqu'il est lu - ou entendu - dans sa langue originale. Bien que des traductions exactes soient considérées comme acceptables par certaines sectes, les adeptes sont toujours encouragés
a apprendre le Coran dans sa version originale. Apres le Coran, une source importante de conseils pour les Musulmans est la vie du Propheéte : ses manieres (Sunna) et ses paroles (Hadith); ces deux sources completent le texte du Coran. Le Coran est considéré comme la Parole de Dieu comme nous l'avons déja mentionné, mais les Musulmans sont également rassurés et guidés
par la fagon dont Mohamed se serait comporté dans certaines situations et, pour cela, la Sunna et les Hadiths sont importants. Par exemple, le Coran insiste sans cesse sur le fait qu'il faut "établir la priére et payer I'aumone", mais on peut se demander comment ? La réponse a cette question se trouve dans la Sunna et les Hadiths, qui indiquent clairement qu'il faut simplement
faire comme le Prophéte et agir selon ses instructions. En fait, dans de nombreux cas, le Coran déclare : "Obéissez a Allah et obéissez a son Prophéte" (ce qui souligne l'importance de la Sunna et des Hadiths). Les Hadiths, tout comme les versets coraniques, furent compilés mais furent aussi conservés séparément du Coran, une fois encore pour éviter toute sorte d'altération
des révélations divines. L'universitaire Tamara Sonn explique I'importance de ces éléments dans son livre Islam - A Brief History : En tant que parole de Dieu, il (le Coran) est co-éternel avec Dieu... L'audience globale de 1'écriture est 'humanité dans son ensemble... Les Musulmans croient que le Coran réitére, confirme et compléte les écritures antérieures (la Torah, les
Psaumes et I'Evangile), appelant tout le monde a se souvenir et a respecter les vérités qu'elles contiennent... Ensemble, le Coran et 1'exemple (appelé la Sunna) établis par le Prophéte Mohamed comprennent les conseils dont les Musulmans ont besoin dans leur responsabilité collective d'établir la justice. (p.2 et suivantes) Le Coran fournit donc aux adeptes la parole de Dieu,
tandis que la Sunna et les Hadiths donnent des conseils sur la maniére d'observer cette parole et d'inclure ses préceptes dans la vie quotidienne. Abonnez-vous a notre newsletter hebdomadaire gratuite! Les Piliers de 1'Islam Les actes de culte de 1'Islam, ou les "piliers" sur lesquels repose le fondement de 1'Islam, sont les obligations formelles que tous ceux qui choisissent
I'Islam comme voie doivent reconnaitre et respecter. Les Cinq Piliers de 1'Islam sont: Shahada (témoignage, profession de foi) Salat (priere cinq fois par jour) Zakat (aumone/imp6t payé pour aider le prochain) Sawm (jetine pendant la période du Ramadan) Hajj (pelerinage a la Mecque, au moins une fois dans la vie). Le Premier Pilier - la Shahada - est essentiel pour quiconque
devenant musulman ; il s'agit de la reconnaissance de l'unicité d'Allah dans tous ses attributs et est communément exprimé par la phrase suivante : "Il n'est personne d'autre digne d'étre adoré qu'Allah, et Mohamed est son Prophéte". Le concept de Dieu dans I'Islam dicte qu'il est au-dela de toute imagination (le pronom 'il' n'est qu'une commodité d'usage, il ne dicte en aucun
cas l'un de ses attributs) et le plus supréme; il est tout ce qui est dans l'univers, et tout se soumet a sa volonté; il en va donc de méme pour les étres humains pour vivre en paix. En fait, le mot 'Islam' signifie littéralement 'soumission', soumission a la volonté de Dieu. Nom d'Allah en Calligraphie Arabe Le Second Pilier est la priére quotidienne - la Salat - qui doit étre offerte cinqg
fois par jour. Les hommes sont tenus d'offrir ces prieres en assemblée dans des lieux de culte musulmans appelés Masjid (mosquées), tandis que les femmes peuvent prier a la maison. La conception de base des mosquées varie d'un endroit a 1'autre et, dans la plupart des cas, de nombreux éléments de 1'architecture locale y furent intégrés (par exemple, la Mosquée Bleue
d'Istanbul reprend de nombreuses caractéristiques architecturales de la célébre basilique Sainte-Sophie). Les espaces d'une mosquée sont répartis entre les fideles hommes et femmes et 'imam qui dirige le service religieux. Le Troisieme Pilier - la Zakat - consiste en une aumoéne qui doit étre versée par toutes les personnes éligibles (ceux qui possedent un certain montant de
richesse dont ils n'ont pas l'usage) une fois par an a d'autres Musulmans défavorisés (bien que d'autres actes de charité soient également applicables aux non-Musulmans, la zakat est réservée aux Musulmans). Les non-Musulmans (connus sous le nom de dhimmi - personnes protégées) ont longtemps été tenus de participer par l'imp6t connu sous le nom de djizya, bien que cette
politique ait été abolie dans de nombreux pays musulmans depuis le début du 20éme siécle. Mosquée du Prophéte, Epoque Ottomane Le Quatriéme Pilier - le Sawm - est le jeline pendant le mois du Ramadan (neuviéme mois du calendrier islamique). Pendant la période de jefine, un croyant doit s'abstenir de manger, de boire et de s'adonner a tous les plaisirs, et consacrer son
temps et son attention a Dieu. Le Ramadan encourage les croyants a se rapprocher de Dieu et a examiner leurs priorités et leurs valeurs dans la vie. Se priver de nourriture et d'autres distractions est censé permettre de concentrer toute son attention sur le divin. Le Cinquieéme Pilier - le Hajj - est le pélerinage annuel a la Ka'aba, la Qiblah des Musulmans (la direction dans
laquelle ils prient - un signe d'unité), a la Mecque. Le Hajj n'est obligatoire qu'une seule fois dans la vie, et seulement si I'on peut se le permettre et si 1'on a la force de faire le voyage. Si l'on ne peut pas y aller, on doit au moins en exprimer le désir sincére et, si possible, contribuer au pelerinage d'une autre personne. La Diffusion de 1'Islam La Mecque, comme nous l'avons vu,
était a l'origine la ville qui rejeta Mohamed et son message, mais elle devint ensuite le cceur de la foi (car elle abrite la Ka'aba), tandis que Médine, la ville qui accueillit le Prophéte alors que personne d'autre ne le voulait, devint la capitale de 'empire. L'Arabie était située au carrefour de I'Empire Perse Sassanide (224-651) et de I'Empire Byzantin (330-1453). Comme ces deux
superpuissances étaient presque constamment en guerre, les habitants de 1'Arabie souffraient de la désorganisation de la région et, une fois unis sous I'égide de 1'Islam, ils lancerent une invasion a grande échelle dans ces deux empires pour faciliter une expansion rapide de 1'Islam. L'auteure Robin Doak explique dans son livre Empire of the Islamic World : Les Byzantins étaient
en concurrence pour le contréle du Moyen-Orient. L'Empire Sassanide, ou Perse, dominait les régions situées au sud-est de Byzance (l'actuelle Istanbul) ... Ces deux empires étaient constamment en guerre 1'un contre l'autre ... Pour financer ces guerres, les deux empires imposaient de lourdes taxes aux citoyens sous leur contréle. Ces taxes, ainsi que d'autres restrictions,
provoquaient des troubles dans les terres sassanides et byzantines, notamment parmi les tribus arabes vivant en marge des deux empires. (6) Les Arabes étaient a 1'origine de nature tribale et manquaient d'unité. Ces tribus devaient étre unies dans l'intérét de la stabilité, et 1'Islam devint le moyen de les lier ensemble. Apres la mort du Prophéte Mohamed en 632, la direction de
la Oumma (communauté) musulmane fut prise par Abou Bakr, qui assuma le titre de calife (successeur du Prophete). Au cours de son bref regne de deux ans (632-634), il unifia toute la Péninsule arabique sous la banniere de 1'Islam (car la plupart des tribus avaient délaissé la communauté), puis envoya des armées pour étendre sa domination sur les autres tribus arabes qui
vivaient sous les dominations byzantine et sassanide. Ces campagnes se sont avérées si rapides et si fructueuses qu'a I'époque du troisiéme calife, Uthman, 1'ensemble de 1'Egypte, de la Syrie, du Levant et ce qui était autrefois la majeure partie de I'Empire Perse Sassanide étaient désormais aux mains des Musulmans, et toutes les tentatives de reconquéte des territoires perdus
furent repoussées avec l'aide des populations locales qui avaient pour la plupart accepté la domination musulmane. Le quatriéme et dernier des "califes bien guidés" (comme les Musulmans sunnites appellent les quatre premiers) était Ali ibn Abi Talib (régne 656-661), fils d'Abu Talib. Ali passa la majeure partie de son mandat dans des querelles civiles constantes et 1'expansion
fut stoppée. Apres la mort d'Ali en 661, Mu'awiya Ier (régne 661-680) lui succeda et fonda la Dynastie des Omeyyades. Mu'awiya Ier déclara son fils, Yazid Ier (régne 680-683), son successeur, mais celui-ci fut contesté par le fils d'Ali (petit-fils de Mohamed), Hussein ibn Ali (626-680). La faible force de Hussein fut vaincue a la Bataille de Kerbala en 680 par les troupes de Yazid,
ou il fut également tué. D'autres soulévements furent aussi écrasés un par un, et les califes suivants de la Dynastie Omeyyade poursuivirent alors leur expansion militaire. Conquétes Islamiques aux 7éme-9&me Siécles A la fin de la Dynastie Omeyyade (750), la Transoxiane (approximativement, Quzbékistan et Tadjikistan actuels), certaines parties de 1'actuel Pakistan, la totalité
de I'Afrique du Nord et la Péninsule Ibérique (connue aussi sous le nom d'Al Andalus - 'Pays des Vandales', selon une interprétation) avaient été ajoutées a 'empire. Sous le régne des Abbassides (750-1258), quelques gains territoriaux mineurs furent réalisés, mais la période des conquétes rapides antérieures par des raids militaires était terminée. Cette tendance fut relancée
par le Sultanat Ottoman (1299-1922), qui prit ensuite le titre de Califat du Monde Islamique. L'Anatolie et le coeur de I'Empire Byzantin, Constantinople, furent conquis par les Ottomans en 1453. Ils fermerent alors les routes commerciales connues sous le nom de "Route de la Soie" (qu'ils avaient fini par controler), obligeant les nations européennes a rechercher d'autres
sources pour les marchandises auxquelles elles étaient habituées, lancant ainsi I'ere dite des Grandes Découvertes, au cours de laquelle les nations européennes envoyerent des navires autour du globe pour 'découvrir' le 'Nouveau Monde'. Selon certains chercheurs cependant, le Nouveau Monde avait déja été atteint par 1'explorateur chinois musulman Zheng He (1371-1435)
en 1421 (bien que cette affirmation ait été contestée a plusieurs reprises). L'Age des Grandes Découvertes ouvrit le monde pour le meilleur et pour le pire, mettant en contact des peuples de cultures diverses a une plus large échelle qu'auparavant. Les conquétes militaires des Ottomans permirent 1'expansion de I'Empire Islamique, mais a ce stade la foi elle-méme se répandit
autant par le commerce que par la conquéte, comme le soulignent M Ruthven et A Nanji dans The Historical Atlas of Islam : L'Islam s'étendit par la conquéte et la conversion. Bien que 1'on ait parfois dit que la foi de 1'Islam s'était répandue par I'épée, les deux ne sont pas semblables. Le Koran (orthographe archaique pour le Coran) déclare sans équivoque [dans la sourate
2:256], "Il n'y a aucune contrainte en religion". (30) Bien que le Coran comporte un certain nombre de versets pronant 1'absence de contrainte en matiere de conversion, on ne peut nier que 1'Islam se répandit initialement par la conquéte militaire. La plupart des populations locales des terres nouvellement conquises adhéraient a leurs anciennes croyances, certaines se
convertirent de leur plein gré, mais il y eut également plusieurs exemples de conversions forcées (ce qui, ironiquement, est non-Islamique). A 'époque des Ottomans, cependant, c'est principalement le commerce qui permit & la foi de franchir les frontiéres, car de nombreux missionnaires se mélérent aux populations locales et étrangéres, propageant la foi au cours de leurs
voyages. Le Schisme Islamique : Sunnites et Chiites Malgré tout, pendant de nombreuses années, 1'Islam n'était pas une foi totalement unifiée concernant la maniére de 1'observer. Apres la mort du Prophéte Mohamed en 632, ses disciples ne savaient pas qui devait lui succéder. Il fut décidé qu'Abou Bakr deviendrait son successeur - son calife. Un autre groupe, cependant,
insistait pour que ce soit Ali, le cousin et gendre du prophete. Le tour d'Ali devait venir en effet en tant que quatriéme calife, mais ses partisans - Shi'a Ali, 'partisans d'Ali' - affirmaient qu'Ali était le successeur légitime de Mahomet et, plus tard, prétendirent que les trois califes qui I'avaient précédé étaient des usurpateurs. Ces partisans d'Ali sont les Musulmans Chiites. La
majorité des Musulmans, cependant, maintiennent qu'Abou Bakr, Omar ibn al-Khattab (régne 634-644) et Othman sont des successeurs légitimes de Mohamed au méme titre qu'Ali, et les considérent comme tels. Ces Musulmans sont connus sous le nom de Sunnites (adeptes de la Sunna ou de la voie de Mohamed). Ces deux groupes, au départ, n'étaient que des groupes
politiques, mais ils évoluerent ensuite vers des sectes religieuses. Les croyances de base de ces sectes sont presque identiques, I'exception principale étant le concept des imams. Les Sunnites considerent les imams comme des guides ou des enseignants qui accompagnent les Musulmans sur le chemin de 1'Islam (ou comme la personne qui dirige 'assemblée pendant la priére),
le plus célebre étant I'imam Abu Hanifa (699-767) - fondateur de 1'école Hanafite de la pensée islamique Sunnite. Les Chiites, par contre, considerent les imams comme un lien entre les humains et Dieu (semi-divin), et considérent que seuls les descendants de Mohamed par l'intermédiaire d'Ali et de Fatima (fille du Prophete), et plus tard, seulement les descendants d'Ali (issus
d'autres épouses), sont dignes de ce titre, comme 1'imam Hussayn, le fils d'Ali, qui fut tué par I'armée omeyyade lors de la Bataille de Kerbala en 680. La perte de Hussayn est pleurée par les Musulmans Chiites lors de la féte annuelle de I'Achoura qui est dénigrée par les Musulmans Sunnites qui rejettent les revendications des Chiites concernant le role de l'imam et, bien qu'ils
respectent Hussayn et considerent sa mort comme tragique, ils ne le considérent pas comme semi-divin comme le font les Chiites. En dehors de ce désaccord et de quelques autres différences théologiques, les deux sectes sont presque identiques. Malgré cela, leurs adeptes sont rivaux depuis presque aussi longtemps qu'elles existent, comme l'illustre la rivalité entre la
Dynastie Sunnite des Abbassides et les Fatimides Chiites, les Ottomans Sunnites et les Safavides Chiites, etc. Héritage de 1'Islam Malgré le recours initial a la conquéte pour répandre la foi, et la violence sectaire qui persiste entre Sunnites et Chiites, 1'Islam a grandement contribué a la culture mondiale depuis sa création. La Renaissance Européenne n'aurait jamais eu lieu si
les Musulmans n'avaient pas préservé les ceuvres des érudits romains et grecs classiques. Pour ne citer qu'un exemple, les travaux d'Aristote - si fondamentaux pour les développements ultérieurs dans tant de disciplines - auraient été perdus s'ils n'avaient pas été préservés et copiés par des scribes musulmans. Les travaux du polymathe musulman Avicenne (vers 980-1037) et
de l'érudit Averroes (vers 1126-1198) non seulement préserveérent 1'ceuvre d'Aristote, mais 1'enrichirent de leurs brillants commentaires. En outre, ils diffuserent la pensée aristotélicienne dans leurs propres ouvrages. Avicenne écrivit le premier ouvrage collectif sur la médecine - Al-Qanun fi-al-Tib (Canon de la Médecine), qui était bien plus précis que les textes européens sur le
sujet a 'époque. Al-Khwarizmi (vers 780-850), brillant astronome, géographe et mathématicien, développa l'algebre, et Al-Khazini (11éme siecle) contesta et encouragea des modifications du modele ptolémaique de 1'univers. Le café, boisson sans doute la plus populaire au monde aujourd'hui, fut mis au point par des moines Soufis musulmans au Yémen au 15éme siécle, et fut
exporté par le port de Mokha, au Yémen (d'ou 1'association du mot "moka" avec le café). Les érudits, poetes, écrivains et artisans islamiques ont contribué au développement de pratiquement tous les domaines de la culture mondiale et continuent de le faire aujourd'hui. Il est regrettable qu'en Occident, 1'Islam soit aujourd'hui si souvent associé a la violence et au terrorisme car,
fondamentalement, 1'Islam est une religion de paix et de compréhension. Les Musulmans du monde entier, soit un tiers de la population mondiale, suivent - ou du moins essaient de suivre - le chemin de la paix que Mohamed révéla il y a 14 siécles. Et son héritage de compassion et de dévouement au divin et au plus grand bien se poursuit encore aujourd'hui sous la forme de ses
adeptes. Note de l'auteur : Nous remercions Joshua J. Mark pour son aide dans la préparation de cet article. Philosophy & Religion Scriptures Islam, major world religion promulgated by the Prophet Muhammad in Arabia in the 7th century ce. The Arabic term islam, literally “surrender,” illuminates the fundamental religious idea of Islam—that the believer (called a Muslim,
from the active particle of islam) accepts surrender to the will of Allah (in Arabic, Allah: God). Allah is viewed as the sole God—creator, sustainer, and restorer of the world. The will of Allah, to which human beings must submit, is made known through the sacred scriptures, the Qur'an (often spelled Koran in English), which Allah revealed to his messenger, Muhammad. In Islam
Muhammad is considered the last of a series of prophets (including Adam, Noah, Abraham, Moses, Solomon, and Jesus), and his message simultaneously consummates and completes the “revelations” attributed to earlier prophets.Retaining its emphasis on an uncompromising monotheism and a strict adherence to certain essential religious practices, the religion taught by
Muhammad to a small group of followers spread rapidly through the Middle East to Africa, Europe, the Indian subcontinent, the Malay Peninsula, and China. By the early 21st century there were more than 1.5 billion Muslims worldwide. Although many sectarian movements have arisen within Islam, all Muslims are bound by a common faith and a sense of belonging to a single
community.This article deals with the fundamental beliefs and practices of Islam and with the connection of religion and society in the Islamic world. The history of the various peoples who embraced Islam is covered in the article Islamic world. From the very beginning of Islam, Muhammad had inculcated a sense of brotherhood and a bond of faith among his followers, both of
which helped to develop among them a feeling of close relationship that was accentuated by their experiences of persecution as a nascent community in Mecca. The strong attachment to the tenets of the Qur’anic revelation and the conspicuous socioeconomic content of Islamic religious practices cemented this bond of faith. In 622 ce, when the Prophet migrated to Medina, his
preaching was soon accepted, and the community-state of Islam emerged. During this early period, Islam acquired its characteristic ethos as a religion uniting in itself both the spiritual and temporal aspects of life and seeking to regulate not only the individual’s relationship to God (through conscience) but human relationships in a social setting as well. Thus, there is not only
an Islamic religious institution but also an Islamic law, state, and other institutions governing society. Not until the 20th century were the religious (private) and the secular (public) distinguished by some Muslim thinkers and separated formally in certain places such as Turkey. This dual religious and social character of Islam, expressing itself in one way as a religious
community commissioned by God to bring its own value system to the world through the jihad (“exertion,” commonly translated as “holy war” or “holy struggle”), explains the astonishing success of the early generations of Muslims. Within a century after the Prophet’s death in 632 ce, they had brought a large part of the globe—from Spain across Central Asia to India—under a
new Arab Muslim empire. The period of Islamic conquests and empire building marks the first phase of the expansion of Islam as a religion. Islam’s essential egalitarianism within the community of the faithful and its official discrimination against the followers of other religions won rapid converts. Jews and Christians were assigned a special status as communities possessing
scriptures and were called the “people of the Book” (ahl al-kitab) and, therefore, were allowed religious autonomy. They were, however, required to pay a per capita tax called jizyah, as opposed to pagans, who were required to either accept Islam or die. The same status of the “people of the Book” was later extended in particular times and places to Zoroastrians and Hindus,
but many “people of the Book” joined Islam in order to escape the disability of the jizyah. A much more massive expansion of Islam after the 12th century was inaugurated by the Sufis (Muslim mystics), who were mainly responsible for the spread of Islam in India, Central Asia, Turkey, and sub-Saharan Africa (see below). Beside the jihad and Sufi missionary activity, another
factor in the spread of Islam was the far-ranging influence of Muslim traders, who not only introduced Islam quite early to the Indian east coast and South India but also proved to be the main catalytic agents (beside the Sufis) in converting people to Islam in Indonesia, Malaya, and China. Islam was introduced to Indonesia in the 14th century, hardly having time to consolidate
itself there politically before the region came under Dutch hegemony. The vast variety of races and cultures embraced by Islam (an estimated total of more than 1.5 billion persons worldwide in the early 21st century) has produced important internal differences. All segments of Muslim society, however, are bound by a common faith and a sense of belonging to a single
community. With the loss of political power during the period of Western colonialism in the 19th and 20th centuries, the concept of the Islamic community (ummah), instead of weakening, became stronger. The faith of Islam helped various Muslim peoples in their struggle to gain political freedom in the mid-20th century, and the unity of Islam contributed to later political
solidarity. Islamic doctrine, law, and thinking in general are based upon four sources, or fundamental principles (usul): (1) the Qur’an, (2) the Sunnah (“Traditions”), (3) ijma‘ (“consensus”), and (4) ijtihad (“individual thought”). Qur'anMuslim girl studying the Qur’an.The Qur’an (literally, “reading” or “recitation”) is regarded as the verbatim word, or speech, of God delivered to
Muhammad by the archangel Gabriel. Divided into 114 suras (chapters) of unequal length, it is the fundamental source of Islamic teaching. The suras revealed at Mecca during the earliest part of Muhammad’s career are concerned mostly with ethical and spiritual teachings and the Day of Judgment. The suras revealed at Medina at a later period in the career of the Prophet are
concerned for the most part with social legislation and the politico-moral principles for constituting and ordering the community. Sunnah (“a well-trodden path”) was used by pre-Islamic Arabs to denote their tribal or common law. In Islam it came to mean the example of the Prophet—i.e., his words and deeds as recorded in compilations known as Hadith (in Arabic, Hadith:
literally, “report”; a collection of sayings attributed to the Prophet). Hadith provide the written documentation of the Prophet’s words and deeds. Six of these collections, compiled in the 3rd century ah (9th century ce), came to be regarded as especially authoritative by the largest group in Islam, the Sunnis. Another large group, the Shi‘ah, has its own Hadith contained in four
canonical collections. The doctrine of ijma‘, or consensus, was introduced in the 2nd century ah (8th century ce) in order to standardize legal theory and practice and to overcome individual and regional differences of opinion. Though conceived as a “consensus of scholars,” ijma‘ was in actual practice a more fundamental operative factor. From the 3rd century ah ijma‘ has
amounted to a principle of stability in thinking; points on which consensus was reached in practice were considered closed and further substantial questioning of them prohibited. Accepted interpretations of the Qur'an and the actual content of the Sunnah (i.e., Hadith and theology) all rest finally on the ijma‘ in the sense of the acceptance of the authority of their community.
Ijtihad, meaning “to endeavour” or “to exert effort,” was required to find the legal or doctrinal solution to a new problem. In the early period of Islam, because ijtihad took the form of individual opinion (ra’y), there was a wealth of conflicting and chaotic opinions. In the 2nd century ah ijtihad was replaced by giyas (reasoning by strict analogy), a formal procedure of deduction
based on the texts of the Qur’an and the Hadith. The transformation of ijma‘ into a conservative mechanism and the acceptance of a definitive body of Hadith virtually closed the “gate of ijtihad” in Sunni Islam while ijtihad continued in Shi‘ism. Nevertheless, certain outstanding Muslim thinkers (e.g., al-Ghazali in the 11th-12th century) continued to claim the right of new ijtihad
for themselves, and reformers in the 18th-20th centuries, because of modern influences, caused this principle once more to receive wider acceptance. The Qur'an and Hadith are discussed below. The significance of ijma‘ and ijtihad are discussed below in the contexts of Islamic theology, philosophy, and law. Islam means to achieve peace - peace with God, peace within oneself,
and peace with the creations of God - through wholly submitting oneself to God and accepting His guidance.The term Islam derives from the three-letter Arabic root, S (yw)- L (J)- M (p), which generates words with interrelated meanings, including “surrender”, “submission”, “commitment” and “peace”. Commonly, Islam refers to the monotheistic religion revealed to
Muhammad ibn (son of) Abdullah between 610 and 632 of the Common Era. The name Islam was instituted by the Qur’an, the sacred scripture revealed to Muhammad. For believers, Islam is not a new religion. Rather, it represents the last reiteration of the primordial message of God’s Oneness, a theme found in earlier monotheistic religious traditions.Though Islam can be
described as a religion, it is viewed by its adherents - a fifth of the world’s population - in much broader terms. Beyond belief in specific doctrines and performance of important ritual acts, Islam is practiced as a complete and natural way of life, designed to bring God into the center of one’s consciousness, and thus one’s life. Essentially, by definition Islam is a world view
focused on belief in the One God and commitment to His commandments. What is the Essence of Islam? Prophet Muhammad mentioned in a narrative the best summary of the core of Islam as follows:“Submission means that you should bear witness that there is no god but God and that Muhammad is God's messenger, that you should perform the ritual prayer, pay the alms tax,
fast during Ramadan, and make the pilgrimage to the House if you are able to go there.""Faith means that you have faith in God, His angels, His books, His messengers, and the Last Day, and that you have faith in the measuring out, both its good and its evil.""Doing what is beautiful means that you should worship God as if you see Him, for even if you do not see Him, He sees
you." The Arabic word Allah literally means “The God”. Believers in Islam understand Allah to be the proper name for the Creator as found in the Qur’an. The name Allah is analogous to Eloh, a Semitic term found in the divine scriptures revealed to Muhammad’s predecessors Moses and Jesus (may peace be upon them all).The use of the term Allah is not confined to believers in
Islam alone — Arabic-speaking Christians and Jews also use Allah in reference to God, demonstrating thereby that followers of Islam, Christianity, and Judaism believe in a common monotheistic Creator, a fact that many people are surprised to learn. One reason for this may be that English-speaking persons are accustomed to the term God, whereas believers in Islam,
regardless of their native language, use the Arabic word Allah. This difference in usage may cause people to view the term Allah with reticence and uncertainty, preventing them from making the connection between the Arabic name and the accepted English equivalent term. Who is God in Islam?The Qur’an, the divinely-revealed scripture of Islam, contains numerous verses



describing the nature of God. The role of human beings as creations of God upon the earth and their relationship with God are also discussed extensively in the sacred text: "Say: He is Allah, the One" (Quran 112:1) -"Allah, the eternally Besought of all" (Quran 112:2) -"He begetteth not nor was begotten" (Quran 112:3) -"And there is none comparable unto Him" (Quran 112:4) -
"And Allah brought you forth from the wombs of your mothers knowing nothing, and gave you hearing and sight and hearts that haply ye might give thanks" (Quran 16:78) - "Vision comprehendeth Him not, but He comprehendeth (all) vision. He is the Subtile, the Aware" (Quran 6:103) - Muslims believe that God has no partners or associates who share in His divinity or
authority and that God is transcendent, unlike His creations, and thus has no physical form. Nor is God believed to exist in (or be represented by) any material object. A number of divine attributes or “names,” which serve to describe God, are found in the Qur’an. Some commonly known attributes include the Most Merciful, the Most Forgiving, the Most High, the Unique, and
the Everlasting, among others. Are humans an image of God?In Islam, human beings, like other creations, are seen as completely unlike God, though they may aspire to exhibit various attributes manifested by God, such as justice or mercy. Furthermore, even while God is believed to be beyond traditional human perception, the Qur’an states:"His is the Sovereignty of the
heavens and the earth and, unto Allah (all) things are brought back" (Quran 57:5) -For Muslims, God’s Oneness heightens the awareness that ultimately all life is bound by Divine Law emanating from a singular source and that life has a meaning and purpose which revolves around the consciousness of God’s presence.Moreover, belief in a singular Creator compels conscientious
Muslims to view all humanity as one extended family and treat others with justice and equity. Respect for the environment and natural resources also follows from the Muslim view of God. The word Qur’an literally means “the reading” or “the recitation”, and refers to the divinely revealed scripture given to Muhammad. Since Muhammad is considered the last prophet of God,
the Qur’an is believed to be the final revelation from God to humanity. The Qur’an is considered by Muslims to be the literal Speech of God given to Muhammad in the Arabic language. The chapters and verses of the Qur’an were revealed throughout Prophet Muhammad’s mission, over a span of close to twenty-three years, from 610-632 C.E. Contrary to common misconception,
Muhammad is not the author of the Qur’an. Rather, he is viewed as the chosen recipient of and transmitter of the revelation and the ideal implementor of principles and commandments contained therein. The personal sayings or words of Muhammad are known as hadith, which are distinct from the divine origin of the content of the Qur’an.As verses of the Qur’an were revealed
to Muhammad and subsequently repeated by him to companions and other fellow Muslims, they were written down, recited and memorized. The Prophet also typically led the formal worship five times daily, during which he recited the revealed verses according to the procedure that he established. The verses were also recited out loud by designated Muslims in the early dawn
hours and prior to the worship times and other important occasions. In short, the Qur’anic verses played an immediate and practical role in the spiritual lives of Muslims from the outset. Before he passed away, the Prophet arranged the 114 chapters into the sequence we find in the Qur’an as we have it today. Scholars, both Muslim and non-Muslim, agree that the Qur’an has
remained intact and unchanged to the present. The Qur’an as a scripture stands unique in this regard.Translations of the Qur’an exist in many languages throughout the world, including English, Spanish, French, German, Urdu, Chinese, Malay, Vietnamese, and others. It is important to note that while translations are useful as renderings or explanations of the Qur’an, only the
original Arabic text is considered to be the Qur’an itself. The word Muslim literally means "one who willfully submits (to God)." Islam teaches that everything in Creation — microbes, plants, animals, mountains and rivers, planets, and so forth — is "muslim", testifying to the majesty of the Creator and submitting or committing to His divine laws. Human beings, also, are
considered fundamentally “muslim” (submitters to God) in their original spiritual orientation, but being unique creations endowed with abilities of reason, judgement, and choice, they may remain on a God-conscious, righteous path towards divine reward, or may veer away as a consequence of upbringing and life-choices.More commonly, the term Muslim refers to one who
believes in the Shahadah (the declaration of faith containing the basic creed of Islam) and embraces a lifestyle in accord with Islamic principles and values. Anybody may be or become a Muslim, regardless of gender, race, nationality, color, or social or economic status. A non-Muslim who decides to enter Islam does so by reciting the Shahadah, (pronounced La-Ilaha Ila Allah,
Muhammad-un Rasool Allah) witnessing that "there is no deity but Allah (God), and Muhammad is His Messenger." Where do Muslims live?Over 1.8 billion people throughout the world are adherents of Islam. Islam is the religion of diverse peoples living in Europe, Africa, the Middle East, Central, East, South and Southeast Asia, Japan, Australia, and North and South America.
The global spectrum of races, ethnicities and cultures finds representation in the worldwide Muslim community.Muslims throughout the world share the same essential beliefs, values, and God-centered approach to the world. Furthermore, all Muslims look to the Qur’an and the lifestyle and traditions of Prophet Muhammad for guidance in their daily affairs. In this respect,
Muslims share a common Islamic culture, focusing on shared principles and values. At the same time, the ethnic, regional or material cultures of Muslims vary tremendously across the globe. Muslims exhibit different styles of clothing, different tastes for food and drink, diverse languages, and varying traditions and customs.Muslims view the diversity found throughout the
world as a natural part of God'’s plan for humanity and believe it contributes to Islam’s continued vitality and universal ethos. Consequently, rather than imposing arbitrary cultural uniformity, diverse cultural practices are encouraged and supported. So long as a given cultural practice or tradition does not violate teachings of Islam it is considered legitimate and possibly even
beneficial. Why Don't Muslims Speak Out Against Terrorism? Islam teaches that Muhammad’s role as the final prophet of God was to confirm the authentic teachings of previous prophets and to rectify mistakes or innovations that followers of previous monotheistic faith traditions had introduced into the original religion of humankind. Muhammad is also viewed as the conduit
for the completion of God’s guidance to humanity; the scope of his mission is seen as encompassing all people, rather than a specific region, group or community. Furthermore, his life serves as a perfect model of how to practice Islam fully."And We have not sent thee (O Muhammad) save as a bringer of good tidings and a warner unto all mankind; but most of mankind know
not" (Quran 34:28) -Essentially, Muslims view Islam not as a “new” religion, since it embodies the same message and guidance that God revealed to all His messengers, but rather a reestablishment of the “primordial” religion of humankind, centered around recognizing God’s Oneness and adhering to His commands. The view of Islam as having achieved its final form through
the scripture given to Muhammad and his own teachings is an important aspect of faith. Consequently, Muhammad is considered the final messenger of God, the “Seal” of the Prophets. Any claimants to prophethood after Muhammad, who died in 632 C.E., are not accepted by Muslims."Muhammad is not the father of any man among you, but he is the messenger of Allah and
the Seal of the Prophets; and Allah is Aware of all things" (Quran 33:40) - The early life of Muhammad including his work as a merchant, his marriage to Khadijah, his early revelations and the persecution of early Muslims by his own Quraysh tribe. Prophet Muhammad lineage all the way to Adam whylslam, CCO, According to Islam, men and women are spiritually equal beings
created from a common origin. All of the religious obligations in Islam are incumbent upon both women and men. God’s mercy and forgiveness apply equally to men and women. The following Qur’anic verse, arguably the first gender-equity statement in any major scripture, illustrates this point:"Lo! men who surrender unto Allah, and women who surrender, and men who
believe and women who believe, and men who obey and women who obey, and men who speak the truth and women who speak the truth, and men who persevere (in righteousness) and women who persevere, and men who are humble and women who are humble, and men who give alms and women who give alms, and men who fast and women who fast, and men who guard
their modesty and women who guard (their modesty), and men who remember Allah much and women who remember--Allah hath prepared for them forgiveness and a vast reward" (Quran 33:35) -As a consequence of physiological, psychological and other distinguishing factors embodied in men and women by the Creator, the rights, responsibilities, and roles of men and
women are believed to naturally differ. Muslims believe that God has assigned the responsibility of providing financially for the family to men, and the important responsibility of fostering a God-conscious and righteous family to women. Such roles do not preclude women from having careers and earning income or men from helping to raise a family. Rather, they provide a
general framework for Muslim society, designed to reinforce the concept of a nuclear family unit.The guidelines for men and women’s roles are also meant to ensure dignified and proper relations between people of the opposite sex. Minimal mixing of the sexes in Muslim societies should not be construed to imply inequality or confinement. Rather, such measures are designed
to protect individuals from unsolicited attention, inappropriate sexual attraction, adultery and possibly other forms of violence such as rape.Since the seventh century the Qur’an specified the natural and inherent rights of women as well as men, and enjoins people to act in line with God’s teachings of justice and equity. Islam gave gave women the right to own and inherit
property, the right to obtain an education, the right to contract marriage and seek divorce, the right to retain one’s family name upon marriage, the right to vote and express opinions on societal affairs, and the right to be supported financially by male relatives (husband, father, brother, etc.).Such rights were unheard of in the seventh century, yet were implemented to varying
degrees in Muslim civilization throughout the last fourteen hundred years. It is also important to recognize that only in the last two centuries have such rights been available to women in Western societies. Clearly, common stereotypes regarding women'’s rights must be carefully considered, and the current practice of Muslims in various countries and regions must be examined
within the context of history and within light of the sources of Islam in order to ascertain the degree to which Muslim women are able to exercise their rights today. Prevailing cultural factors must also be taken into account. Do Muslims believe in laws beside the religious law (Shariah)?The term Shari’ah means “the path” or literally “the way to a watering place.” Shari’ah is
commonly used to mean divinely-revealed “Islamic Law,” which plays a central role in the lives of Muslims throughout the world. On a societal level, in some Muslim countries Shari’ah is implemented as the basis for the judicial system and for regulating the collective affairs of citizens. Other countries implement a hybrid of Shari’ah and civil law, while some others do not
implement Shari’ah at all.Muslims living as minorities in countries such as the United States abide by the civil laws of the land. However, because of the importance of Shari’ah in enabling the practice of Islam as a complete way of life, Muslims may express a desire for implementation of Shari’ah for themselves. Interestingly, in England, Muslims have established a religious
parliament that works with the British government to enable implementation of Muslim personal laws, which deal with matters of marriage, divorce, inheritance, and other issues. What is Islam’s view on human rights and social justice?According to Islam, human beings are the noblest creations of God, endowed with consciousness and freedom of choice. The Qur’an states that
God has made human beings His trustees or stewards on the earth. Muslims see this world as God’s field, and human beings as the caretakers. Muslims believe humanity’s ultimate task is to build a world that reflects the will of God. Thus, Islam is balanced in its concern for salvation in the Hereafter as well as peace and justice in the present world. Islam places great emphasis
on social justice for all people. Muslims consider it an obligation to oppose all who exploit, oppress, discriminate, and deal unjustly with people."O ye who believe! Be ye staunch in justice, witnesses for Allah, even though it be against yourselves or (your) parents or (your) kindred, whether (the case be of) a rich man or a poor man, for Allah is nearer unto both (than ye are). So
follow not passion lest ye lapse (from truth) and if ye lapse or fall away, then lo! Allah is ever Informed of what ye do" (Quran 4:135) -Muslims understand the goal of Islam to be the spiritual upliftment of the individual and productive development of society. The ultimate consequence of rejecting God, His guidance and teachings is an unjust society. Conversely, the natural
consequence of obedience to God’s laws and living according to His guidance is a society of peace, equality, freedom from want, dignity for all, and justice. What is Jihad?The Arabic word jihad means “struggle” or “exertion” and refers to any spiritual, moral or physical struggle. In the personal sphere, efforts such as obtaining an education, trying to quit smoking, or controlling
one’s temper are forms of jihad.Jihad as a military action is justified in two cases: struggle to defend oneself, or others, from aggression and struggle for freedom of religion and justice. The Qur’an says: "They question thee (O Muhammad) with regard to warfare in the sacred month. Say: Warfare therein is a great (transgression), but to turn (men) from the way of Allah, and to
disbelieve in Him and in the Inviolable Place of Worship, and to expel his people thence, is a greater with Allah; for persecution is worse than killing. And they will not cease from fighting against you till they have made you renegades from your religion, if they can. And whoso becometh a renegade and dieth in his disbelief: such are they whose works have fallen both in the
world and the Hereafter. Such are rightful owners of the Fire: they will abide therein" (Quran 2:217) - and therefore must be thwarted. Systematic, forced conversion to Islam is a historical myth. Muslims defeated hostile forces and gained control of new lands where Islamic rule was established, yet non-Muslim inhabitants were not forced to become Muslims. Islam clearly
condemns such actions: “There is no compulsion in religion.” (Qur’an, 2:256). In the course of time, many non-Muslims did find the message of Islam appealing and converted to Islam, resulting ultimately in the transformation of society at all levels.Because jihad is a highly nuanced concept, the term “holy war” is an inappropriate rendering or definition. In fact, for Muslims,
war can never be holy, and the equivalent Arabic term for holy war "harb mugaddasa" never occurs in the Qur’an. Instead, war can be just or unjust, but never holy. What about all the terrorists?Contrary to popular misconception, Islam does not condone terrorism. Prophet Muhammad and his companions prohibited the killing of civilians and non-combatants in the course of
warfare. The Qur’an says: "Fight in the way of Allah against those who fight against you, but begin not hostilities. Lo! Allah loveth not, aggressors" (Quran 2:190) -Moreover, the Qur’an and the Prophet prohibited the torturing of prisoners and the senseless destruction of crops, animals and property.Struggle against injustice is a key, distinctive concept in Islam. Through the
ages, the concept of righteous struggle has inspired Muslim peoples and movements to stand up against oppression and tyranny, as in the case of the wars of independence against colonialism.While some Muslim extremists may perpetrate acts of terrorism, this does not diminish the legitimacy of righteous struggle against oppression and injustice experienced by Muslims in
many parts of the world. Indeed, such terrorists violate the teachings of Islam."O ye who believe! Be steadfast witnesses for Allah in equity, and let not hatred of any people seduce you that ye deal not justly. Deal justly, that is nearer to your duty. Observe your duty to Allah. Lo! Allah is Informed of what ye do" (Quran 5:8) -In any case, there can be no such thing as “Islamic
terrorism”, despite the fact that such terms have become a popular oxymoron. The adjective “Islamic” cannot be applied to what some misguided Muslims do. The Dark Ages where humans thoughts were oppressed, humans prosecuted and Europe was plagued by famine, wars and poverty. But what about the Muslim world? How did they create the first university? Who was
Abbas ibn Firnas? And how did Al Khwarizmi lay down the foundation to computers (Hint: algorithm)? An estimated five to seven million Muslims live in North America, and of these, over two and a half million are Americans who have embraced Islam. The United States Department of Defense reports that there are currently more than 9,000 Muslims on active duty in the U.S.
armed services. A number of leading American scientists, physicians, sports figures, and scholars are Muslim. Clearly, Muslims are part of the diverse fabric of the United States, playing a productive role in our society as neighbors, co-workers, colleagues, schoolmates, and friends. The diversity of Muslims in the United States is a hallmark of the community — virtually every
race, ethnicity and culture is represented among American Muslims, making for a unique experience not found anywhere else in the world.Currently, there are more than 2150 masjids (mosques) throughout the United States, as well as over 400 Islamic schools (126 full-time), three colleges, 400 associations, an estimated 200,000 businesses, and over 200 publications,
journals, and weekly newspapers. The history of Islam in the U.S.The history of Islam in the New World in some sense precedes that of the United States itself. Some researchers claim that certain artifacts, found in the Mississippi delta and other locales, antedating the European “voyages of discovery,” lend credence to the possibility of Arab or African expeditions. European
sailing vessels, including those under Christopher Columbus’ command, often enlisted Muslim crew members, due to their expertise in maritime navigation.Later on, in American history, as many as 20% of the slaves brought to the United States from Africa were Muslims (before being forcibly converted to Christianity). Another group of Muslims, Spaniards known as Mudejars,
established roots in the New World after the conquest of Granada in 1492 and the expulsion of Muslims and Jews from Spain resulting from the Inquisition. The influence of these highly-skilled Hispano-Arab Muslim craftsmen and artists has had far-reaching effects in American architecture and design, which are still in evidence today, especially in the American Southwest.In
the modern era, since the late 1800s, Muslims from all over the world, along with people of other faiths, have immigrated to the U.S. to make a better life for themselves and to contribute their unique talents and sensibilities to the ever-evolving American social matrix. In the last fifty years, a dramatic increase in native-born American Muslims and converts to Islam has taken
place as well, providing new generations of Muslims prepared to interact fruitfully with fellow Americans and raise the contributions of the community to higher levels. Is Islam one of the most recent religions to come to the US? Or its roots are deeper in the fabric of this nation? And who are the current Muslims in America? This video is a view of Islam and Muslims in the US.
We believe in and strive for the nobility of consciousness, truthfulness of expression and goodness of action. We believe that peace blossoms through love and justice and in times where “me” becomes “we” and “mine” transforms to “ours”.We believe that true faith inspires a deep reverence for life, love for the living, care for the environment, and an unwavering commitment to
social justice. We believe that all creation is part of God’s (Allah’s) family while the best of people are those best to God’s (Allah’s) universal family.We are on a mission to empower, nurture, protect, and promote values that affirm human dignity, human rights and the integrity of creation while making the world healthier, peaceful, and more beautiful. We at IslamiCity invite you
to please join us.Please DONATE generously to help sustain this public outreach initiative! Knowledgebase
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